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Svakayadrsti Reconsidered

Akira Sarto

Preamble

Today, there still remains an enigma surrounding the well-known concept
satkavadrsti' which was traditionally regarded in the Sarvastivada’s system of
defilements (klesa) as one of the five false views (drsti). What I call “enigma™
here concerns the etymological meaning of the word satkavadrsti in relation
to the traditional explanation of this view, i.e., twenty-alternatives view* of
the self (arman) or those belonging to the self (armiva). The analysis of this
view into twenty alternatives was widely shared by both Sarvastivada and
Theravada Buddhist circles, as shown in the following table:
*vimsati-kotika satkava-drstili or “the view of satkava with twenty alternatives’
satkayvadrsti L. atmmadrsti rapam atmeti samanupasvati
II. amnivadrsti  -1. riipavantam atmanan
2. atmivam rapam | atmani rapam
-3. ripe daimeti

In this table, rigpa or “body/matter” can alternatively be vedanda or “sensation”,
sanijiia or “representation”, saniskédra or “formative forces”, or vijiiana or
“consciousness”’, which amounts to 4 x 5 =20 alternatives in total. The above
table is explained typically by Yasomitra (c. 6—7 CE) in the following way:

The view of satkaya is [traditionally] spoken of as having twenty
alternatives [in the following way]: “One regards body as the self,
self as possessed of body (ripa), body as belonging to the self, or
self as being in body. The explanation of the same type should be
applied up to consciousness (vijnana).”

vimsati-kotika hi satkava-drstih pathvate. ritpam datmeti samanupasvati.
ripavantam atmanaim. atmiyam ripam. ripe atinety evam vavad
vijnanam vaktavyvam. (AKVy 705.20-22.)

A similar expression of twenty alternatives is also found in the Pali tipitaka,
e.g., as follows:

Herein, Monks, the unlearned ordinary men regard body as the self,
self as possessed of body, body as being in the self, or self as being
in body. [They regard likewise as to] sensation, representation,
formative forces, and consciousness.

Idha bhikkhave assutava puthujjano .... riupam aitato samanupassati f/
rupavantam va attanam attani va rigpam rupasntim va attanam [/
Vedanam [/ [/ Saninam [/ {/ Saiikhare {/ Vinnanam...{// (SN 1II, p. 46)

Concerning the etymological interpretation of satkava, Childers and Nakamura?
take this word as deriving originally from Pali sakava (Skt. svakaya) or “one’s
own body/aggregation” instead of sakkava (Skt. satkava). On the other hand,
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Edgerton understands the word satkava as meaning “real, existent, body;
individuality, personality” and satkava-drsti as “the heretical belief in a real
personality, belief in the self and what belongs to the self™.?

Despite Childers and Nakamura’s suggestion, it seems that the Pali form
sakavaditthi (= Skt. svakavadrsti) is not attested in the current editions of the Pali
tipitaka. However, in this regard, it is interesting to note that, as far as my present
knowledge goes, the term svakavadrstiisfound only in afew texts of the Mahayana
tradition such as Nagarjuna’s Mulamadhyamakakdarika, (hereafter, MMK),
the Astasahasrika-Prajiiaparamitasiitra (hereafter, Asta), and Haribhadra’s
Abhisamavalamkaraloka (hereafter, AAA) on the Asta’s above usage.!

The present paper deals with the following three points: First, which
usage of svakavadrsti is earlier, that of MMK or Asta? Second, in what
sense did the Asta use the term? In view of discussing this question, let me
refer to Haribhadra’s AAA. Third, did Nagarjuna use the term svakavadrsti
in the same sense as satkayadrsti? It such is the case, why is it so? Is it due
only to his preference for svakavadrsti over satkayadrsti? Or is it because
he understood that the original form of the Pali term is sakavaditthi (= Skt.
svakayadrsti) but not sakkavaditthi (= Skt. satkavadrsti) as Childers and
Nakamura suggested? For inquiring into this question, let me consult with
the commentators’ explanations of Nagarjuna’'s usage of svakayvadrsti as
found only in the MMK 23.5.

L. svakayadrsti in the Astasahasrika-Prajiiaparamitasitra

First, let me turn to the only usage of svakavadrsti found in the Asta. While
we find two examples of satkavadrsti in this sittra®, svakavadrsti is used only
in Chapter 1 in the following way:

Venerable Sariputra answered as follows: “He will teach the dharma
for the purpose of eliminating those strong views such as the view
of self, the view of sentient being, the view of living being, the view
of person, the view of the state of existence, the view of the state of
non-existence, the view of cessation, the view of eternity, the view of
svakava, and so forth. For this reason, bodhisattva is called mahasattva.”
avusman Sariputra aha: mahatva atmadrstyah sattvadrstvah jivadrstvah
pudgaladrstvah bhavadrstyvalh vibhavadrstvah ucchedadrstvah
sasvatadrstvah svakayadrstya etasam evamadyandam drstindm
prahanava dharmain desavisvatiti tenarthena bodhisattvo mahasattva
ity ucyate | (Asta, 9.32-10.2)

tshe dang ldan pa sari’i bus gsol pa | bdag tu lta ba dang sems can dit
lta ba dang [ (P om. /) srog tu lta ba dang | (P om. [) gang zag tu lta ba
dang "byung bar lta ba dang “jig par lta ba dang chad par lta ba dang
rtag par lta ba dang rang gilus lalta ba chen po “di lta bu la sogs pa’i
lta ba de dag spang ba’i slad dit chos bstan to snyam ste [ (P om. [) don
des na byang chub sems dpa’ sems dpa’ chen po zhes bgyi'o [/ (Asta,
Tib. D Tohoku No. 12, Ka 10b7—-11a2; P Otani No. 734, Mi 11a6-7)
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As for the meaning of svakaya, it is probable from the context of the above
usage and its Tibetan translation that the term means “one’s own [physical
and mental] aggregation”. Before inquiring into this matter about the meaning
of svakaya, let me here turn to another related question of when this term
started to be used in the Asta. The following are Chinese translations of the
Asta arranged in chronological order:

Dao xing bo ré jing EITRAS4E, Zhi 16u jia chen 780, (*Lokaksema)

tr. (178 CE) (T No. 224)

BEsT g, ARE TR, BE TAL T AR N AT HRTE. 3B AL A
A, %Dﬁgﬁﬁﬁwéi"%xz‘% HEE. BB T HIR, BEUA A2
HEFTE, BT SEEETE. (T vol.8, 427b18-21)

Mahasattva by himself entirely sees and completely knows people
and things in the ten directions. He completely understands them,
knowing people’s lifetime, knowing evil and good ones, pleased and
unpleased ones, and ambitious and unambitious ones. Completely
understanding, knowing, and seeing them, he teaches the dharma.
For this reason, having thus no attachment, he is called mahasartva.

Da ming di jmg REAFELR, ZhT gian 75§ tr. (222-228 CE) (T No. 225)

KEETH. TINEHBRTH, IR, BR, R, eilk, AR, Ik
R, AR, 5, A, BERERR. FIERSLE g
B AL, (T vol.8, 480c7-10)

Sariputra answered as follows: “I am also pleased to call him
mahasattva. Concerning views such as the view of body, the view
of own-nature, the view of living being, the view of human being,
the view of person, the view of existence, the view of non-existence,
and the view of cessation, he at all times tries to eliminate these
strong views. The reason for his teaching the above dharma is to save
[people] from the depth of views. Therefore, he is called mahasartva.”

Mo hé bo ré chao jing FESTRES §M4%, Zha 16 nian {5 & Tan mé pi &
g tr. (382 CE) (T No. 2206)

B g, B8 TR, BT -UAMERA. B THAESD, &
THL BT HIEE 2. ﬁ EMEAFTEEREUE. LIRS S ST,
(T vol. 8,510b10-13)

Mahasartva by himself entirely sees and completely knows all people
and things in the world. He completely knows people’s lifetime,
completely knows such a thing as the view of cessation. That is, he
can teach the dharma in accordance with people’s wish. For this
reason, he is called mahasattva.

Xidlo pin bo ré jing 7/NEAEFSER, Jin m6 lué shi MEEEEE{T (Kumarajiva) tr.
(408 CE) (T No. 227)

EFFLA S, W, S RSB, RER, FER, AR AR, &
BT, B, [ BE. BAEER. (T vol. 8, 538¢21-23)
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Sariputra answered the Buddha as follows: “The bodhisatrva teaches
the dharma for the purpose of eliminating the view of self, the view
of sentient-being, the view of living being, the view of person, the
view of existence, the view of non-existence, the view of cessation,
the view of eternity and so forth. This is the reason why he is called
mahasattva.”

Da bo ré jing FAEEET, Xudn zang ZHE tr. (660-663 CE) (T No.220)

EFTE. DEAEE G HEET, R AR ESUAE. SEIA. AE
R, anE R, wRriaE R, AR, A R B R, E R, L, RER
MERRAFTEUR. (U278 ZEETE. (T vol. 7, 766b13-16)
Sariputra answered as follows: “Because bodhisattvas are skillful in
means, they teach the essence of the dirarma to sentient beings for the
purpose of eliminating the view of self, the view of sentient being,
the view of living being, the view of person, the view of existence,
the view of non-existence, the view of cessation, the view of eternity,
the view of svakava (/satkava), and other various attached views,
For this reason, they are called mahasattva.”

From the above translations of the Asza, it seems most probable that the view
of svakaya was newly inserted into the text of Asta between Xido pin bo ré
Jing /INiuEFEAE and Da bo 1€ jing KfExF54%, 1.e., from 5™ to the middle of
7% centuries.

II. Haribhadra’s explanation of the svakayadrsti

On the above single usage of svakavadrsti in the Asta, Chapter 1, Haribhadra
(ca. —800) in his AAA comments as follows:

The view of svakava “one’s own [physical and mental] aggregation”
means regarding the five aggregates as the aspects of either the self
or what belongs to the self (atimatniva).

atmatmiyakarena parnca-skandha-darsanam svakayah (sic, read
svakayadrstih as the above usage in the Asta as well as the following
Tib.) (AAA, p. 81).

Tib.: bdag dang bdag gi ba’i rnam pas phung po Ingar lta ba ni rang
gi lus su lta ba’o [/ (AAA, Tib. D Tohoku No. 3791, Cha 50al; P
Otani No. 5189, Cha 61b2)

It is worthy of note that Haribhadra in the above commentary regards
svakayadrsti as almost having the same sense as satkayadrsti which is
traditionally defined as the view of the self (arman) or those belonging to
the self (atmiva)®.

III. Nagarjuna’s usage of svakayadrsti in the Miillamadhyamakakarika

Taking into consideration the above unique usage of svakayadrsti in the
Asta, Nagarjuna (ca. 150-250) appears to be the first in India who used this
term’, most probably, instead of satk@yadrsti. His usage is found in the
MMK 23.5 as follows:
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As with the view of svakava or “one’s own aggregation”, the
defilements do not exist in a defiled one (= mind) in any of the five
ways. As with the view of svakava, a defiled one does not also exist
in the defilements in any of the five ways.

svakayadrstivat klesah kliste santi na pancadha [
svakayadrstivat klistan klesesv api na paicadha [/ (MMK 23.5)8

IV. Commentators’ understandings of svakayadrsti as used by Nagarjuna

On the above verse, Qing ml & H (*Pingala)’s Zhong-lim '3, Akutobhava,
which has almost the same text in Tibetan as that of Buddhapalita’s
commentary regarding this and following chapters®, Bhaviveka’s (ca.
490-570) Prajiiapradipa, and Candrakirti’s (ca. 600-660) Prasannapada
make their comments as follows:

Zhong-lnn T (tr. by Kumarajiva in 409 CE)

“As the view of svakaya or ‘one’s own aggregation’ is not possible [in
five aggregates] searched for in any of the five ways, the defilements
are not possible in a defiled mind searched for in any of the five ways.”
As the view of svakava is not possible in five aggregates searched
for in any of the five ways, the defilements are also not possible in a
defiled mind searched for in any of the five ways and a defiled mind
is not possible in the defilements searched for in any of the five ways.

N5 R KAl

B E L FORIRF 5 (MMK 23.5)
WM& R Ak P ARERA o5, SRR O H FAE KRR AT
SR LFYETE AR AR A5, (T No. 1564, vol. 30, 31b2-6)

Akutobhava (ascribed traditionally to Nagarjuna'® and tr. by Klu’i rgyal
mtshan and Jiianagarbha in the early 9" century)

“As with the view of svakaya or ‘one’s own aggregation’, the
defilements do not exist in a defiled one in any of the five ways. As
with the view of svakdva, a defiled one does not also exist in the
defilements in any of the five ways.”

As the view of svakaya is not possible in aggregates in any of the
five ways, the defilements are also not possible in a defiled mind
in any of the five ways. As the view of svakava is not possible in
aggregates in any of the five ways, a defiled mind is also not possible
in the defilements searched for in any of the five ways

rang lus lta bzhin nyon mongs rnams f/ (P /) nyon mongs can la
rmam Ingar med [/
rang lus Ita bzhin nyon mongs canf/ nvon mongs pa la rnam Ingar
med [{ (MMK 23.5)
Ji ltar rang gi lus la Ita ba phung po rmams la rnam pa Ingar vod
pa ma yin pa de bzhin du [ (P om. /) nyon mongs pa rnams kvang
(P om. kvang) nvon mongs pa can gvi sems la rnam pa lngar vou pa
ma vin no [/ ji ltar rang gi lus la Ita ba phung po rnams la rnam pa
Ingar yod pa ma vin pa (P om. ma vin pa) de bzhin dit [ nyon mongs
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pa can gyi sems (*klistam cittam) kyang nyon mongs pa rnams la
rnam pa Ingar vod pa ma vin no [/ (D na /) (D Tohoku No. 3829,
Tsa 85b7-86a2; P Otani No. 5229, Tsa 99a2-b1)

Prajiiapradipa (by Bhaviveka and tr. by Klu’i rgyal mtshan and Jiianagarbha
in the early 9% century)

“As with the view of svakaya or ‘one’s own aggregation’, the
defilements [do not exist in the defiled one in any of the five ways.]”
“One’s own” (sva) means both the self (amman) and those belonging
to the self (armiva). “Aggregation” (kava) is a synonym of the
accumulation (¥upacava) of name-and-form (namarupa) [i.e.,
psycho-physical complex'']. “The view of one’s own aggregation”
(svakayadrsti) means the view defiled by conceiving one’s own
[physical and mental] aggregation [i.e., five aggregates].

rang lus lta bzhin nyon mongs rnams /| (MMK 23.5a)
rang zhes bya ba ni bdag dang bdag gi’o (Fsva ity armarmivah) [/
lus zhes bya ba ni ming (P mi) dang | gzugs nyve bar bsags pa’i rnam
(D rnams) grangs so (*kava iti namariipocavaparvavah) |/ rang gi
lus la lta ba zhes bya ba ni [ rang gi lus la dinigs pa’i nyon mongs
pa can gvi Ita ba’o /f (D Tohoku No. 3853, Tsha 221a1-2; P Otani
No. 5253, Tsha 277a7-8)

Prasannapada (by Candrakirti)

“As with the view of svakava or ‘one’s own aggregation’, the
defilements do not exist in a defiled one in any of the five ways. As
with the view of svakava, a defiled one does not also exist in the
defilements in any of the five ways.” (MMK 23.5)

Svakdva, or “one’s own aggregation”, means a collection of the
characteristics of body/matter (riipa) and so forth. Svakavadrsti is
a view of one’s own aggregation, which works as an apprehension
of the aspects of either the self (arman) or what belongs to the self
(atmiya). Just as this [view of one’s own aggregation], being examined
in the five ways, does not exist in one’s own aggregation because of
the following [Nagarjuna’s statement]:

“The Tathagata is not identical with the aggregates nor distinct from
the aggregates; the aggregates are not in him nor is he in them; he
is not possessed of the aggregates. What Tathagata, then, is there?”
(MMK 22.1)

so the defilements also do not exist in a defiled one, ...

svakayadrstivat klesah kliste santi na pancadha /

svakayadrstivat klistam klesesv api na paiicadhda |/ (MMK 23.5)
svakavo hi nama rupadilaksanasamhatalh | *svakave drstilh
svakayadrstir atmatmivakara-grahanapravrita*? [/ vathevam
paiicadha vicaryvamanda svakave na sambhavati

skandha na nanyal skandhebhyo nasmin skandha na tesu sal |

tathagatah skandhavan na katamo ’tra tathagatah /| (MMK

22.1) ity anena /[ evam kliste "pi klesa. .. (PSP, p. 454.10-455.1).
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The above are those commentaries on Nagarjuna’s unique usage of
svakayadrsti. The Tibetan and Chinese translations of svakayadrsti for the
above examples are rang (gi) lus (la) lta (ba) and & R (Zhong-limg i
tr. by Kumarajiva)'®.

The anonymous commentary on the PSP also glosses the above svakavadrsti
as follows:

“The view of one’s own aggregation means the view of existing
aggregation.”

svakayadrstih satkavadystih (Yonezawa [2007: 229])

In this brief gloss, the anonymous author of *Laksanatika shows his
understanding of Nagarjuna’s term svakavadrsti as corresponding to the
referent of satkavadrsti.

Although whether Nagarjuna intentionally changed the traditional term
satkayadrstito svakavadrsti is unclear, it seems certain that, as is confirmed by
both Bhaviveka’s Prajiiapradipa and Candrakirti’s Prasannapadd, Nagarjuna
used the term svakavadrsti in the sense of atmadrsti and atmiyadysti™ and
what he meant by the term paiicadha is, as Candrakirti puts it, paficadha
vicarvamana (fmrgvaména'®) or “being examined in the five ways”, i.e., A
(e.g. drsti ) is identical with B (e.g. svakaya in the sense of five aggregates
(paiica skandhal)), A is different from B, A is not in B, B is not in A, and
A is not possessed of B. This scheme of criticism accords well with that of
satkayadrsti as set out in the Preamble of this paper.

Conclusion

From the above examination of svakayadrsti as found in the Asta, Haribhadra’s
commentary on it, and MMK, we can draw the following conclusions: First,
as far as our present knowledge goes, Nagarjuna appears to be the first who
used svakavadrsti instead of satkayadrsti.

Second, as is confirmed by both Bhaviveka and Candrakirti, Nagarjuna
used the term svakavadrsti in the sense of both afmadrsti and atmivadrsti.

Third, for Nagarjuna, svakavadrsti is to be examined in the five ways,
i.e., A is identical with B, A is different from B, A is in B, B is in A, and
A is possessed of B. In his unique usage of this term in MMK 23.5, “A”
stands for drsti and “B” for svakava. Svakava refers to “one’s own [five]
aggregates ([paiica] skandhah)” which is shared by all the above-mentioned
commentators on MMK.

Forth, it seems most probable that the unique usage of svakavadrsti was
newly inserted into the text of Asta Chapter 1 between Xido pin bo ré jung /N

L

{5 4% and Da bo ré jing A48, i.e., from 5™ to the middle of 7" centuries.
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Notes

See, e.g., Nakamura [1963: 106-110], Hirakawa [1963: 404—408], Dhammajoti [2015: 374-375].
Childers, A Dictionary of the Pali Language, 1875, s.v. “sakkéavo™; Nakamura [1963: 107-108].
E Egerton, Buddhist Hybrid Sanskrit Dictionary, New Haven, 1953 (repr. India, 1977), s.v.
“satkaya-drsti”.

As is well-known, Vasubandhu gives an etymological explanation to the same word as follows:
“The view of satkaya s either the view of self or the view of those belonging to the self. Because
it perishes (sidari), it is [called] sar. Kava means accumulation, collection, and aggregate. It
is satkaya ‘perishing body (kaya)" because it perishes and at the same time a body, viz. the
five appropriative aggregates. It was so expressed for the purpose of eliminating both the
[wrong] conception of eternity and that of a mass because adherence to the self in regard to
those [five aggregates] is preceded by these [wrong conceptions].” atmadrstir atmiyadrstir va
satkayadrstih / stdatiti sat / cayah kavah samghatah skandha ity arthah / sac cavam kavas ceti
satkayah panicopadanaskandhah / nityasamjnam pindasamjiam ca tyajayitum evam dyotita /
etatpiirvako hi tesv anmagrahah /(AKBh, V, p. 281). The widely used Tib. tr, ’jig tshogs la lta
ba (Mvy. nos. 1960, 4671) agrees with the above Vasubandhu’s etymological explanation of
satkayadrsti.

Asta Chap. 25, p. 213.12-13: tad vathapi nama Subhiite satkavadrstau dvasastidrstigatany
antargatani bhavati, evam eva. ... “Subhuti, just as, for instance, those belonging to the sixty-two
[wrong] views are [all] included in the view of sarkaya, so....”; Chap. 31, p. 255.16: ... sarva-
satkavadrstipratisthitanam sarvasaddrstyabhinivistanam sattvanam // **...of sentient beings
who are dependent on all views of satkaya and clinging to all wrong views.”

See the above Preamble and Candrakirti's Prasannapadd cited in the following section.
svakavadpstiis also found in a unique ms. of the Siksasanuccaya in its citation from Dasabhiimi-
kasiitra whose reading, however, is therein sarkdyadrsti and not svakayadrsti in both Rahder’s
(p. 28.30) and Kondo's (p. 44.2) editions. See C. Bendall’s edition of Siksasanuccaya (Bibliotheca
Buddhica I, 1897-1902), p. 289.4, n. 4 and PSP p. 454, n. L

In MMK svakavadrsti appears only in this verse, while satkavadrsti is not used in this treatise.
See J. Fehér, “Identical Chapters in Akutobhaya and Buddhapdlitas Commentary,” Altorienta-
lische Forschungen 13, 1986, pp. 134-175.

See A. Saito, " TR ; DEHE L NIT% ® < HEEMEE" [Remarks on the Authorship and
Textual Development of the Akutobhayal, Indogaku Bukkyogaki Kenkyit [Journal of Indian
and Buddhist Studies] 51-2, 2003, pp.863-869; do., * ViERE 1 & F DITEA— TS
%5 O5|HEFHH 0D L L T—"[The Akutobhaya and Tts Approximate Date of Formation:
In view of a citation from Prajaaparamitasiitral, Journal of Buddhist Studies 1/ #1545, 2003,
pp. (1)—-(29).

See Dhammajoti [2015: 601].

For the text of this sentence with asterisks, which accords with Tib.: rang gi lus la lta ba ni
rang lus lta ste / bdag dang bdag gi ba’i rnam par dzin par (P pa) zhugs so // (D Tohoku No.
3860, *a 148b4: P Otani No. 5260, "a 168b8), see PSP p. 434, n. 3.

Cf. Da sheng zhong guan shi lin R 3E T EFGR (by Sthiramati and tr. by Wéi jing et al. %
%) AR (HFRAE26-1, 6877 F); Da bo ré jing AALEAE (ir. by Xudn zang Z55): (£
5, (T vol. 7, 766b15-16).

See MMK 18, kk. 1-2.

PSP pp. 284.5, 439.8, 590.1.




