EREII RS EE— (AR ERARDMRI (FREIE. 2021) DHIE

c HEIL, FRBEE—DIHLDIIUDICIT O/ FICDODVWTHEEHRL=HDTHS,
EZDPMEL. RDEBYTHS,

Outline of Saicho to Tokuitsu: Bukkyoshijo saidai no taiketsu [Saicho and
Tokuitsu: The Greatest Confrontation in the History of Buddhism| (Iwanami

Shoten, 2021) by Shigeki Moro Rl

* The book is an overview of the debates between Saicho Fx & (766—822), the founder of the
Japanese Tendai/Tiantai Buddhism, and Tokuitsu & — (years of birth and death unknown),
a scholar monk from the Aizu area, who belonged to the Japanese Yogacara school or

Hosso-shii {5 H%7, at the beginning of the gth century.
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In Chapter 1, I introduce the biography of Tokuitsu and the first half of Saicho’s life. Due to
the lack of historical materials, later traditions have heretofore been used to describe the
biography of Tokuitsu. To describe his life in this book, however, to the extent possible, I

used only historical materials contemporaneous with him. (Although I had initially planned to
introduce the development of Buddhism in the ancient Eastern area of the main island of Japan, I had to omit

that material because of space limitations.) On the other hand, there are many critical biographies
of Saicho, so this chapter focuses on his relationship with the temple Daianji K%< and
the followers of Jianzhen/Ganjin #iE. (687-763), which will be relevant to the later
discussion on the debates.
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In Chapter 2, in introducing the origin and course of the Saicho-Tokuitsu debates, I clarify
some of the background for them: the conflicts between the Sanron =i and Hosso 74H
schools, and the establishment of the nenbun-dosha -7 F£ 3 (a fixed number of persons
allowed to be monks) system in the Enryaku ILJ& era (782-806). I point out that the
ideology of “salvation of sentient beings through the coexistence of various schools,” which
was proposed by a group including Saicho for the nenbun-dosha system, was inherited in

Saicho’s arguments in the later Saicho-Tokuitsu debates.
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* In Chapters 3 and 4, I introduce the contents of the debates: Saicho’s claims to prove the
truth of the One-Vehicle theory, and Tokuitsu’s espousal of the theory of the truth of
distinctions among the Three Vehicles and among the Five Gotras. I also explain how they
tried to prove the validity of their own theories.
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In Chapter 3, I show that the establishment of the Mahayana sutras in India, and the kyoso
hanjaku ZZHHFER [the evaluative categorization of the Buddhist teachings] of East Asia,
became movements that to constantly updated what was Buddha’s real intention or
enlightenment. On this basis, I demonstrate how Saicho and Tokuitsu each argued that the
scriptures which he followed were more valid than his opponent’s. In addition, because of
Tokuitsu’s usage of the terms “chiishu "1 F- (masters of the middle way)” and “henshu 3 F-
(masters of extreme thoughts),” I was able to show that he considered his opponent as a
person siding with the Sanron school.
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In Chapter 4, I focus on the use of inmyé [KIHH (Buddhist logic), which is a technique that
presumes debate between people of different beliefs, by Saicho and Tokuitsu. Both Saicho
and Tokuitsu used an inmyo term, “giigo 2£FF” (approval by disputants or the public), but
their usages differed: While Saicho tried to justify himself by appealing that his theory was
approved by various schools based on the aforementioned ideology, Tokuitsu aimed to
amass acceptance (consensus) between the very parties in the debate.
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* In Chapter 5, I show how, by describing the history of debates over the Buddha-nature in
the Hokke busho 15 3EHH I (now part of the Hokke-shitku 15355 1)), Saicho attempted to
prove the validity of the truth of the One-Vehicle theory. Referring to Hayden White’s idea
of a “practical past,” I point out that the history which Saicho wrote itself is a “practical
past,” and that my own book also has such a character.
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* In the final chapter, after discussing the significance of the Saicho-Tokuitsu debates in the
history of Japanese thought, I explain that the controversy or debate in Buddhism oscillates
between two aspects: the possibility of falling into hell, and the spirit of inquiry in search of
the truth.
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On the Sarvadharmapravrttinirdesa-sutra (Zhufa wuxing jing) in the Saicho-
Tokuitsu debates.

* In the foreword to the Shugo kokkai sho ~F | S &L, a book that represents the Saiché-
Tokuitsu debates, Saicho says, “In order to wash away the dirt of (Tokuitsu’s) attachment, I
will gather the writings of the various scholars, and reverently substitute them for the verses
of Bodhisattva Xigen/Kikon =1 [...].” This is based on an episode from the
Sarvadharmapravrttinirdesa or Zhufa wuxing jing it 1% €47 #& which can be summarized
as follows:
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* “Once there was a bodhisattva named Xigen/Kikon [Faculty of Joy%. He taught those with
superior abilities by explaining the reality of all dharmas (5% 52 H) and did not praise the
lack of desire or satisfaction with what one has. A monk who kept the Buddhist precepts, by
the name of Shengyi/Shoi b5 (*Jayamati), thought that the bodhisattva was wrongly
leading people by preaching false doctrines, and told the audience about his concerns. At
that time, the bodhisattva preached verses on the reality of all dharmas and was of benefit
to the listeners, but the ground opened up and Shengyi/Shoi fell through into one of the
major hells. After a very long time had elapsed, it is said, he was reincarnated as the
Bodhisattva Mafijusri.”
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This episode is quoted in section 55 (“Clear Grounds for Revealing That There Was a Sin as
Obstruction by Those Who Has Not Yet Entered the Teaching of the Voice”) of the final
volume of Kenkai-ron WA (a similar episode is also found in section 42, “Clear Grounds
for Revealing That Those Who Has Not Yet Attained the Wisdom of a Buddha Commits a
Sin by Reasoning About Others.”)

In the Shugo kokkai sho, Saicho likened himself to the Bodhisattva Xigen/Kikon, and
Tokuitsu, who would fall into hell, was likened to Shengyi/Shoi. In his Denjutsu isshinkai

mon fl— /0 3L, Kojo deemed [his master] Saicho “to be comparable in wise
eloquence to the Bhiksu Xigen/Kikon.”
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As I mentioned in the last chapter of my book, the fall of Shengyi/Shoi and Tokuitsu into
hell is based on a provision that regards criticism (slander) of the Buddha’s correct teaching,
or the espousal of ideas different to it, as a schism of the Buddhist samgha. Schism in the
samgha is an action that brings about the immediate retribution of falling into hell. In other
words, it is likely that the Sarvadharmapravrttinirdesa considered the theory of the reality
of all dharmas as the correct teaching of the Buddha by which all Buddhists or samghas
would be united.



c FBEOLEFEIC. BEOERERMOIELIVEEZZTIVEL, FOELEIEIEE
KD ITED>TIRAZINBEZZ TV EEEDNS, L£ICHBEDEZATHIEA =L
ST, RBIZEBENEEHORIMICBLTIEZEROH#EIZERLEL. E—LD
MEICBOVTHIBRDERICEI>THEDREZEH{LLESEL TV E, ZIhb,
RiBICEDTDIELIVEEIE, BREDRIEAN, BRICEKOTEBEINGSE. &
WDTEES/=DTIE WD, ZUTENIL, BDEZMTIL, EREEDRIFEE
EHIDFHR (EREHF)EELZH>TWV=ERDNS,

* Liekwise, Saicho also thought that his own claims belonged to the correct teaching of the
Buddha, and that their validity would be proven by “the writings of various scholars.” As I
mentioned in the previous overview, on the establishment of the nenbun-dosha system,
Saicho propounded the “coexistence of the various schools,” and in his dispute with
Tokuitsu, as well, he tried to justify himself by appealing that his theory has “the approval of
various schools.” From this point of view, it seems that, for Saicho, the correct teaching
would have been teaching which would not cause schism among the schools, but which
would garner endorsement from all of them. It seems that, in his mind, Saicho equated this
with the teaching of the “reality of all dharmas” as preached by the Bodhisattva Xigen/Kikon
(loosely tantamount to the Tendai doctrine).
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* Q. After Saicho’s death, was the complexity of Yogacara thought preserved, especially in the
texts of Genshin?

* A.It seemed to be preserved, especially in the context of the Buddha-nature controversy.



« Q. MFEERGERI TR EFOEMABEZEDLEVDIC, —N—N=iHIT2755%EL
5D(E. REDREFENDRELDRNIESDD, EOFEIEMNEDD, ENLD.
EDIER. [BERERIDBHEYFIASNGLIE2/ZEBRAD—DEDIEADM,

« Al TERRGRITHI BREHEEIEVWSRBAEN —BER I EDN TNET,

- MEWi=H. LXEBE. Kil#ER. A5HERA(ELR), B, IF5 K5
B, EAABEBEAED, BRTPETES -, B, SE1E%. ABIR
Bim. B S BURBR, MARGME, ESARME. T8 BB AEE, LEBIEA
X#&, REt, EEEE. ShIEEt, HRERE, TaRE T,

* Q. Does Saicho’s approach (to criticize each sentence or phrase) reflect his interest in logic

by analyzing his opponent’s view in this way even though he doesn’t use the technical
terms of logic in the Kenkairon? Is this approach effective?

* A1 There is only one usage of H FEHHE (contradiction of one’s statements). See above.
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Az2.1don’t think that Saicho's style of sentence-by-sentence criticism is directly related to
inmyo.

I think this style is one of the reasons why Kenkai-ron had not been quoted much after
Saicho's death.
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* Q. Given the high regard that Saicho has for Mafijusri, I wonder whether interpreting the
text as simply criticizing 53 ’s view on monastic discipline is appropriate, or could it be
that JB57s criticism of =1R is the real issue, in other words his clinging and
discriminating over monastic discipline.

* When Saichd’s emphasis on twelve years of practice on Mount Hiei #&11 is considered, I
think the interpretation of the passage deserves more attention. I wonder whether the six
degrees of identity 7~ Hll, which are important in the {53511 interpretation of Bl & i {4
might be useful in interpreting this passage.
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* A.Ithink it is necessary to comprehensively examine Saicho’s understanding based on the
usage of Kenkairon and Hokke-shuku
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* Q. After Saichd’s death, what effect did his writings refuting Tokuitsu have?

* A. As Dr. Yoshida Jijun pointed out, “the attention to the Saicho-Tokuitsu controversy in the
Hoso-shu was gradually deepened by the time of Jokei, and it is presumed that the
influence in the early stages was extremely limited” (See p. 74 of my book).

* As Prof. Okubo Ryoshun pointed out, discourses such as the “uncreated three bodies”
presented in Shugo kokkai sho seemed to have influenced later Tendai thought.



