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Review 
 

Chrysovalantis Kyriacou, Orthodox Cyprus under the Latins, 1191-1571: Society, 
Spirituality, and Identities. Lexington Books, Lanham/ Boulder/ New York/ 
London, 2018. Pp. 323. ISBN: 978149875115.1 
 
 Orthodox Cyprus under the Latins, 1191-1571 is based on Kyriacou’s Ph. D. thesis at the 
Hellenic Institute of Royal Holloway, the University of London in 2016 and a part of a series of 
‘Byzantium: A European Empire and Its Legacy’. This book consists of an introduction, five chapters, 
a coda, and appendices. This monograph covers the whole Latin period ranging from the beginning 
of the Lusignan rule (1191-1473) to the end of Venetian rule (1473-1571). Through a diachronic 
study on the Orthodox church of Cyprus, it attempts to get to the heart of a problem of ‘multilayered’ 
and ‘multiple’ identities on Cyprus under the Latins.  
 

The Introduction of this monograph offers an overview of the academic research on the 
history of Cyprus under the Latins. It also makes it clear that this study is on the third standpoint, 
which aims to overcome both the traditional Greek ethnocentric views and the revisionists’ views 
since the 1980s. On the one hand, the ethnocentric understandings have tended to stress the 
preservation of the Greek Orthodox identity against Latinization.2 On the other hand, the revisionists’ 
views have focused on the coexistence and interactions among various ethnic and religious groups.3 
To get over the dichotomy, this study demonstrates the importance of the political loyalty and a sense 
of unity of Orthodox Cyprus in the Byzantine world.  
 

Chapter 1 addresses the establishment of the Latin church on Cyprus and the Bulla Cypria, 
which was promulgated by Pope Alexander IV in 1260 and stipulated the conservation of rite, custom, 
and care of their people on the part of the Orthodox church. At the same time, the bull ordained that 
the Orthodox clerics shall swear canonical obedience to the Latin counterpart and the Pope.4 Kyriacou 

 
1 This work was supported by JSPS Overseas Challenge Program for Young Researchers and Grant-in-Aid for JSPS 
Research Fellow (No. 18J21015). 
2 Typically, C. P. Kyrris (1994), ‘Cypriot Identity, Byzantium and the Latins, 1192-1489’, History of European Ideas 19, 
4-6, pp. 563-573; B. Englezakis (1995), Studies on the History of the Cyprus 4th-20th Centuries, Aldershot; Th. 
Papadopoullos (1995), ‘Η Εκκλλησία Κύπρου κατά την περίοδο της Φραγκοκρατίας’, in Th. Papadopoullos (ed.), Ισρορία 
της Κύπρου, IV, Μεσαιωνικόν Βασίλειον-Ενετοκρατία, Nicosia, pp. 543-666. Furthermore, it is noteworthy that the legacy 
of the British colonial rule and the influences of the British historian such as Hackett and Hill have considerably defined 
the perspective on the relationships between the Greeks and the Latins of the later historians. See J. Hackett (1901), A 
History of the Orthodox Church of Cyprus: From the Coming of the Apostles Paul and Barnabas to the Commencement 
of the British Occupation (a.d.45-a.d.1878): Together with Some Account of the Latin and Other Churches Existing in the 
Island…, London; G. Hill (1940-52), A History of Cyprus, 4vols., Cambridge. 
3 This way of thinking is predominant in the study of a Cypriot history as of today. For example, P. Edbury (1991), The 
Kingdom of Cyprus and the Crusades, 1191-1374, Cambridge; J. Richard (1996), ‘A Propos de la ‘Bulla Cypria’ de 1260’, 
Byzantinische Forschungen 22, pp. 19-32; N. Coureas (1997) The Latin Church of Cyprus 1195-1312, Aldershot; ; B. 
Arbel (2000), Cyprus, the Franks and Venice, 13th-16th Centuries, Aldershot/ Sydney; A. Nicolaou-Konnari and Ch. 
Schabel (eds.) (2005), Cyprus: Society and Culture 1191-1374, Leiden/ Boston; D. Jacoby (2009), Latins, Greeks and 
Muslims: Encounters in the Eastern Mediterranean, 10th-15th Centuries, Farnham.; T. Papacostas (2010), ‘Byzantine 
Rite in a Gothic Setting: Aspects of Cultural Appropriation in Late Medieval Cyprus’, in P. Ł. Grotowski and S. Skrzyniarz 
(eds.), Towards Rewriting? New Approaches to Byzantine Archaeology and Art, Warsaw, pp. 117-132; Ch. Schabel (2010), 
Greeks, Latins, and the Church in Early Frankish Cyprus, Farnham; N. Coureas (2010), The Latin Church of Cyprus 
1312-1378, Nicosia. 
4 On critical editions of the Bulla Cypria, see Ch. Schabel (ed.) (2001), The Synodicum Nicosiense and Other Documents 
of the Latin Church of Cyprus, 1196-1373, Nicosia, pp. 194-205; Ch. Schabel (ed.) (2010), Bullarium Cyprium. Papal 
Letters Involving Cyprus 1196-1316, vol. 1, Nicosia, pp. 502-516. Also, English translation was published in Ch. Schabel 
(ed.) (2001), The Synodicum Nicosiense and Other Documents of the Latin Church of Cyprus, 1196-1373, Nicosia, pp. 
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emphasizes that until 1260, the Orthodox Greeks had tried to adapt to the new Latin regime and 
maintain their identity in a noncoercive way, motivated by both secular and religious modus vivendi. 
The author also calls readers’ attention not to consider exclusionism as a requisite for their identity. 
It is noteworthy that the Confession of Faith (cf. Appendix I) is published and analyzed in this book 
for the first time, which is written by an Orthodox monk before his imprisonment on a charge of the 
attack against the validity of unleavened bread. 

 
Chapter 2 discusses a function of Christianity as an integral element in Cyprus after the Bulla 

Cypria. The author explores what was ‘hidden’ about Orthodox Cypriots under Latin regime, using 
the notion of ‘cryptoreligiosity’. He describes that the practice of ‘boundary building’ and ‘boundary 
maintenance’ enabled Orthodox Cyprus to keep a bond with Byzantine Orthodox and challenge the 
Latin authority without violence. While the regime of the Bulla Cypria brought forth the strategy of 
‘boundary building’ within Cypriot society, they developed various ways of identity adaptation. 

 
Focusing on the first half of the fourteenth century, Chapter 3 treats Byzantine’s influence 

on the Orthodox community of Cyprus. The anti-Palamite attitude of the Orthodox Cypriot clergy 
offered an important opportunity to reinforce a tie with the Pan-Orthodox world. However, some 
leaders of the Orthodox Cyprus community might have adopted Palamite Hesychasm to strengthen 
their role as a mediator with Byzantine Orthodox, thus Cyprus was considered the island of Palamite 
Hesychasts by the anti-Palamites in the fifteenth century as a result. With the analysis of the 
Patriarchate of Constantinople Kallistos I’s Encyclical Letter to the Cypriots (cf. Appendix II), 
Kyriacou gives a fresh look about the recognition of the Patriarchate of Constantinople to the bond 
of anti-Palamites on Cyprus with the Latins.   
 

Chapter 4 challenges the image of the fifteenth century as ‘Golden Age’ of religious 
tolerance and indifference. The victory of Palamite Hesychasm in Cyprus bolstered the local 
Orthodox identity and thus the rift between the churchmen of Orthodox Cyprus and those of 
Constantinople. On the other hand, intercommunal coexistence and interaction on Cyprus developed 
and reflected a complicated process of the localisation of the cultural and social structure of the Latins. 
Nevertheless, as the Florilegium on Purgatory and the Afterlife (cf. Appendix III) written by a 
Franciscan monk in Cyprus to persuade the rightness of Catholic faith to Orthodox Cypriots shows, 
the Orthodox Church of Cyprus had continued to deny purgatory until (or even after) his time. The 
‘union’ of Florence set an effective boundary between the Orthodox Greeks and the Latins and it 
ironically enabled the ‘royalisation’ of the Orthodox Greeks to the Latin rulers especially since the 
time of Helena Palaiologina. Therefore, Kyriacou stresses that the continuation of ‘boundary 
maintenance’ should be noticed in the fifteenth as well. 
 

The last chapter takes up the Venetian period or the final phase of Latin rule as the subject of 
analysis.5 Through the encounter with the Reformation and the Counter-Reformation, Renaissance, 
and the new interest in Ancient Greece, Orthodox Cyprus could live together with Venetian loyalism 
and ‘early modernity’. It was multiformity of Cypriot identity that enabled the Orthodox to survive 
under Venetian ‘Realpolitik’ by expressing political loyalty to Venice and accepting of doctrines and 
practice of the Western Church. The author indicates that loyalism to Venice in the last decade of 
Latin rule was compatible with ethnic and (proto) national ideology among the Orthodox Cypriots. 

 
From the diachronic perspective, this monograph is indicative of various practices of self-

definition and interaction with Latins and the Byzantine world on the part of the Orthodox Cypriots 

 
311-320.  
5 As for the Venetian rule, see also B. Arbel (2000), Cyprus, the Franks and Venice, 13th-16th Centuries, Aldershot/ 
Sydney; E. Skoufari, (2011), Cipro veneziana (1473-1571): Istituzioni e culture nel regno della Serenissima, Roma. 
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through ‘boundary building’ and ‘boundary maintenance’. It also argues that it was flexibility and 
noncoercive strategy that characterised the Orthodox Cypriot spirituality. Kyriacou’s comparative 
point of view is also useful to examine borderland society like Cyprus, although it is open to question 
whether the Orthodox Greeks on Cyprus should be likened to ‘cryptoreligiosity’.6 Furthermore, the 
most important point of this book is a detailed analysis of the sources included in appendices. 
Kyriacou’s new interpretation of the sources cast new light on the understandings about both 
Orthodox Cyprus and the relationships between the Orthodox Greeks and the Latins. There is no 
doubt that this fruit offers the foundation from which future discussion will depart. 
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6 Kyriacou refers to the ‘double life’ of the oppressed such as crypto-Christians in the 17 century Japan. However, a doubt 
whether they should be treated equally with Orthodox Cypriots remains. The Christian faith was formally prohibited by 
the Tokugawa Shogunate in 1612. Therefore, they should have been ‘crypto’ Christians. This is quite different from the 
Orthodox Cypriots who constituted most inhabitants of Cyprus during Latin rule and whose faith was not forbidden by 
the Latins. 


