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ABSTRACT

This article presents a list of the manuscripts known to contain texts
in Armenian written in Syriac characters (Armenian Garshuni),
Jollowed by a description of two newly discovered instances of such
material (MSS Aleppo Syr. Orth. 61M and Mardin Chaldean
10), and an attempt at classification of the known Armenian
Garshuni texts.

1. INTRODUCTION

If we leave aside instances of Armenian proper names and single
Armenian words appearing in earlier Syriac texts and inscriptions,
we know of only a relatively small number of manuscripts
containing what may be called “Armenian Garshuni,” i.e. Armenian
material written in Syriac characters. The number of such
manuscripts known to us, however, has been increasing in the past
few years thanks largely to the digitisation of hitherto not so easily
accessible manuscripts by the Hill Museum & Manuscript Library
(HMML).

It was by chance that I began working on Armenian Garshuni
a few years ago, a move that can only be described as an act of folly
given my almost total lack of competence in Armenian. Having
encountered and become interested in the Armenian lexical
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material in MS Yale Syriac 9 during my six-month stay at Yale in
2009 within the framework of the Todai-Yale Initiative, I had the
privilege of working with the late Professor Jos J. S. Weitenberg on
an article on a part of that material which was published in 2010—
11." Since then a good number of my Syrologist colleagues, mainly
those working on the newly digitised manuscripts, have had the
kindness to inform me of further instances of manuscripts
containing materials in Armenian Garshuni.

I first present below a list of the manuscripts that are known to
me at this moment to contain materials in Armenian Garshuni.
This will be followed by a description of the materials which have
been brought to my notice since the submission of two other
articles on the subject which are now in the press,” together with an
attempt at classification of the known texts and a brief word on the
significance of this material.

2. MANUSCRIPTS KNOWN TO CONTAIN MATERIALS
IN ARMENIAN GARSHUNI

A. Sixteenth Century

(1) 1574-75: Birmingham University, Mingana, Syriac 44 (copied by
Ephrem in Dayr al-Za‘faran), fol. 132: Lord’s prayer in
Armenian (incipit: wo] Agaus] jol s ;.?m).3

'Hidemi Takahashi & Jos ].S. Weitenberg, “The Shorter Syriac-
Armenian Glossary in Ms. Yale Syriac 9, part 1 (Journal of the Canadian
Society for Syriac Studies 10 [2010]): 68-83; part 2 (Hugoye: Journal of Syriac
Studies 14:1 [2011]): 87-144.

2 Takahashi, “Armenisch-Garschuni (Armenisch in syrischer
Schrift),” in Seripts beyond Borders. A Survey of Allographic Traditions in the
Euro-Mediterranean World, ed. J. den Heijer, A. Schmidt & T. Pataridze
(Louvain: Peeters, forthcoming), and id., “Armenian Garshuni (Armenian
in Syriac Script) and Its Users,” in Syriac in Its Multi-Cultural Context, ed. H.
Teule, E. Keser-Kayaalp, K. Akalin, N. Doru & M. S. Toprak (Louvain:
Peeters, forthcoming).

3 See Sebastian Brock, “Armenian in Syriac Script,” in Armenian
Studies. Ftudes arméniennes. In Memoriam Haig Berbérian, ed. Dickran
Kouymjian (Lisbon: Calouste Gulbenkian Foundation, 1986), 75-80. Text
in Syriac characters and in transcription in Takahashi, “Armenisch-
Garschuni.”
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B. Seventeenth Century

(2a) ca. 1658: Aleppo, Syrian Orthodox Archdiocese 61M, fol. 1—
126. Copied by Pilatos in Khartbert in 1643. The texts in the
manuscript include: the Life of Mor Barsawmo (1v-97v); the
Life of Mor Dimet (98r—103v); the story of a priest who
committed murder and immediately repented (104r—107v); the
Life of Simeon the Stylite (107v—). There are marginal glosses
in Armenian Garshuni, apparently in the hand of the copyist of
the second part of the manuscript, on fol. 1v, 4r, 5v, 91, 11r,
11v, 18t, 36v, 48v, 50r, 51r, 65v, 1041, 107v.*

(2b) 1658: Aleppo, Syrian Orthodox Archdiocese 61M, fol. 133—
264. Copied by Ephrem [b. Ohanes], in the Monastery of Mor
Abhay. Miscellanea, including: (i) canons of Bar Kepha and Bar
Salibi in Armenian Garshuni (fol. 251rv); and (ii) marginal
glosses in Armenian Garshuni on fol. 133r—134r, 1351, 156v,
232v, 240r, 241v, 248¢, 248v.”

4 With thanks to Andrew Palmer, who is working on an edition of the
Life of Mor Barsawmo, for bringing the Armenian material in this
manuscript to my attention, as well as for his valuable comments on the
paper, and to HMML for access to digital images of the manuscript. See
further below.
5'This part of the manuscript contains the following items. (1) 133r—
1661: Life of Mor Abhay (beginning missing), corresponding to Paulus
Bedjan (ed.), Acta martyrum et sanctornm, vol. 6 (Patis/Leipzig:
Harrassowitz, 1896): 561.11 (Lzsy)—614.17; followed by the colophon by
the copyist, the note by the author (Bedjan, 614.18-616.4), and a note on
the propriety of Emperor Theodosius testing the saints’ bones by fire. (2)
166r-168r: “from the commentary on the Gospel of Mark” ( lakas e Lisn;
Jod\y Luda waoivdy \adggoly), corresponding to A. Vaschalde (ed.), Dionysii
Bar Salibi Commentarii in Evangelia, 11(1) (Paris 1931, repr. Louvain:
Durbecq, 1953): 178.8-180.27. (3) 1681—169v: excerpts from Bar Salibi’s
commentary on the liturgy (based ko N\ ish Npso i & basas anX NS
o MBam wlis Laswi! weady bes! JupS N eNe wusiaw), corresponding to
Hieronymus Labourt (ed.), Dionysius Bar Salibi. Expositio liturgiae (Paris:
Poussielgue, 1903): 26.26-28.6, 60.18-27, 2.10-23. (4) 169v—174v:
Patriarch John [bar Shushan], on the mystery of the salt, leaven and oil in
the euchatistic bread ( quwjy luaso Jisauo Lo 1ily louifo @uds uisy Jiiao
wwisj @M Jljas); cf. H. Zotenberg, Catalogues des manuscrits syriaques et sabéens
(mandaites) de la Bibliothéque nationale (Paris: Imprimerie nationale, 1874): 71
(Paris syr. 111, no. 17). (5) 174v—178v: “questions of the holy teachers”
(lasio LNy Waa), with passages attributed to (a) Adday, (b) Jacob of
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(3) 1658-59: Harvard University, Houghton Library, Syriac 54, 371
folios. Copied by Bishop Ephrem bar Ohanes of Vank, in the
Monastery of Mor Abhay, for Rabban Habib of Urhoy. Syriac-
Armenian lexicon based on the Lexicon of Bar Bahlul.”

Edessa, (c) Evagrius, (d) Ignatius of Antioch, (¢) Gregory [Thaumaturgus],
(f) Basil, (g) Gregory, (h) John Chrysostom, (i) Dionysius the Areopagite,
(j) Jacob of Edessa (1761—), (k) Jacob of Edessa (177t—), () Severus, (m)
John Chrysostom; cf. Zotenberg, Catalognes: 72 (Patis syr. 111, no. 19);
items (d), (e), (h), (@), (k) and (m) also in a similar collection of anti-
Armenian polemic in MS Laur. or. 298, 140v—141r, published as an
appendix in Otto Lichti, “Das Sendschreiben des Patriarchen
Barschuschan an den Catholicus der Armeniet” (Journal of the American
Oriental Society 32 [1912]): 268-342, here 300-305 (nos. 5, 6, 7, 8, 11, 12).
(6) 178rv: Bar Salibi on the blessing of the cross ( isy lasas o lady lojas
wady), corresponding to Labourt, Expositio: 79.23-30 (with the addition of
the words .Jaas Jioi gans pos (31 Je fuaaso Mof after Labourt, 1. 28 pas., and
Lisos! o) Mo/ after 1. 29 wio). (7) 178v—1791: Iwannis of Dara (iyy wnaves! wisoy
o Luge Ny i0)). (8) 179v—1811: Jacob [of Edessa], on the sacrifice of the
Armenians (Lisoiy Lusy Ny Jis\ss odass wisoy Jisolso oo JNi), same text as in
MS Laur. or. 298, 139r—141r, Lichti, “Sendschreiben”: 298-300. (9) 181v—
1821: on the eucharistic bread (Juaso Ldsoo Liwo Luas as aojy Ljad, ]).\.;o.»i
v Jiano JAofy). (10) 182r—1841: on the tree of good and evil (Ina! Ny |sia
o Maango INagy 1XU)). (11) 1841: Ephrem on Paradise (ad/! puis! wih [iu,oy

Jian gl oot Ini! @0 i\ woohsl qail guly laugiey). (12) 184r—185v: excerpts
from Bar ‘Ebroyo, Hudgye V.5 (on prayer), corresponding to Paulus
Bedjan (ed.), Nomocanon Gregorii Barhebraei (Paris/Leipzig: Harrassowitz,
1898): 65.2-66.12, 63.7—64.2. (13) 185v—1871: mimro on the observance of
Sunday (laasesy boas Loseps No). (14) 187v—1901: Miracle of Mary ( )ljesyl
i JoN IS Lisey). (15) 190v—191r: from Bar ‘Ebroyo, Hudgye V.5,
corresponding to Bedjan, Nomocanon: 66.13—-67.12. (16) 191v: on the bad
characteristics of nations (Ias! odoy hasins Ady s ALy wyly). (17)
191v—1921: on the staff of Moses (Liisy ko5 Jadwy oidow Ny Lsia). (18)
193v: same piece as (16). (19) 194r—1991: story of Barbara and Juliana
(8hide lidayo Li3i3 Jhauoy Jlogass Awss! Awsad). (20) 199v—224r: of
Archangel Michael (ls; wail) o (lvo) oy Juw! lolls Nulioy Ausal
LesmaN\y). (21) 2241-234v: of Menas ( wiso Luyy Jogod Mool (Liser) Jhsual
wilso). (22) 234v-251r: of Alaria [Hilaria] ( (awsy olis L";.IJVZV aspo Ny sl
lanss). (23) 251rv: canons of Bar Kepha and Bar Salibi (sce below). (24)
251v—263v: John the Solitary, questions and answers ( L qwds wisoy Liol
LA NS widaso léas).

¢ See D. S. Margoliouth, “The Syro-Armenian Dialect,” Journal of the
Royal Asiatic Society, 1898: 839-861, for a discussion of the material in this
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(4) 1665/6: Cairo, Franciscan Centre of Christian Oriental Studies,
Syriac 11, vi + 333 pages. Copied by deacon Malkeh ibn
Niqudimas, apparently for Patriarch Ignatius Shukr-Allah, in
Amid. Syriac-Arabic-Armenian lexicon (the originally Arabic-
Syriac lexicon of Elias of Nisibis, Kétab al-tatjuman fi ta‘lim lughat
al-suryan, with Arabic and Syriac columns in the reverse order,
and with the addition of Armenian entries in a third column).”

(5) 17th c.?: Yale University, Beinecke Rare Book & Manuscript
Library, Syriac 9. Miscellanea, including: (i) a Syriac-Armenian
glossary (mostly verbs in their various forms, arranged
alphabetically and apparently excerpted from the same lexicon
as that represented in the Harvard manusript, p. 4-199); (ii)
Syriac-Armenian glossary (excerpt from Elias’ Kitab al-tarjuman,
chapter [fa‘lin] 28, section [bab] 2, and chapter 29, with the
addition of Armenian equivalents and without the Arabic
headwords, p. 231-241); and (iii) marginal glosses in Armenian
Garshuni on p. 200, 218, 229, 224, 241-243, 247, 248, 251—
253, 258, 260, 261, 263, 267-269, 279, 281, 282, 284.°

manuscript; cf. Moshe H. Goshen-Gottstein, Syriac Manunscripts in  the
Harvard College Library. A Catalogne. Missoula: Scholars Press, 1979: 59—60;
Ighnatiyas Afram I Barsawm, A/~Lu’lu’ al-manthar fi tarikh al-ulim wa-I-adib
al-suryaniyya (Holland [Glane/Losset]: Bar Hebraeus Verlag, 1987): 23;
further discussion in Takahashi, “Armenisch-Garschuni.”

7 See Sebastian Brock, “Catalogue des manuscrits syriaques,
éthiopiens et arméniens du Centre d’Etudes Orientales Chrétiennes du
Mouski, Le Caire. A) Syriac Manuscripts” (Studia Orientalia Christiana
Collectanea 18 [1985]): 213-218, here 216-217, and id., “Armenian in Syriac
Script.” Further discussion in Takahashi, “Armenisch-Garschuni,” and
Ester Petrosyan, Ywhppkh dpwughuljjut dhwpwunipniunid
wwhwywlynn Syriac 11  btowlignt  Aknwghp pwnpwpuip
(Epnidnipjutt twhuwpuy)) [Trilingual manuscript dictionary, Syriac
11, preserved at the Franciscan Centre in Cairo] (Graduation thesis,
Yerevan State University, 2013).

8 On the manuscript, see Leo Depuyt, “Classical Syriac Manuscripts
at Yale University: A Checklist,” Hugoye: Jonrnal of Syriac Studies 9:2 (July
2006 [2009]): 173-188, here 176-177, 182; and H. Takahashi, “Also via
Istanbul to New Haven — Mss. Yale Syriac 712, in Islamic Philosophy,
Science, Culture and Religion: Studies in Honor of Dimitri Gutas, ed. D. Reisman
& F. Opwis (Leiden: Brill, 2012): 157-176, here 170-172. On the glossaty
on p. 231-241 of the manuscript, see the article cited in note 1 above.
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(6) 17th c.»: Mardin, Chaldean Cathedral 10 (81 Scher), fol. 8r:
Trisagion in Armenian, among the renditions of the Trisagion
in eight languages (Latin, Greek, Armenian, Georgian, Persian,
Turkish, Arabic, Syriac).” [See the Addendum on p. 109-110
below.]

C. Eighteenth/Nineteenth Century

(7) 1711/2: Vatican, Bibliotheca Apostolica Vaticana, Syr. 544. A
manuscript mainly of the Syriac breviary (shhimo, 34v—90r),
preceded and followed by prayers, readings etc., copied by
deacon Ibrahim/Abrohom.!0 (i) fol. 9v—12v: The heading on
9v announces a bo‘utho of Jacob [of Sarug] (les wabo =0l
iy ko Jlanily saos. uixy), but what follows, in fact, is a
transcription in Armenian Garshuni of the standard formulas
for renunciation of Satan, confession of faith, and confession
of sins as found at the beginning of the Armenian breviary
(Zamagirk*). 11 (ii) 13r—14v: Creed and Gloria in Armenian

9 With thanks to Adam McCollum for bringing this material to my
attention; cf. Adam McCollum, “Syro-Georgian Trisagion,” http://hmml
otientalia.wordpress.com/2013/10/24/syro-georgian-trisagion/. See further
below.

10See Arnlold] van Lantschoot, Inventaire des manuscrits syriaques des
Sfonds Vatican (490-631) Barberini oriental et Neofiti (Vatican City: Biblioteca
Apostolica Vaticana, 1965): 69. The copyist’s name appears in Arabic on
fol. 25v, 26r and 105t, and in Syriac on fol. 34v. Van Lantschoot dated the
manuscript to “1711-1712” citing the notes on fol. 26v and 107t. The
date on fol. 26v, however, which van Lantschoot seems to have read as
“2022” (aas, 1710/11 AD.), is in a later note in a different hand from
that of the main text and should be read as “2102” (aes, 1790/1 A.D., cf.
note 54 below). The only basis that we have for the date of the
manuscript is therefore the note on fol. 107r, giving us the date “2023”

11 (a) Renunciation of Satan (9v, L. 3-8), incipit: x a eubys ol yauilalio
Jo  oldlas (x: Armenian “w” with abbreviation sign, standing for
(Pudkuwgh), = Zpwdwphdp h uvwnwiuwgk B jwdbiwgh
huwpknipli<ult> unpw. (b) Confession of faith (9v, 1. 9-11r, 1. 11),
iI’lCipit: "°’J? G T ,Z,KLmZ 0900 .rxs..uza,.m_jw, = IUnumnllulhbdp [l
huiwwnwdp wdktwlwwnwp upnht qZuypt Uuwnniws. ()
Confession of sins (111, 1. 12—12v, 1. 9), incipit: e jo \Llagm? ojamliol Jxgo
Algis i g ol Diam e 00 wail @ X2 coonim a X1 wadl pulogms uds!
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Garshuni. 12 The manuscript also has notes in Armenian
characters on fol. 9v, 13v, 14v, 171, 191, 21v, 22v (as numerals),
24v, 251, 28r, 33v, 38rv, 42v, 43r, 451, 46v, 50r, 52r, 561, 581,
601, 681v, 70v, 72v, 74v.

(8) 1746: Diyarbakir, Church of Yoldat Aloho (Meryem Ana) 74
(6/10, HMML DIYR00140). A manusctipt of the order of
baptism, copied by khurt Yesha® b. Ni‘ma al-Qusurani for the
Church of Yoldat Aloho in Amid, at the request of khari ‘Abd
al-Nir b. Aslan al-Amidi. On fol. 79r=79v, immediately before
the final colophon, are the formulas in Armenian Garshuni for
(i) renunciation of Satan (rubric: wweilll Jeds oAssa™\ j@a0

Naag; incipit: Jio bodasls el o LERS o paikglion I
reject Satan and all his tricks ...”), and (ii) confession of faith
(rubfic: Nvamwo ol (baflls oMsse™N jiaue; incipit:
o5 NolLépdeml \Glopad olisol o .gpldyenl Leodpennis ol plsliod).”
(9) 18th c.?: Dayr al-Za‘faran 197 (HMML ZFRN 00197), fol. 98t:
a hymn in Armenian (incipit .wepeuio Lk :ja0 lua walem.is),
in a collection of hymns for Palm Sunday and Maundy

(x1: wy with abbreviation sign [= Uuwnnidn)); x2: wbwdluhlt with
abbreviation sign [FUuwnniwdwduhl]; -/~ at the end in Arabic
characters), = Utnuy wdktwumpp Gppoppnipbwbi’ Zop
Npmny <kt Znginju Uppn): Ubnnigbw) U Uuwnnisdng>:
ununnjwihd woweh Uuwnnidn kv uppnihiny Uunniwswsuhu
tr wpwgh pn, hw'jp umpp, quudtbwyt Uknu, qnp gnpstuy Gy;
explicit: b 050 (-\\_,umz ™™ .*p.ao.cfw (Awf 6.1?4':;2 t‘}‘”l"z RICIEIN \0.2\42 o
ojam (x: semkat here with a sign below resembling the cursive form of the
Armenian letter g), = qh wupht Lkt juugutp hd, wbwubkh tu
wboptumiphip hu, wbubpkh Eu guip pd, bt wupdoybh b
Jtpp hu. <dbnuy Uuwnnidng:> Zugp unipp. Cf. Zamagirk® (Kolkata:
Polos Vijéenean, 1848): 1.4—6.26; Zamagirk® hayasteayc’ S. ekelecwoy
(Valar§apat, 1903; text reproduced online at http://titus.uni-
frankfurt.de/texte/etcs/arm/zamanak/zamant.htm): 5.2-10.5.

12 Text in Syriac and Armenian characters, with French translation,
in Arnfold] van Lantschoot, “Un texte arménien en lettres syriaques,”
in Mélanges E. Tisserant, vol. 3, Studi e testi 233 (Vatican City: Biblioteca
Apostolica Vaticana, 1964): 419—428.

13 With thanks to Jean Fathi for bringing this material to my
attention.
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Thursday in Syriac, Arabic, Turkish, Armenian and Persian, all
of them in Syriac characters.'

(10) ca. 1800: Birmingham University, Mingana, Syriac 520, fol. 8v:
same hymn."

(11) 18/19th c.?: Birmingham University, Mingana, Sytriac 184, fol.
89r: same hymn.'

(12) 18/19th c.: Diyatrbakir, Church of Yoldat Aloho 232 (10/17,
HMML DIYR 00244), fol. 27t—27v: hymn to Mary (heading:
I D owioj! cwmess [l INCIPIE: N0 gupid wa woloolamay

(&0\1).17

3.NEWLY DISCOVERED ITEMS

3.1. Aleppo, Syrian Orthodox Archdiocese 61M

The main text in the first part (fol. 1-127) of MS Aleppo, Syr.
Orth. 61M, which includes the lives of Mor Barsawmo, Mor Dimet
and Simeon the Stylite, was copied, according to the colophon at
the end of the life of Mor Barsawmo on fol. 97v, in August 1954
A.Gr. (1643 A.D.) by Pilatos in the Church of Yoldat Aloho in
Khartbert (Harput). The text breaks off in mid-sentence at the end
of 1271, and this is followed by a number of blank pages (127v—
132v). The second part (fol. 133-264), which contains a large

14With thanks to Adam McCollum for bringing this piece to my
attention. Text in Syriac characters and in transcription in Takahashi,
“Armenisch-Garschuni.”

15 Alphonse Mingana, Catalogne of the Mingana Collection of Manuscripts,
vol. 1 (Cambridge: Heffer, 1933): 957; cf. Brock, “Armenian in Syriac
Script”: 80. On the polyglot collection of hymns in Mingana 520 and 184
as a whole and on the Persian piece in particular, see Mauro Maggi &
Paola Orsatti, “Two Syro-Persian Hymns for Palm Sunday and Maundy
Thursday,” in The Persian Langnage in History, ed. M. Maggi & P. Orsatti
(Wiesbaden: Reichert, 2011): 247-285; on the Turkish piece, Peter Zieme,
“An Overview of Garshuni Turkish,” in Syriac in Its Multi-Cultural Context,
ed. H. Teule, et al. (Louvain: Peeters, forthcoming).

16'The presence of the Armenian piece is not mentioned by Mingana
in his catalogue (col. 406), but see Maggi & Orsatti, “T'wo Syro-Persian
Hymns”: 249.

17With thanks to Grigory Kessel for bringing this material to my
attention.
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number of short pieces, was copied, as we learn from the
numerous colophons in this part (fol. 163r—165z1, 1661, 181r, 187,
190r, 2241, 234v, 263v),"” in the spring of 1969 A.Gr. (1658 A.D.)
by bishop Ephrem, aged seventy-five at the time (166r), in the
Monastery of Mor Abhay in the region of Gargar (Gerger), also
known as the Monastery of the Ladder. From the handwriting, and
in view of other citrcumstances, there can be little doubt that this is
the same person as the bishop Ephrem who copied the Syriac-
Armenian lexicon in MS Harvard Syriac 54, and who tells us in the
colophon of that manuscript that he was aged seventy-seven upon
completing it in the Monastery of Mor Abhay on 22nd August
1659."

Scattered throughout both parts of the manuscript are marginal
glosses, most of them giving the Armenian equivalents of the
words found in the main text, and all of them apparently in the
hand of the copyist of the second part of the manuscript. As a
sample, the glosses in the part of the manuscript containing the Life
of Mor Barsawmo are given below as they appear in the manuscript
and in transcription,” followed by the corresponding or related
words in literary Armenian (unless indicated otherwise in Modern
Western Armenian) and citations of some related entries among
the lexicographical materials in MSS Harvard Syr. 54 and Yale Syr.
92!

18 We also learn from these colophons of the flooding of the
Euphrates, which reached as far as the “fifth step” (bawgo) of the ladder
leading to the monastery on 17th April 1658 (181r) and of a battle that
took place between Aslan Pasha and the Kurds around Gargar (251r).

19 Cf. Takahashi, “Armenisch-Garschuni,” note 11. Ephrem seems to
have been somewhat unsure of his age, since he reportedly tells us in the
colophon of another manuscript of the lexicon of Bar Bahlul dated
September 1657 that he was seventy-six at the time (Ignatiyus Afrem d-
bet Barsawm [ed. Ignatiyus Zakkay I d-bet Twas], Sritoto d-Omid w-Merdo.
Makhtitat Amid wa-Mardin. Omid & Mardin Manuscripts [Ma‘arrat Saydnaya:
Dayro d-Mor Afrem Sutryoyo, 2008]: 88).

20 For the transcription system used here, see Takahashi &
Weitenberg, “The Shorter Syriac-Armenian Glossary,” part 2: 90-92.

2l For the entries from the Yale manuscript cited only by page, line
and item numbers, see Takahashi & Weitenberg, “The Shorter Syriac-
Armenian Glossary,” part 2.
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Fol. 1v, gloss on L 13, I (“conquers”): @lagyéy (dhargltin,
“conquest”) — ie. dharg- + abstract noun ending -utin
(-niphtly; dialect mwhpll] “to conquer” — Yale 232.3.2,
238.15.1 (dhargd); Yale 179.22.1: g8iésag, -« Harv. 275v
(5.7, « D)1 pag 3ot oM oD (glidahrgék)

Fol. 51, gloss on 1. 6, NJawsl (“quickly”): abid (surdaw) — cf. unin
“acute, sharp” — Harv. 364r: ,Y.,\,._ olsoico aa [k

Fol. 11r, gloss on 1. 4, Jeer yeAsass (“he was talking”): wosidyay Jyde
(ghzarasir) — Yp qnipglp (3 sg. imperf. of qnipgky, qpnighk]
“to talk, speak”)23 — Harv. 204v (s.v. ,:}f\gme): Jo8381a, Jideo &

Fol. 11v, gloss on L 3, Joor Jse (“he was silent”): 5:Sway (gllorer) —
Up nkp 3 sg. imperf. of 1nk] “to keep silent”) — Harv. 206r
(5.v. Iolo Nvasad ofx): . (D oy o] oy, oHB &

Fol. 18r, gloss on 1. 21, lodaw (“floodgates™): wiaasy (drsandi) —
Harv. 2031 (s.v. lamio lodmw): wiugyy (drgondi) — dr-: perhaps
Arm. nnin /Pers. dar “door, gate”

Fol. 36v, gloss on L. 6, Leds (“pants”): lasay  Leds (gapaka) —
Harv. 198v: glodjj las ag ke oo Lodsy lado gl Lo & Lodso
24

Fol. 48v, gloss on L. 21, sy ogany Loy (“scattering”): .onggas
NSuoi (Sarwil): — gpnibp “to scatter” — Yale 233.12.2
(sorwd); Harv. 67r (s.v. 3,5L) (Lboiad; 181r (s.v. fjpase): wpléico

» 2

Fol. 501, gloss on L. 23, (eioNasy (“that they flatter”): ag (il -+oNal
foojoras (m;,? (ergt erisen ghzarasa, lit. “he speaks from two

faces”) — Lplynt “two,” Lpku “face” — Harv. 66v (s.v. i5kal):

22 teztez: cf. Takahashi & Weitenberg, “The Shorter Syriac-Armenian
Glossary,” part 2: no. 241.6.3.

23 On the realisation of the classical/literary Armenian stressed “-e-”
as “-i-” in the dialect represented here, see Takahashi & Weitenberg, “The
Shorter Syriac-Armenian Glossary,” part 1: 76 (section 5.3.2 (a)).

24 zarwutenen “from thirst”: cf. Swpwt “thirst.”
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(UNING L3l Harv 218v (s.v. iohaw): K oy (g0
salosana, “he begulles”)

Fol. 511, gloss on L. 5, wyaohs (“they are angry”): Idggeos, =ohw
(ghggolna) — Harv. 1961 (s.v. \,.a:uo) LB“Q\ Ok 13y (aI® S
]eu.: a\ ee Lo..n\o, Yale 80.12: Lb“\ \;.\go ] \..::ue
ls..-\o

Fol. 65v, gloss on 1. 4, wu L (“he was grleved ) cis Jics (hastd
kasis). — Arab. hasra “grief, sorrow”; puokg “he drew” (3 sg.
pret. of pwipk] “to pull, draw”) — Harv. 681 (s.v. auigM
\oet:b;:): Ao Loz

Although there are some differences which should be noted
(e.g. in the position of the vowel in the stem of dhargltin/
gudahrgék, and in the way the third consonant is represented in
drstndil/drgondl), it will be seen that there is generally a close
agreement between the glosses and the related material in the
Harvard manuscript in the choice of vocabulary and in the way the
words are represented in Syriac characters. This, of course, is not
surprising, seeing that these glosses and the Harvard manuscript
were most probably copied by the same person. Ephrem is likely to
have had access to the exemplar of the Harvard manuscript when
he copied the second half of the Aleppo manuscript and probably
also wrote these glosses in the spring of 1658, just some months
before he started copying the Harvard manuscript in September
1658, not for his own use but for the use of Rabban Habib in
Aleppo. *° Further investigation will be needed to determine
whether the glosses are (1) based on the lexicon, (2) based on
Ephrem’s own knowledge of Syriac and Armenian, or (3) simply
copied from the exemplar of our manuscript (unlikely in the first
half of the manuscript where the glosses and the main text are due
to different people). If the second of these is the case, the
possibility might be considered that Ephrem is, in fact, the author
(translator into Armenian) of the Harvard lexicon, or that he at
least had a hand in its redaction.

%5 Cf. Takahashi & Weitenberg, “The Shorter Syriac-Armenian
Glossary,” part 2: no. 236.2.2 and note 37.

% Ephrem had made another copy of Bar Bahlul’s lexicon in 1657.
Whether that manuscript also contained the Armenian material is not
stated in the catalogue (cf note 19 above).
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Besides these glosses, the manuscript also contains one
continuous passage in Armenian Garshuni, which is preceded by
the following canon in Syriac, forbidding monks to become
godfathers (fol. 2511).%

ol wad] s wiimdidgo Lolo i kadw,
Iam] aando lusasxad owmey mhaf o oy

INgesesss oo Jpasis b Joouy Jlasingy lons

thilad o i3 oy Linf Joor bimandy oo
wi |2a0so] o o o oo wil llof I

TS \Zo D IRCIEY PN ) W
o liaio L\,...L \Ooou ,<;.>..éoo

[Canons| of Moses bar Kepha and Dionysius bar Salibi.
He said: One who has surrendered himself/his soul to
Christ, and has put on the chaste habit of monastic life
must not receive the baptised from the baptismal font,?8
because (this) will be to the detriment of the monk who
does so, and not to (his) profit.?? Let no one even among
the patriarchs and bishops who are in charge of dioceses
do so at all. If they dare to do so, let them be under the
canons.

The Armenian part reads as follows (fol. 251r—251v):

270On the canon of Moses bar Kepha forbidding monks to become
godfathers, see Arthur V&6bus, Syrische Kanonessammiungen. 1. Westsyrische
Originalurkunden, 2 vols. (Louvain: Sécretariat du Corpus CSO, 1970): 1, A,
228, n. 7 (on other similar canons, ibid., B, 286, n. 17, 292, n. 12, 351, n.
12, 364, n. 17).

28 Receiving the newly baptised child from the baptismal waters
symbolised becoming a godfather, with the social obligations this entailed
(with thanks to Andew Palmer for this clarification).

29 The text as it stands, “because a monk who does so is to
detriment,” does not make good sense. I translate supplying + (or d-)
before dayraya in the light of the Armenian version that follows.
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It has not so far been possible to elucidate all the elements in
this passage, but the first part of it appears to be a translation, or
paraphrase, of the canon quoted in Syriac, while the latter part
prescribes a penance similar to those found in the penitential
canons of Bar Salibi.”’ The text is given below in transliteration,

followed by an attempt at translation and explanation of the
o 31
individual words.

o
‘

(1) wagb ga hepagin or taslim erér ir hokin Kirlsdosa sarka w-
hakira ir32 kswata ya‘neh hepaga agéra gambak gka hepagin or
san Salga, zarara hepagin hokan or s(a)n arna sarp awazanén,
w-$ahmin gani.

30 For similar canons attributed to Bar Salibi enjoining penance with
genuflexions and almsgiving, see Henticus Denzinger, Ritus Orientalinm,
Coptorum, Syrorum et Armenorum, in administrandis sacramentis. 2 vols.
(Wirzburg:  Stahel, 1863—-64): 1.493-500; cf. Vo66bus, — Syrische
Kanonessamminngen. 1. Westsyrische Originalurkunden, 1, B: 405—439.

31 With thanks to Thomas Cartlson for some useful suggestions in
solving the puzzle.

32 ir: in margin.
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“A monk who has surrendered his soul into Christ’s hands,
and put on his habit (?), i.e. has become a monk, must not have
a child. For the monk who lifts a godchild (?). It is harmful (?)
for the soul of the monk who takes a godchild from the holy
baptismal font, and he has no gain.”

waghb: “it is necﬂessary” (?), cf. Arab. wagaba, wagib; cf. Harv. 1241: oy
<Z§3L @3\. i ].i'\\?é [E95 le\.‘g Jooy

ga: “now” (interjection) (?), cf. Yale 240.6.2

hepagin: “for the monk” [gen./dat., w(ith) art(icle)], cf. Hatv. 105v,
S.V. hiwy IS5 1561, sv. Ly wlgled; Cairo 56.8: s
2% ool (wpknuuy)

or: “who” (rel. pron.) and “that” (conj.) (1)

taslim: “surrender,” Arab. tasiim

erér: probably Pnb (past pte. of plik] “to do”); for the past ptc.
in -k, cf. “hakird” and “agerd” below

ir: “his” (hp)

hokin: “soul” [w. art.], cf. Harv. 242v, s.v. laax w5s (hngh)

Kirisdosa: “of Christ,” cf. Harv. 84v, s.v. Jo\ a1 ulyl ojpeol worensins
(Ephuwnnu), here apparently with genitive ending in -a (-
wy)

sarka: “hand” [w. art.], cf. Harv. 261, s.v. \o;o«?, ea,;?: loido  widslé
@Lnp)”

w-: “and,” evidently representing Syt. o, rather than Arm. ki (cf.
Yale 240.6.3)

hakira: “has put on,” cf. Harv. 172v, s.v. (..aiz (‘95‘ S\z Yale
235.2.2 (hwmgkp & hwuqlih) “to put on”)

ya‘neh: “i.e.,” Arab. ya‘ni (cf. Yale 240.23.1, 241.8.2)

agera: “has become,” cf. Yale 240.11.3 (agira) (kinkp k)

gambak: “child, son,” cf. Harv. 353r, s.v. dsei: plasyg wf wasl
wus olgJ, and the corresponding sentence in the lexicon of

113 13 113

3 On the realisation of classical Armenian “-e-” as “-a-” before
liquids, see Takahashi & Weitenberg, “The Shorter Syriac-Armenian
Glossary,” part 1: 76 (section 5.3.2 (c)).
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Bar Bahlul: |isas Jooo wolis oo ey Jol Sead’ (from
owdpwljip “suckling”?)

gka: “there is not,” cf. Harv. 76v, s.v. A 1?*‘« Yale 240.15.2
(negative particle s + fuy)

san: “infant, pupil” (um)

Salga: “carries, lifts,” cf. Yale 237.13.3: A@R é.é (class. Arm.
guuljhi)

zarard: probably Arab. darar “harm, detriment” (cf. Yale 234.1.1),
with E “he/it is”

hoktn: “for the soul” [gen./dat., w. art]

arna: “takes,” cf. Yale 233.23.1 (mnuk; wntb] “to take”)

strp: “holy” (unipp)

awazanén: “from the pool, baptistery” [abl., w. art.], cf. Harv. 206v,
s.v. Ngasanss: (781 (wtwuquaty)

$ah: “profit, gain” (puh)

-min: indefinite article (Upt)

guni: “does not have” (s + niuh; niip] “to have, possess”); cf.
Harv. 76v: L.Eo;, wag, P& ol Jmal o AD Yale
233.14.2

(2) té hibarditin eras araw san gagdrwi ir hepagttenen.
“If he was serving as a subdeacon (?) (when?) he took a
godchild, he is deprived of his monastic status.”

té: “if, or” (pk), cf. Yale 240.18.4, 240.20.2

hibardatin:  “subdiaconate” (?), cf. hhiygbpkn “servant,
subdeacon”

eraé: “(he) did,” cf. Yale 239.9.3 (ppuit, dialect ppug)
araw: “(he) took” (wunw)
glgdrwi: “he is cut off,” cf. Harv. 223r: oy, wmods, 2511

'i\'%\ wmels (Un Yuipnih; Yupk) “to cut”)
hepagttenen: “from the monkhood” [abl., w. art.]

34 Rubens Duval (ed.), Lexicon syriacum aunctore Hassano Bar-Bablule
(Patis: Leroux, 1901): 1987, 1. 19-20.
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(3) té patraka aw ere§ gabosa or era$ as pana san araw aw ikabab

agaw martl paqiti aw hayrsti gdrmana ir k(a)hanatenen or
kostowani or al darbamal gena.
“If it is the patriarch or a bishop who did this, [i.e.] took a
godchild, or became a sponsor for [the child of] someone,
poor or rich, he is deprived of his priestly status. Who affirms
that he will not do so again )7

patrak: “patriarch,” cf. Cairo 55.12: Joll i widaN\ Joiido
7.:.5\:. The form of the word is closer to Arab. batrak and
Tutk. patrik than to literary Armenian wyuwnphwpp.

-a: article () or “itis” (k)?

aw: “or,” Syr. of

ere$ gabos: “bishop,” cf. Harv. 551 m,? 09A» & |ocam.ol
wiy Caito 5515 .oued™N  and ool |Sdcm.d)
moﬁlxmzi (tipkg “priest, elder,” cf. Harv. 333v, s.v. lasas:
BN EQRTIVE mb{?; and bty huljnynu “bishop”?)

as: “this,” cf. Yale 240.2.3 (wju, wu)

pana: “wotd, thing” [w. art] (?) (pul)

ikabab: “godfather,” cf. Harv. 349r, s.v. Jusaa (lege lusaca):
Slala (ef.  Yupwhwyp  “godfather”;  and Wy
“grandfather”)

agaw: “(he) became,” cf. Yale 240.11.2 (knu).

mart: “for a man” [gen./dat.] (Uwpr)

paqiri: “poor” [gen./dat.], cf. Harv. 104v, s.v. liams: ....;aé (Arab.
Jaqir)

hayrstl: “rich” [gen./dat.] (hwipniuwn)

gdrmana: “has been cut off”; probably “gdr-” as in “ghgdrw

A%
1

above, with the past participle ending “-man,”*® and k “(he) is”

3 The words “who affirms...” are probably to be taken with what
follows rather than with what precedes in spite of the punctuation of the
manuscript.

36 Cf. Margoliouth, “The Syro-Armenian Dialect” 850-851;
Takahashi & Weitenberg, “The Shorter Syriac-Armenian Glossary,” part
1:79 (5.4(b)).
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kahanttenen: ~ “from  the  priesthood”  [abl, w. art]
(puhwbwniphii)

kostowani: “confesses,” cf. Yale 232.4.2, 236.19.1 (junuwnnnywiih;
hunuwninywithy “to confess”).

al: “also, too” (?) (wy)

darbamal: darb-: related to mwpphbp “different” (?); -mal: cf. Yale
241.9.1 (megmal, UEY l[‘ul]_ “anothet”)

gena: “does not do” (?) (}_‘Eh]:)

(4) darimin gabank gtkasa amen or harir $Gndr gizena oskimin
sadaqa guda, wandan guka gihogartl aw badarak gena anadna
gukalsi ir magasa.

“carries fetters for one year, does a hundred genuflexions every
day, gives a gold (coin) as alms, then (?) ... (?) or offers a mass,
is then absolved from his sins.”

darimin: “a year” (lnwiph, with indef. article)

gabink: “chains” (uuwp)

gukasa: “draws, pulls,” cf. Yale 232.3.3 (4p pwok; puoky “to pull,
draw”)

amen: “all, every” (mdkl)

or: “day” (O)

harir: “hundred,” cf. Cairo 148.15, s.v. I i£34 (hwiphip)

sandr: “knee” (dnilp)

sindr guzena: “makes genuflexions,” cf. Harv. 327r, s.v. J3o &
) WP ECE LI ) NN | RN

oskimin: “a gold [coin]” (nuljh “gold,” with indef. article)

sadaqa: “alms,” Arab. sadaga

sadaqa giida: “gives alms” (ll‘nun]:; niwnky “to eat; to spend”)

wandan: “and then” (?), cf. “anadna” below

badarak: “mass, eucharist,” cf. Harv. 318v, s.v. lsjec: 7'.?5’;5
(uinwpwg)

gend: “he does,” cf. Yale 239.10.1 (1_1‘]}'[1]:)

anadna: “then,” cf. Yale 240.8.2, 241.4.3 (wjb wwnklp).

gukalsi: “he is delivered, absolved,” no doubt from Arab. gballasa,
here passive, cf. Yale 107.15.1: |Dlsey  -ojeas (active); also
Yale 235.9.3
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magasa: “from the sins” [abl., w. art.] (Uknp)

(5) tmesaw as zr(o)$(d) magawor aprémin §arasd m(o)ry aph(a)yin
wank.
“This piece (?) was completed by the hand of the sinner
Ephrem (in?) the Monastery of Mor Abhay.”

tmesaw: “was completed”; cf. Harv. 3531 \Ls .m,Lm o) ol Dok
was ol plAsg ) wwl Dsas; Harv, 348r, s.v. [INsoaar  plol
Nol; Yale 237.17.2; apparently  from  Arab.  famma  “to
complete,” famam “end”

zro$a: “talk, story” [w. art.] (?) (qpnjg)

magawor: “sinnet” (Uknuiinp)

aprémin: “of Ephrem” [gen., w. art.]

§arasa: “by the hand” (Atnp, class. dtnt, gen./dat./abl. pl
dknwg)

wank: “monastery” (ulp)

3.2. Trisagion in MS Mardin, Chaldean Cathedral 10
[See the Addendum on p. 109—110 below.]

This piece is unique in that it is the only one among the items listed
above which is in the East Syrian script. The manuscript was
judged to date from the seventeenth century by Scher.”” Adam
McCollum has kindly informed me that the manuscript itself
unfortunately provides no indication of its provenance or of a
more precise date.”” The part containing the renditions of the
Trisagion follows after the verbal paradigms (siem), which are
listed as the first item in the manuscript by Scher and end at the
top of folio 8r. The pieces in the eight languages are introduced by
the words ¥\ Basad .jed2 2xaan The Armenian Trisagion, in the
third place after the pieces in Latin (8338 axd=) and Greek ( axda

37 Addai Scher, “Notice sur les manuscrits syriaques et arabes
conservés dans la bibliothéque de I’évéché chaldéen de Mardin,” Revue des
bibliothégues 18 (1908): 64-95, here 87.

38 Personal communication, 24th October 2013.
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awaad), is introduced by the rubric manii mxda mliaws, and reads
as follows:

.@iLe JAia .ébéiz .S:cm e\l Siam .gag‘z' Siam
< a3

The first three phrases, though containing some clear errors of
transcription, can be recognised as the main part of the Armenian
Trisagion, Unipp Uuwniniwé, unipp b hqop, unipp b wmdwh
(surp Astuac, surp ew hzor, surp ew anmah). The beginning (WR
KS-) and the end (MYS) of the remaining words have some
resemblance to the beginning and the end of the formula usually
added to the Trisagion in the Armenian Orthodox tradition, np
huwskgup Juut dkp, nqnpt[hul' Ukiq (or xa¢‘ec‘ar vasn mer,
otormea mez, “who was crucified for us, have mercy on us”). The
parts in between do not correspond so closely to the rest of the
formula, but the cluster STRWN does include some letters that one
might expect to see in a rendition of “xac‘ec‘ar vasn” (perhaps
originally wa imsxa vel sim.), and it is conceivable that the cluster
STR (3aw2) arose from a corruption of the cluster of letters

representing “olor-" (sa8a2?).”” If this is correct, and the Syriac text
above does represent the usual Armenian Orthodox form of the
Trisagion, we must assume some serious corruption of the text in
the course of its transmission. The level of corruption is, in fact,
equalled in some of the other pieces on the same page. The pieces
there in Latin and Georgian," which are languages less likely to
have been familiar to Syriac copyists, present a similar level of
difficulty in one’s attempt to reconcile the Syriac transcription with

3 A number of other formulas are added to the Trisagion in the
Armenian tradition according to the liturgical season. None of these
formulas fit the text we have any better (with thanks to Karen Hamada
for the information on these additions).

40 The Latin piece there, in fact, is not a translation of the Trisagion,
but the opening words of the popular Easter hymn, “O filii et filiae, Rex
coelestis, Rex gloriae, morte revixit hodie”: @wds .auanlds Alsa0: wadda

.01 duxAumy .madew wiad (the first “rex” is missing altogether in the Syriac
transcription). For this version of the hymn, probably the original version,
with the word “revixit” instead of the more usual “surrexit,” see Amédée
Gastoué, “L’O filii, ses origines, son auteut,” La Tribune de Saint Gervais 13
(1907): 82-90, here 89.
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the presumed original, while the Turkish and Arabic pieces, in
languages usually better known to Syriac copyists, are less
problematic.”’

As a similar instance of a polyglot Trisagion, we know of a
collection in Greek, Syriac, Georgian, Persian, Arabic, Kurdish
(“Median”) and Turkish, all in Armenian characters, preserved in
MS Yerevan, Matenadaran 7117, the manuscript known for its role
in the rediscovery of the Caucasian Albanian alphabet, which was
copied from an older manuscript brought in around 1442 from the
Crimea at Mecop‘avank® (to the north of Arces, Turk. Ercis, north
of Lake Van)," as well as in a copy of that manuscript made at the
Monastery of the Mother of God of Barijor in Xizan (Turk. Hizan,
to the southeast of Bitlis, south of Lake Van) in 1580 and once in
the possession of H. Kurdian,” and in MS Matenadaran 4618

41 Arabic: mAL mada mmd & Laaae o8 & woan .uanl\i wean a1 wean (with
tarabham, no doubt a calque on Syriac efrapbams; a form current in Mardin
Arabic according to George Kiraz, personal communication, 30th Oct.
2013); Turkish: ol: dear weas Anwd 8la ai2 .aMal oi2 .ol i (in
modern Turkish orthography: “art Tanri, ar1 glgld, art olmaz, rahmat
bizim ds<t>iine eyle,” with thanks to Prof. Peter Zieme for his
suggestion on the interpretation of the last part).

#2 A, Sanidze, “Novootkrytyj alfavit kavkazskix albancev i ego
znacenie dlja nauki,” Izvestija Instituta jagyka, istorii i material’noj kul'tury imeni
akademika 1. Ja. Marra Gruginskogo filiala Akademii Nank SSSR 4 (1938): 1—
62 (with photographic reproductions of the Trisagion texts, as well as of
the different alphabets, on the plates between pages 16 and 17; with
thanks to Grigory Kessel for the assistance in obtaining a copy of this
article); cf. D. N. MacKenzie, “The Language of the Medians,” Bulletin of
the School of Oriental and African Studies 22:2 (1959): 354-355 (with thanks to
Prof. Peter Zieme for bringing this article to my attention). On the
manuscript, see Robert H. Hewsen, “On the Alphabet of the Caucasian
Albanians,” Revue des études armeéniennes N.S. 1 (1964): 427-432; Jost
Gippert, Wolfgang Schulze, Zaza Alexidze & Jean-Pierre Mahé (eds.), The
Cancasian Albanian Palimpsest of Mt. Sinai, vol. 1 (Turnhout: Brepols, 2008):
xix—xx, [I-1-2.

#H. Kurdian, “The Newly Discovered Alphabet of the Caucasian
Albanians,” Journal of the Royal Asiatic Society 88 (1956): 81-83. The
manuscript is now presumably with the Mechitarists in Venice (see
Bernard Coulie, Répertoire des bibliothéques et des catalognes de manuscrits
armeéniens [Turnhout: Brepols, 1992]: 226).
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(undated).” These Trisagions accompany lists of the letters of the
Greek, Syriac, Latin, Georgian, Caucasian Albanian, Coptic and
Arabic (Kufic) alphabets. According to Prof. Jost Gippert, the
alphabet lists must go back at least to the ninth century, the last
period when the knowledge of the Caucasian Albanian alphabet is
likely to have been current.” The Trisagion collection, in which the
Syriac version is transcribed according to the West Syrian

pronunciation (qunhpww wyoho//adisat alohi ..), must have
originated separately from, and most probably later than, the
alphabet lists, where the names given to the Syriac letters reflect the
Classical/East Syrian pronunciation (e.g. quu|/gaml, 1)/ dal,
puith/ £ @, (wury/ /asd [corruption, no doubt, of jwun//and)), but
it too must have been in existence at the latest by the mid-fifteenth
century when MS Matenadaran 7117 was copied. The text in the
Mardin manuscript, on the other hand, cannot have originated
before around 1500 given the inclusion there of the Latin hymn “O
filit et filiae,” if one is correct in ascribing that hymn to the
Franciscan friar Jean Tisserand (d. ca. 1497),% and if that Latin
piece was not added to the versions of the Trisagion at a later date.
It is not impossible that the idea of creating the polyglot Trisagion
collection preserved in the Mardin manuscript was, in fact, inspired
by the Armenian-character collection, which was in circulation in
the sixteenth century in areas close to, if not within, those inhabited
by Syriacs,"” although the major discrepancies between the Mardin

4 Andrea Schmidt, “Arménien et syriaque,” in Arménie : la magie de
Léerit [excposition, Marseille, Centre de la vieille charité, 27 avril-22 juillet 2007], ed.
C. Mutafian (Paris: Somogy, 2007): 345-348, here 345, 347. The text of
the part visible on the photograph on p. 345 (the versions of the Trisagion
in Greek, Syriac and Georgian, and the first four words of the Persian
version) is essentially identical to that in Matenadaran 7117. Cf. Takahashi,
“12.2. Armeno-Syriac,” in George Anton Kiraz, Tarras Mamlla: A
Grammar of Syriac Langnage, vol. 1. Orthography (Piscataway: Gorgias
Press, 2012): 325-326.

45 Oral communication, 9th Nov. 2013.

46 Cf. note 40 above and the article by Gastoué cited there.

470n the two Armenian monasteries mentioned above and their
locations, see Michel Thierry, Répertoire des monastéres arméniens (Turnhout:
Brepols, 1993): 94 (no. 521), 15 (no. 68); Robert H. Hewsen, Armenia. A
Historical Atlas (Chicago: The University of Chicago Press, 2001): 209
(map 199, A2, C1).
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text and the Armenian-character text in the wording of the Arabic,
Persian and Turkish versions (i.e. in the languages where there were
no standard translations of the Trisagion for ecclesiastical use)*®
indicate that the Syriac-character versions cannot simply have been
transcribed from the Armenian-character versions.

4. ARMENIAN GARSHUNI MANUSCRIPTS: A
CLASSIFICATION

The Armenian Garshuni texts that we know of today might be
classified into the following groups on the basis of their dates and
their purposes.

(1) Seventeenth-Century Lexica and Glosses

The bulk of the Armenian Garshuni material that we have today is
contained in the three lexicographical manuscripts (nos. 3, 4, and 5
in the list above). Of the three, the Harvard and Cairo manuscripts
were copied in the latter half of the seventeenth century, and the
same is probably also the case for the Yale manuscript. The
Harvard manuscript was copied by Bishop Ephrem bar Ohanes, a
native of the village of Vank near Gargar, in the Monastery of Mor
Abhay in the same region. The Cairo manuscript was copied in
Amid, but its copyist Malkeh ibn Niqudimus was also a native of
Vank. The origin of the Yale manuscript is uncertain, but this
manuscript too is likely to come from the Monastery of Mor
Abhay. The copies of the lexica in these manuscripts, together with
the Syriac-Armenian glosses in the Yale manuscript and those by
Ephrem in MS Aleppo Syr. Orth. 61M (no. 2), can therefore be
seen as the product of the same particular community. We know
from other sources that the region around Gargar was home to a
good number of Syrian Orthodox clerics in the sixteenth and
seventeenth centuries who themselves or whose relatives bore
Armenian names,” and it is therefore quite likely that there was a

4 For transcriptions of the Persian, Arabic and Turkish, as well as
Kurdish, versions in Matenadaran 7117, see MacKenzie, “The Language
of the Medians.”

49 Further details in Takahashi, “Armenisch-Garshuni,” and id.,,
“Armenian Garshuni (Armenian in Syriac Script) and Its Users”; cf.
Hubert Kaufhold, “Notizen zur spiten Geschichte des Barsaumo-
Klosters” (Hugoye: Journal of Syriac Studies, 3/2 [2000 (2010)]): 223-246.
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community there which, though Syrian Orthodox in religious
allegiance, was largely Armenian speaking by the time these
manuscripts were produced.

In connection with the linguistic situation of the community
around Gargar, we might also take note here of the instance of an
Armenian manuscript bearing a Syriac colophon. MS Paris,
Bibliotheque nationale, arménien 137, is a manuscript of Armenian
theological works by the thirteenth-century Armenian vardapet
Vahram, copied in the Gargar region in 1584 A.D. by someone
calling himself Grigor/Krikor in Armenian. The main colophon of
the manuscript, in which the Syrian Orthodox patriarch
(David/Dawidshah) is named along with the Armenian vardapet in
Gargar, is written in Syriac. In it the copyist, once a candidate for
the Syrian Orthodox bishopric of Gargar, tells us that he took the
pains to learn Armenian specifically for the purpose of reading and
copying Vahram’s work.” What he means by “learning Armenian”
may be learning to read and write in literary Armenian rather than
learning to speak it. Be that as it may, the manuscript is in itself a
precious record of the cultural (and theological) exchange between
the Syriacs and Armenians in the Gargar region in the sixteenth
century, and if the statement in the colophon can be understood to
mean that the copyist Gregory had also to learn to speak
Armenian, this may be considered to hint at a process in which the
Syrian Orthodox community in the Gargar region became
increasingly Armenian-speaking between the sixteenth and
seventeenth centuries. This process of gradual Armenisation may
also be what is indicated by the fact that the village later usually
known as “Vank” (i.e. Armenian for “Monastery”) evidently still
appears as “Dayro/Deyro” in the administrative records of the
sixteenth century,” although this piece of evidence too should not

50 See Frédéric Macler, Mosaigue orientale (Paris: Geuthner, 1907): 33—
38 (“Notice syriaque d’un manuscrit arménien (1584)”); cf. id., Catalogne
des manuscrits arméniens et géorgiens de la Bibliotheque nationale (Patis: Leroux,
1908): 74; Raymond H. Kévorkian & Armen Ter-Stépanian, Manuscrits
arméniens de la Bibliotheque nationale de France. Catalogne (Paris: Bibliotheque
nationale de France, 1998): 486. I thank Linda Wheatley Irving for
bringing this item to my attention.

51 Mehmet Tastemir, X171 Yiigyida Adyaman (Bebisni, Hisn-2 Mansar,
Gerger, Kabta). Sosyal ve iktisadi tarihi (Ankara: Turk Tarihi Kurumu
Basimevi, 1999): 80, and map no. 4.
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be pressed too far seeing that the village is regularly mentioned
under both names in the colophons of seventeenth-century
manuscripts (e.g. oM oy ey lkdhsy 4o in our Harvard
manuscript, and aSJ ef wy ol e in the Cairo manuscript).

The Armenian language of the Syriac-Armenian lexica and the
glosses is not literary Armenian, but clearly reflects the language as
spoken in the area where these lexica were produced and copied,
with its phonetic, lexical and morphological peculiarities and, as
may be seen also in the examples given above, with a significant
number of loanwords mainly from Arabic. On phonological and
morphological grounds, the dialect can be identified as a member
of Dialect Group 5, a branch of Western Armenian once spoken in
areas including Malatya, Diyabakir and Urfa.”> The orthographical
system used in these manuscripts allows a relatively accurate
representation of the sounds of Armenian through the use of
special diacritical points. The Harvard, Aleppo and Yale
manuscripts share a very similar system of transcription, while the
system in the Cairo manuscript is somewhat different and is also
less consistent. Of the three lexicographical manuscripts, the
Harvard and Cairo manuscripts were copied by natives of the
Gargar region for use by those living outside of this area. The Yale
manuscript, to judge from its size and the writing, was probably
intended for the personal use of the copyist.

(2) Eighteenth-Century Liturgical Texts

MSS Vatican Syr. 544 (no. 7) and Diyarbakir, Yoldat Aloho 74 (no.
8) were both copied in the first half of the eighteenth century. The
Armenian Garshuni material that we find in these manuscripts
consists of set liturgical formulas, and the language used is literary
Armenian, in Western Armenian pronunciation. There is at least
one case of non-standard pronunciation being reflected in the
transcription, namely in the transcription of the “h” of the verb
orhneal (“to praise”) as “§” in the Vatican manuscript; this may
reflect the way the word was actually pronounced even in the

52 See Takahashi & Weitenberg, “The Shorter Syriac-Armenian
Glossary,” part 1.

53 Van Lantschoot, “Un texte arménien”: p. 424, 1. 2, 10, 13. The verb
regularly appears in the form on- in the manuscripts of the Syriac-
Armenian lexica.
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liturgy at the time. The orthographical system used in these
manuscripts, similar to, but with some divergences from, the
system used in the Harvard, Yale and Aleppo manuscripts, allows
for a relatively accurate representation of the sounds of Armenian.
Given their placement at the end of a manuscript of the rite of
baptism, the formulas in the Diyarbakir manuscript were probably
intended for use by Syrian Orthodox clergy in administering the
sacrament to Armenian speakers. The two texts there are fully
vocalised, allowing them to be used also by those not conversant in
Armenian. In the Vatican manuscript, the use of abbreviations in
Armenian characters within the Armenian Garshuni texts and the
presence of notes in Armenian characters throughout the
manuscript indicate that the copyist was capable also of reading
and writing Armenian in Armenian characters. The incompletely
vocalised Armenian Garshuni texts there will have been intended
for the use of someone who knew Armenian, probably the copyist
himself, and, if van Lantschoot is correct in identifying the deacon
Ahrun who later owned the manuscript as the copyist’s son,>*
perhaps also members of his own family.

(3) Linguistic Specimens

Of the remaining items in the list above, the Lord’s Prayer in
Mingana 44 (no. 1) stands somewhat apart from the rest in its
sixteenth-century date. The inaccuracies in the transcription
suggests that the copyist himself knew little Armenian, and the fact
that an equally inaccurate transcription of the Latin “Pater noster”
is found on the reverse side of the same folio suggests that the text
was copied as an item of curiosity and as a specimen of the

5 Van Lantschoot, Inventaire: 69. On fol. 34v, the colophon “ pa
pois! fa ke Lo Iaho” is followed by a note in another hand, “lade ihs o
pa L~ ko’ followed by the name “Ahron” in Armenian characters

(whpnl). The note on fol. 145v, on which van Lantschoot’s statement
about the relationship between the two is presumably based, is
unfortunately barely legible in the black-and-white image of the
manuscript at my disposal. On fol. 26v, we find another note by deacon
Ahrun dated 2102 [1790/1] (it i Kipa ko labo hue &35, in the same
hand as the second hand on 34v, cf. note 10 above), while on fol. 143 is
the seal of a priest Ahrun dated 2113 [1801/2] («go> \oied wo); these dates
seem somewhat late for the son of a copyist working in 1711/2.
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language. The same is likely to be the case with the Trisagion in the
Mardin manuscript (no. 6), if not when the text was originally
written down in Syriac characters, at least when it was copied by
the scribe of the Mardin manuscript. A possible connexion in the
origin of the Syriac-character Paternosters in the Mingana
manuscript and the Trisagion collection in the Mardin manuscript
is, in fact, suggested by the similarity in the way the word “hodie” is
misrepresented in the TLatin pieces in both manuscripts (Ll
Mingana, #aa2 Mardin). It is needless to say that, given the nature
of the texts in these two cases, the language the transcription is
intended to represent is literary Armenian, even if we seem to have
some reflexes of the colloquial pronunciation in the transcription
of the “Our Father” in Mingana 44. The pronunciation represented
in the Mingana manuscript is that of Western Armenian. With the
Mardin Trisagion the brevity of the text and the inaccuracies in the
transcription make it difficult to determine which variety of
Armenian the transcription is intended to represent. The
representation of the “p” of “surp” and “c” of “astuac” by
unvoiced & and  suggests an Eastern variety, although it is to be
noted that the “p” of “surp,” preceded by a liquid, is also usually
represented by o (and ) in the manuscripts of our Syriac-

. . 55
Armenian lexica and glosses.

(4) Popular Hymns

The language, on the other hand, of the Armenian piece in MS
Diyarbakir, Yoldat Aloho 232 (no. 12) is evidently colloquial and is
certainly not classical Armenian, as may be seen from its very first
line, where we find the Ottoman Turkish epithet “Valide Sultan,”
usually used of the mother of the reigning Sultan, applied to Mary.
This appears also to be the case with the piece in the multilingual
hymn collection (nos. 9—11). The origin of this multilingual hymn
collection that also includes pieces in Arabic, Turkish and Persian
remains unclear, but it may have been intended for use in liturgical
celebrations which were attended by the representatives of
different churches, as well as non-Christian dignitaries. If these

% So, for example, in the passage at MS Aleppo Syr. Orth. 61M, fol.
251r-251v, quoted above; similarly in the colophon of the Harvard
manuscript, as well as in the body of the lexicon in that manuscript (fol.
3131, 5.V, hawpst S3de). Cf. also Yale 235.2.1: amsiw (srpasi, “sanctify!”).
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manuscripts really were used in such settings, the fact that the
Armenian pieces in both the Diyarbakir manuscript and the
multilingual hymn collection are largely unvocalised would suggest
that the users of these manuscripts, even if they were not Armenian
speakers, were familiar enough with the words of these relatively
short hymns, no doubt from hearing them, to be able to sing them
without the aid of vowel signs. The variety of Armenian
represented in the hymn in Yoldat Aloho 232 is Western, as is
indicated by the transcription of the obstruents in Lias

(“Gabriel”) and oLy ¢! (for bohz npnht “what son?”). The
language of the hymn in the multilingual collection, on the other
hand, will be Eastern Armenian, if one is correct in interpreting 3151

and i, tespectively, as nkpwnkp “priest” and dwipn “man,” and
if the fet of wajm.is represents an unvoiced “t.”

5. CONCLUDING REMARKS

We might briefly consider here the material described above in the
light of the “working definition” of Garshuni presented to us by
Aaron Butts at the beginning of the Hugoye symposium on
Garshunography at which this paper was originally presented,
namely that “Garshuni is the practice of writing a language not in
the writing system that is socio-linguistically associated with the
language in question but in a writing system that is socio-
linguistically associated with a different language or different
languages.”

What is important in this definition is the emphasis on the
sociolinguistic aspect of the phenomenon. Unlike, for example, the
Arabic language and writing system, the Armenian language and
writing system were almost exclusively associated from the
beginning with a particular ethnic and religious community, while
the Syriac language and writing system, although it was not so at
the beginning, had, by the time the texts described above were
copied, become closely associated with certain religious
communities, so much so that the two major groups using the
Syriac language and writing system had come to develop distinct
varieties of that writing system which often served as a mark of
their religious identity.

The members of the two ecclesiastical communities with which
we are mainly concerned here, the Armenian Orthodox and the
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Syrian Orthodox, frequently lived side by side. That geographical
proximity, along with the perceived similarity of their
“monophysite” faiths and the similar circumstances in which they
lived under Muslim rule, would often give rise to the need for the
two communities to distinguish themselves all the more from each
other. This helps in part to explain the relative rarity of the
materials in Armenian Garshuni. There would have been a certain
reluctance on the part of the members of the two communities that
often regarded the other community as rivals and heretics to use, or
to be seen to be using, the language of the other. Paradoxically, it
might also help explain why someone like Ephrem, the copyist of
our Aleppo and Harvard manuscripts, felt the need to represent
what was probably his mother tongue not in the writing system
associated with that language but in the writing system associated
with his own ecclesiastical community. There may, of course, be
another simpler and more practical reason, namely that Ephrem
and those like him, trained in Syrian Orthodox schools and
monasteries, had no opportunity to learn to read and write in the
Armenian alphabet,” but it is also possible that what Ephrem was
attempting to do was to provide the language he spoke with a new
writing system that was not tainted by its association with a
heretical church, and it is probably no coincidence, when viewed in
this regard, that the part of the Aleppo manuscript copied by

5 That there were Syriac scribes and scholars capable of writing
Armenian in the seventeenth century may be gathered from the occasional
glosses and notes in Armenian characters that we find in Syriac
manuscripts from the period. An instance that has recently caught my
eyes is that of a double note of a visit in Armenian and Arabic Garshuni
by Elias of Khartbert dated 1928 A.Gr. (1616/7), found on the
penultimate page of a copy of the lexicon of Elias of Nisibis (Aleppo, Syr.
Orth. [Mar Jirjis] 123(L), manuscript copied by Daniel in 1523/4,
probably in the Monastery of Mor Abhay who is invoked along with Mary
in the colophon): tu whwpdwu dknunn (sic). wp Gnhw) jpwuhu.
Bnhwy: fuwpppipngh: (“I, the unworthy sinner, Elias the priest (?),
Elias of Khartpert,” between columns); @ (loo) JoAgy «n LN Jlax W
2 w2 wod oum (lso) ciasaolo culwbol @ Lo W da N Lislis Ns
eoaw L opoles an o\ saan ouslo osans ol wie (bottom of page; vl is
probably to be understood in a double sense, as numeral “1928” and
Arab. asbaha “he appeared (to), met”).



Armenian Garshuni 109

Ephrem contains a selection of works directly or indirectly
condemning the liturgical practices of the Armenians.”’

As has been shown above, the corpus of Armenian Garshuni
materials we have available to us today includes some different
groups of items, and each of these groups will be of interest in
different contexts. The most important group is no doubt that of
the lexicographical manuscripts. The Armenian vocabulary found
in these lexica is that of a particular dialect, and we have in them an
amount of material more or less equalling the amount of material
found in Arabic in the large lexica of Bar Bahlul and Elias of
Nisibis. These manuscripts, when edited and appropriately indexed,
may be expected to provide much valuable material for research in
Armenian lexicography and dialectology. An in-depth study of the
materials contained in these lexicographical manuscripts, as well as
the rest of the Armenian Garshuni corpus, may also be expected,
especially when taken in conjunction with other source materials,
to give us some important new insights into the history of the
contact between the Syriacs and Armenians, as well as the larger
sociolinguistic environment surrounding them, where languages
such as Arabic, Turkish and Kurdish were also in play.

As was stated at the beginning, the amount of material
available to us in Armenian Garshuni is relatively small, but the
corpus is, for the moment at least, a growing one. The rate at
which new materials have been found in the newly digitised and
catalogued manuscripts in the past few years suggests that we may
expect to find more similar materials among the hitherto
unexamined manuscripts, while the fact that some new materials
have also been found among the manuscripts catalogued in the
past (nos. 6 and 11) indicates that some materials that have escaped
the eyes of the cataloguers may still await discovery also in the
better known collections.

ADDENDUM

Shortly before the present article went online, Grigory Kessel
kindly alerted me to the fact that the same text with the versions of
the Trisagion as found in MS Mardin, Chaldean Cathedral (CCM)
10 is also present in another manuscript now in the same location,
CCM 398 (olim Diyarbakir, Archevéché chaldéen 95 Scher; copied

57 See note 5 above (especially the items (3)—(9) mentioned there).
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in 1583 A.D. by the monk/priest Joseph in the Monastety of John
the Egyptian), fol. 243v—244v.58 The Armenian version of the
Trisagion is represented there (fol. 244r) by the same clusters of
letters as in CCM 10, but with some variation in the vocalisation.

qPaL 3am L3042 S3am .edel 30w Lpdwdl axda mAIAALI
. @a03Am2 .83 xAa

One major difference between the texts in CCM 10 and CCM 398
is that in the latter we have not only the first stanza of the Latin
hymn “O filii” but also five of the subsequent stanzas,> followed
by the Latin version of the Trisagion (“Sanctus Deus”). It is hoped
that we shall have the opportunity to present a more detailed
description and discussion of the material in this manuscript in the
near future.
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Mardin, Chaldean Cathedral 10, fol. 8¢
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