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One Day Workshop Approaches to Local Historiography 
17 September 2018 at Chiba University of Commerce 

 
Short Synopses of Papers 

 
Kazuhiro TAKEUCHI (Osaka University): Local Myths and Cults of Dionysos in the 
Atthidography 
 The Atthidography is the local historiography of Athens and Attica, written mainly 
by the Athenians between the end of the fifth century and the middle of the third century BCE. 
The Atthidographers reconstructed and narrated the Athenian history from the mythical past 
until their contemporary events. Their narratives are inevitably Atheno-centric, but with 
differing styles from each other. They not only expressed the Athenian polis as the origin of 
various cultures towards the rest of Greek poleis, but also, they presented the story of the 
Athenian polis with incorporating local myths and memories in contrast with the residents of 
Attica. 
 In such Atthidographic narratives, one can find multiple myths and cults on the 
arrival of Dionysos into Attica, by land or by sea. It reflects the rivalry between the local 
traditions and occasionally contradicts the story on the side of the polis. In this paper, I aim at 
considering the relationship between local memory and story of polis in a local Greek 
historiography, based on the analysis of the Atthidographic fragments, especially those of 
Philochoros, focusing upon how Dionysos contacted (and sometimes merged) with local 
heroes and received the cults and how Dionysos was integrated into the story of mythical 
Athenian kings. 
 
Takahiro SAITO (Ehime University): ‘Embodiment’ of Attika and Use/Abuse of 
Theseus as Its Symbol  

It has been said that in principle, polis is a band of citizens, not a territory. There was, 
however, no polis which had no land. In case of Athens, its territory was called Attika unified 
through ‘synoikismos.’ Legendary Theseus went around the country and persuaded people in 
villages to abolish their local offices and made them unified to a main government office in 
astu. But, this does not necessarily mean that the territory of Athens, i.d. Attika, 
simultaneously were recognized by all of the constituent people, Athenians. Actually, one of 
our earliest sources of Athens, the decree of Drakon’s homicide law does not use the word 
Attika to indicate the Atheninan territory. The law refers to ‘our land’ ἡµεδαπή instead of 
Attika (Dem.23.44). And it seems to be only middle of the 5th Century BCE that the word of 
Attika got appeared in contemporary sources of Athens. The law against treason which seems 
to be made around the latter part of 5th Century BCE stipulate penalty for treason as death, ban 
of burial in Attika µὴ ταφῆναι ἐν τῇ Ἀττικῇ, and confiscation of his property. It seems to have 
taken more than hundred years that the Athenian as a citizen body got a recognition of Attika 
as their territory. 

In this report, first I try to trace the process that Athenians become shared a 
recognition of their territory as Attika on an imaginary level (I shall call this ‘embodiment’ of 
Attika) from the Archaic period to Classical period, and then examine how Theseus was used 
or abused as a symbol of Athens for embodiment of Attika. 
 
Hiroshi SHIBATA (Bukkyo University): Attalids’ Independence and Building of the 
Great Altar  

The Attalid of Pergamon was a Hellenistic kingdom in Asia Minor, known as the 
‘showpiece’ of Hellenism. Especially its ‘Great Altar’, seen in Pergamon Museum in Berlin, 
is representative. This altar is famous for its friezes: the upper level is decorated by so-called 
the Telephos Frieze; the Gigantomachy frieze which decorates the base. The latter is more 
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important to investigate the Hellenistic kingships, which were established by defeating 
Galatian invasion. 

However, it contains several problems. Firstly, the Great Altar was not built by the 
Attalids first king Attalos I, but by his son Eumenes II. Secondly, while the kingdom declares 
its kingship in c.237 BC, the Great Altar started constructing in early or middle of 2nd century 
BC. With regard to this period of time, we should sight other arguments, which are about the 
period of Attalids’ independence from their original master, the Seleukids.  

From the above reasons, my paper argues as follows. First, I make a brief overview 
of the Great Altar of Pergamon. Then I will consider the background of its construction in two 
chapters. The former chapter investigates the course of Attalids’ state-building and declaration 
of diadema till Attalos I. The latter part will search the reign of Eumenes II, who has been said 
as the builder of the Great Altar. By considering his political activities in depth, we can realize 
the aim of this great building. 
 
Silvia BARBANTANI (Docente Università Cattolica del Sacro Cuore): Mythical travels 
and city foundations in Ptolemaic Karia and Lykia:  Apollonios of Rhodes’ Foundation 
of Kaunos 

The paper analyzes the extant remains of the foundation poem Καύνου κτίσις (The 
Foundation of Kaunos) by Apollonios of Rhodes: leaving aside the Argonautica, this is one of 
the few hexameter poems (epyllia) composed by Apollonios which survive in fragments, or in 
abstracts by other authors (The Foundation of Alexandria, of Naukratis, of Knidos, of Rhodes, 
and possibly also The Foundation of Lesbos, among the dubia). Two stories narrated in 
the Καύνου κτίσις have been preserved in prose summaries by Parthenius of Nicaea, in 
the Erotika Pathemata (§1: Lyrkos; §11: Byblis and Kaunos); both myths have also been 
treated by the Hellenistic poet Nikainetos. A small hexameter fragment attributed to 
Apollonios and preserved in the Etymologicum Magnum is among the dubia of the 
Καύνου κτίσις, and will be briefly discussed. The focus of the talk, however, is on the potential 
Ptolemaic connection of the Carian and Lycian myths presented by Apollonios: in the myth of 
Lyrkos, heir of the king of Kaunos, the main elements of interest for an Alexandrian poet 
sponsored by the Ptolemaic court are Lyrkos’ Argive origin, the role in his story of the 
Apollinean sanctuary of Didyma near Miletos, and his dynastic relationship with the god 
Dionysos (through his son Staphylos, king of the Carian city of Bubastos/Bybassos). In the 
Milesian/Carian myth of Byblis, also transmitted by the mythographer Conon and by Ovid in 
the Metamorphoses, a potential element of interest for the Ptolemies would be her wandering 
in the area of Limyra, in Lykia, in the 3rd century BCE site of an imposing 
Ptolemaion (sanctuary for the royal cult of the Ptolemaic king). 
 
Akiko MOROO (Chiba University of Commerce): Continuing and (Re)creating 
Foundation Discourses in Lykia 

This paper focus on a letter from the magistrates of Tlos to Sidyma inscribed on the 
wall of the building in the agora in Sidyma dated to the Roman imperial period (TAM II 174). 
This inscribed letter records that Hieron, an orator and a representative of Tlos told the kinship 
relation between two cities in order to (re)confirm their unchanging strong ties. Sidymos, the 
founder of Sidyma was described the son of Tloos, the founder of Tlos, and the grandson of 
Tremiles, the founder of the Lycians. I explore the following two points: 1) how and when 
Tremiles had been thought as the founder of the Lycians amongst the Lycians and how they 
(re)discovered their indigenousness (autochthony) through the genealogies, 2) how far the 
different genealogical stories can be seen as some reflection of long-lasting rivalries amongst 
the Lycian cities. 

Although local mythologies of Lycia in which the people of Lycia originated in 
Crete were well known in the Greek world from the earliest times to Roman period (Hdt. 
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1.176; Strabo 12.8.5, 14.1.6; Paus. 7.3.7 etc.) and legends of Bellerophon and Sarpedon were 
echoed in the names of demes in Tlos and Xanthos, reliefs on tombs and coins, their Cretan 
connection became rather invisible after the Hellenistic age, particularly in the Roman period. 
I shall speculate about this phenomenon briefly. 
 
Masataka MASUNAGA (Kyoto University): Local “Past” in Public Orations of Dio 
Chrysostom 
     Under the Roman Empire, many orations were written or spoken by Greek 
intellectuals favoring classical styles. This movement is generally known as the Second 
Sophistic. Dio Chrysostom, whom I take up in this paper, is one of the most important orators 
in the movement. He delivered a number of important political speeches not only in Prusa, his 
native city in Bithynia, but also in other cities around the eastern Mediterranean. In these 
orations, Dio often included local mythological or historical narratives related to the cities 
where he was invited, in order to make his own speeches more persuasive and more impressive. 
Previous researches have already payed attention to those rhetorical elements and considered 
his intentions. However, most studies on such subject are partial and sporadic, and there has 
been little systematic analysis of Dio’s use of local “past” including myth and history together. 
Therefore, this presentation argues following: what kind of local “past” did Dio narrate and 
how did he blend it into his orations?; can we extract any feature from the employment?  It 
is hoped that through above investigation, this paper will contribute to a deeper understanding 
of the development of local “past” in the Greek world under Roman rule. 
 
Takeo HASEGAWA (Kamakura Women’s University): Syngenia Transformed? A 
Diachronic Approach to Its Meanings for the Greeks (Kamakura Women’s University) 
     For the local history in the Greek world, the kinship relation (syngeneia) between 
communities was very important, as recent studies have pointed out. Because the Greeks 
grasped this relationship from the foundation story (ktisis) of their poleis and ethne, and, in 
many cases, it had been formed by considering the genealogies of each community from gods 
and heroes. The Greeks were apt to map out their positions in the world based on such 
genealogy. Thus, their genealogies were of great significance for their identities of the Greeks. 
    Many inscriptions, especially from Asia Minor, have informed us that syngeneia 
had become conspicuous from the Hellenistic period and continued to be important under the 
Roman Empire. As a result, it is obvious that the inscriptions are necessary sources for 
studying the nature of the syngeneia, but then, literary sources such as Herodotus, Thucydides, 
and the fragments of Greek authors make also clear that these relationships were active even 
before the Classical period. Therefore, it seems that the syngeneia played an important role 
through all the Greek history to the Roman period. However, was the meaning of syngeneia 
the same for the Greeks in the course of their history, provided that the identities involved their 
understanding what the syngeniai were for them? I will consider this question by taking 
diachronic approach to the related sources in this workshop.  
 
 


