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[Keynote Presentation]

The Body as Presence

Paul Dumouchel
(Ritsumeikan University, Japan)

 What is it to have or to be a body? Questions about the body cannot be formulated 

simply as “what is a body?” because the body is not, it does not exist in the way a 

chair or a mountain does. I am a body means that the body I am is never in front of 

me like an object is. Yet, to be a body is to be offered like an object to the gaze of 

others. This double relation in its materiality defines presence. To be body is to occupy 

at all time one and only one place in physical space, from where I am offered ‘as an 

object’ to the gaze of others, and more generally to their actions and to changes in 

the world. Thus, to be a body is an experience of inevitable finitude and dependence. 

Climate change affects us as bodies It makes evident our vulnerability as finite, 

dependent beings. It demonstrates that our relation to the world is not that of a 

subject to an object, but that of being in the world. The refusal, or denial of climate 

change, reflects a rejection of this condition. This corresponds to a very old temptation. 

One that has classically taken the form of dualism: “I am not my body. my body is to 

me like the clothes that I wear”. This dualism today takes new forms which, I will argue, 

paradoxically are materialist. 
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Session Ⅰ

Gilwan Seo

Ji-Yeong Yun
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Exploring Trauma Response to Climate Change and 

How to Overcome: M. Night Shyamalan’s The 

Happening

Gilwan Seo 
(Konkuk University, Korea)

 The surge in global disasters caused by climate change has caused the latter to be 

viewed as a serious crisis and a threat to humanity, in turn leading to increased anxiety 

and concern. Nevertheless, most of us are still reluctant to make the small lifestyle 

changes that could help mitigate the disaster. Such reluctance makes it difficult to 

imagine a sustainable future for humans and the Earth if we do not understand the 

challenges of confronting climate change. This study suggests that the paradox of 

climate change stems from a defensive purpose, that is, avoiding the potential trauma 

of accepting climate change as a reality, and seeks to find a possible way to truly 

confront climate change by identifying the defense mechanisms at the root of this 

paradox.

 With this aim in mind, this study analyzes M. Night Shyamalan’s film The Happening. 

First, this study reveals the dangers of evasive responses to climate change (i.e., denial 

and disavowal) by extending the concept of trauma beyond its definitions in traditional 

trauma theories into its extended forms, “pre-trauma” and “eco-trauma.” The depiction 

of those who treat climate change as trauma in The Happening is characteristic of the 

genre of “eco-trauma cinema,” a way of representing our practical responses to climate 

change that would otherwise be difficult to recognize for us as humans living in the 

age of climate change. Next, this study provides a way to help solve the challenges 

faced by people in the age of climate change by analyzing the characteristics of 

"eco-trauma cinema" as represented in The Happening.
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The human-nonhuman connected body in the climate 

change era and the problem of the unequal 

distribution of food, water and space in Bong 

Joon-ho’s Snowpiercer

Ji-Yeong Yun 
(Konkuk University, Korea)

 The climate crisis is a new landscape and a material condition of existence with which 

we are all confronted and concerned. “Climate” becomes a keyword around which the 

problem of deregulation and alteration is piling up. It is necessary to define this word 

to face the century of upheaval. Climate whose etymological origin comes from klima in 

ancient Greek which means the inclination is what is affected by humans and 

nonhuman actors. In this sense, climate is not a predetermined substance but an effect 

of an entanglement and interaction. In this article, I will deal with the formation of 

human-nonhuman connected body which is a collective of human and nonhuman actors 

in the lenses of injustice and inequality, reinforced in the climate crisis through the film 

by Bong Joon-ho’s Snowpiercer (2013). First, I will focus on the unequal distribution of 

food, water and space which produces hierarchical bodies in the climate crisis. Secondly, 

I will draw attention to the role of a new type of network of human and nonhuman 

actors in order to disrupt the distribution system and realize the revolt body. Third, I 

will provide the critical analysis on the nature of Snowpiercer which is not only a 

machine, but an assemblage of human body and nonhuman materiality. Furthermore, I 

elucidate the nature of climate change era, centered on the adult and the European, 

the white.
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Session Ⅱ

SangKyu Shin

Cao Yina

Wang Xin
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Why Mind Uploading is Problematic?

SangKyu Shin
(Ehwa Womans University, Korea)

In this paper I discuss the issues concerning personal identity in uploading, which 

Susan Schneider raises in her recently published book "Artificial You". Many 

transhumanists, who seek digital immortality, usually embrace the computationalism or 

software approach to the mind. According to this view, the mind is the program 

running on the hardware of the brain. Then, even with radical enhancements to the 

brain hardware, it seems possible that your mind still survives as long as you run the 

same program. The survival of a person is a matter of the survival of a software 

pattern.

Schneider discusses the possibility that uploading is not an enhancement that extends 

life, but a suicide that terminates life. I may agree with the conclusion, but I have a 

reservation for the reasons why she thinks so. Unlike Schneider, in order to diagnose 

the problem of uploading properly, I think we should pay attention to the assumption 

of body neutrality that transhumanists tacitly assume. This can be summarized as the 

separability thesis that minds make no essential demands on bodies. Then, a humanlike 

mind could very well exist in a non-human body. I disagree.

In order to justify my claim, I will focus on the problem of grounding or 

Intentionality. The body is the constituent element that determines the intentional 

contents of mental states. If the body has changed, then the conditions of satisfaction 

of our mental states, such as our beliefs and desires, would also change. This, in turn, 

would change the priorities of the values that we consider important. The mental state 

as information extracted in the digital form, assumed in uploading, is incomplete. When 

we are in a mental state, to maintain the same meaning (semantic/intentional) condition, 

the bodily or environmental conditions associated with it must be the same. Thus, I 

argue that successful uploading requires not only brain cloning but also body cloning 

(and possibly the environment).



IBC International Conference Bodies in the climate change era

7

Rush belt and body: ecological writing in China’s old 

industrial areas

Cao Yina
(Sichuan University, China)

 A large number of literary and artistic creators in Northeastern China have emerged in 

recent years, and the cultures of the "Northeast China Old Industrial Base" and "New 

Northeast China Writer Group" have become topical in Chinese literature and art 

research. “The Piano in a Factory” (2010), directed by Zhang Meng, and the novella 

“Moses on the Plain” (2016), created by Shuang Xuetao, have both become iconic 

literary symbols of Northeastern China and have had widespread influence on Chinese 

folk culture. This article shows that when studying the artistic works from the "Northeast 

China Old Industrial Base," there should be a focus on the ecology behind the 

narratives, as it is located in one of China's "Five Great Lake" industrial zones that has 

become a "rustbelt" via urban modernization. The unique "rustbelt" landscape and 

culture in China provides a strange reading experience, beyond their daily life. The 

natural environment in Northeastern China is harsh and challenging for human survival, 

and the strong interference of national policies on the order of local life in the 1990s 

added drama to the ecological picture of industrial decline in northeastern China, 

bringing "living bodies" into the vision of creators and readers.. This article will use 

narrative segments from "The Piano in a Factory" and "Moses on the Plain" as entry 

points, to explore the interactive processes and significance between the ecology and 

the body in the "Northeastern China Old Industrial Base."
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Food, Domestication and Violence: Body in African 

American Slave Narrative

Wang Xin
(Sichuan University, China)

 This paper attempts to decipher the representation of the black body in African 

American slave narrative by focusing on the study of food, domestication and violence. 

The black body constitutes a contested site between slaveholders and slaves: on the 

one hand, the black body is fashioned and disciplined by slaveholders through the 

control of food and infliction of violence; on the other hand, the black body witnesses 

all the cruelties perpetrated by slaveholders and thereby testifies for silent black slaves 

against slavery. Accordingly, the binary opposition of the black and white constitutes the 

signified and signifier of the black body in the African American slave narrative.
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Session Ⅲ

Jocelyn S. Martin

Hu Yirong
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Climate Trauma, Media and Ethics in Anaïs Llobet’s Les 

Mains Lâchées

Jocelyn S. Martin
(Ateneo University, Philippines)

On November 8, 2013, super typhoon Haiyan, locally named Yolanda, lashed the 

Philippines “with wind speeds of more than 300 km/h” and storm surges – tsunami-like 

waves of over four meters (Featherstone, et. al. 7). Areas up to 100 kilometers from the 

eye of the typhoo “suffered 80% to total destruction of public facilities, houses and 

commercial establishments” (European Commission 2). Damaging 1.1 million houses, and 

displacing four million people, Haiyan affected more than 14 million people 

(Featherstone, et. al. 7).  Killing over 6,000 people, Yolanda is now known as “one of 

the most powerful typhoons ever to make landfall in recorded history” (Lagmay, et. al. 

1). Since then, several writers have resorted to poetry, fiction, plays and essays in order 

to come to terms with the catastrophe. One such literary work is the well-acclaimed 

novel Les mains lâchées, published by Editions Plon, Paris, in 2016.  Les mains lâchées, 

which literally means “released hands”, or, in the context of the book, “lost grip1”, is 

based on the first-hand experience of AFP French journalist Anaïs Llobet. The novel 

recounts the story of Madel, a reporter who realises she just survived a “triple tsunami”. 

She is plagued by survivor’s guilt, having let go of the hand of a child she was 

entrusted with and leaving the body of her lover, Jan. Forced by her editor to cover 

the catastrophe for the TV news, the persona finds herself listening to survivors, while 

dealing with issues on voyeurism, witnessing and ethics questions related to ethics of 

representation, the novel leads me to ask when does media coverage start venturing to 

“climate disaster porn? By listening and recording the stories of other survivors, Madel 

will also inhabit the role of a secondary witness. As receivers of testimonies, the 

secondary witness-listener “plays an active role in the construction of the narrative 

rather than simply listening” (Gilbert 135). In point of fact, witnesses need to know that 

they are talking to a real person. “Bearing witness to trauma is, in fact, a process that 

includes the listener” (Laub and Allard 809) since testimonies are not supposed to be 

“monologues”. Witnesses need to know that “they are talking to somebody” (Laub and 

Allard 809, emphasis in original). As such, listeners “make witnessing happen” (Gilbert 

132). They enable testimony (Laub 58) and help restore “the survivor’s sense of agency 

and belonging” (Gilbert 135). Listening can function as “an act of attention that registers 

uniqueness of the other’s narrative” (Couldry 9) where telling a story can be “a form 

of recognition through which we recognise our stories as entangled with the stories of 

others” 
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(Bassel 9). Such exchange, hopefully, creates “new, wider spaces of participation where 

narrative resources are redistributed” (Bassel 65).
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A communication that blocks communication: the 
double symbolic metaphor of masks

Hu Yirong
(Sichuan University, China)

 There are two sources of the invention or occurrence of the “mask” mentioned 

nowadays, which are reflected under their respective names——the one is “respirator 

(mask)”, a device that has the function of blocking the entry into our bodies of some 

actual or imagined impurity, the other is “(face) mask”, usually refers to an object or 

ornamentation on the face that occurs during a long cultural history in the discipline of 

humanities, they occur in many cultures and it is almost impossible to trace the only 

source and exact origin of its practice. In the global pandemic of COVID-19, people 

from different nations are deeply divided about whether to wear masks or not. This 

phenomenon reflects that the attitudes to wear mask is not only the position of 

modern scientific guidelines, but also the deep cultural metaphor of “lifestyle” or even 

“ideology”. By semiotic analyses of these culture metaphors, this paper provides an 

explanation about “mask as a refusal of presenting the body”, meanwhile points out 

that mask wearing behavior has dual concealment of communication process (medical 

functional purpose and face covering purpose), which in turn provides another exposure 

and communication in a meta-level sense by “non-communication”. When “modern 

science” provides a guide to people’s life, it potentially constitutes a cultural metaphor 

about lifestyle.
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[Keynote Presentation]

We are all Bodies of Water: The Sea and the Breath

Astrida Neimanis

    (University of Sydney, Australia)

 In this talk, I read feminist black studies scholar Christina Sharpe’s understanding of 

‘the weather’ (from her book In the Wake) as a way to help understand pervasive 

historic and ongoing anti-blackness, alongside lesbian feminist poet Adrienne Rich’s 1971 

poem “Diving into the Wreck.” In doing so, I offer up the idea of ‘weather underwater.’ 

The weather underwater is complex. First, it asks us to connect climate change and 

ocean deoxygenation with anti-blackness. A difficulty breathing, experienced by black 

bodies and the ocean alike, remind us that climate change is connected to social justice 

politics in ways that are not always obvious. Secondly, the weather underwater gives us 

a way to re-read Adrienne Rich in the contemporary moment. We discover that even as 

the gender politics of her poem compellingly open to an ecopoetics concerned with 

more-than-human life in the wreck of Anthropocene seas. We also discover, though, 

that the anti-blackness that Sharpe teaches us about is also part of this wreck, but 

Rich’s diver does not notice it. I conclude with two related calls: first, for feminism to 

pay better attention to the ‘haunters’ of racial social justice as part of any feminist 

environmental politics or poetics, but second, to refuse analogy or simple similarities 

between different kinds of injustice. Even as this paper suggests important connections 

between gendered, racialized, and environmental violences, these are not all the same. 

We must also attend to their differences and specificities.
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Session Ⅳ

Jonggab Kim

Jung Sun Choi

Andrea Membretti
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COVID-19 and the problem of bodily autonomy

Jonggab Kim
(Konkuk University, Korea)

 Coronavirus forced us to realize how vulnerable and defenseless the human body is to 

the invasion of microbes. Each government implemented radical measures such as 

quarantine, lockdown, and social distancing so that daily routines are in suspension. 

Their goal is to return to normalcy. But there will not be any normalcy, for society and 

nature have never been normal. The idea of normal is a modern construct made out of 

biopolitical necessity to manage and control the population. The normal body signifies 

invulnerability and autonomy on both individual and natural level. I contend that such a 

modern ideal of normalcy obstructed our view from seeing the ontological condition of 

human frailty and vulnerability. The body is vulnerable because the body, human and 

nonhuman, is open to and in codependent relation with other bodies. We cannot 

survive enclosed within our bodily boundary: we can survive without exposing our 

bodies to the other as food or communication, love, or hate. Immunization, which 

biopolitics takes as the cure-all for all viral invasion, is only expediency. Even viruses 

and bacteria are essential components of the ecosystem, without which humans cannot 

survive. And the body, whether human or nonhuman, exists and functions in assembly 

and evolves with other forms of life, animals, plants, and bacteria. What we need in the 

Anthropocene is the ethics of vulnerability, not of autonomy and perfection.
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The Defiant Fog in the Age of the Anthropocene 

Curse

Jung Sun Choi
(Incheon National University, Korea)

How can we defeat Trump’s 9-inch-long soldiers in red? Some journalists implied that 

the opponents may experience the effects of the rhetorical failure in favor of “soggy” 

paper straws against the Trump sect arguing that using red plastic straws is a lifestyle 

choice. In the midst of argument wars over the climate change, critical thinkers pay 

attention to imaginative writing, expecting them to be more impressive and more 

effectively appealing. On the other hand, the literary has always been ready to vault 

from the realm of the art and to extend its agency toward the social and the political 

concerning the climate change. While some critics are now rummaging for textual 

evidence of the climate change in literature of the past for explaining the present, 

others try to show that there has always already literary observations and awareness, 

anxieties and responses, and efforts to do something against the advent of the 

Anthropocene age. In this paper, I will deal with Mary Elizabeth Braddon’s The Trail of 

the Serpent (1861) that shows that the Victorian is aware of the fact that the dense fog 

in November as well as toxic rain is no longer nature-made, but the manifestation of 

the Anthropocene curse. Furthermore, Braddon constructs the figure of the bastard, 

figurative human waste, whose body is “baptized” with the water of cesspool and filled 

with toxic air, as a criminal mastermind, to elucidate that the Earth is not a patient 

companion and would retaliate ultimately.
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COMPULSION TO LOCALITY? Mobility, proximity and 

the role of rural and mountain areas after the 

Covid-19 crisis.

Andrea Membretti

(University of Pavia, Italy)

 The sociologist John Urry (2002) defines contemporary man as subject to two 

fundamental drives: the compulsion to mobility and the compulsion to proximity. 
Although communication technology allows many of us to avoid the majority of physical 

movements, society - as our personal goals and desires - push us to move ourselves 

through space to reach other bodies: with them we live situations of proximity located 
elsewhere. It is not only a matter of choice: there are widespread obligations and 

expectations in this sense. Urry calls this phenomenon the globalization of intermittent 
presence.

 The Covid19 pandemic has radically reversed this perspective. All over the world, a 

single imperative has been affirmed: to stay at home, to lock away our bodies, to 

cancel all physical movements if not those essential to provide us with food and 

medicine. To reduce our closeness to the people living with us, if there are any. We 

can call it the unexpected globalization of immobility. 
However, physical proximity (facing the place, facing the moment, as Urry argues) is a 

fundamental factor for the reproduction of society, and in particular for (re)generating 

that essential resource that is trust. In this sense, digital communication (today the main 

means of interaction in conditions of forced domestic isolation) do not seem to offer a 

valid substitute for physical proximity. Not always, at least, especially if we consider the 

importance of the physical frame (as defined by Erving Goffman, 1974), in creating the 

symbolic meanings of our interactions.

 Thus, looking to the future, what kind of transformations may occur, in a post Covid19 

situation – that is no longer an emergency but a structural  - with respect to the 

fundamental dimensions of mobility and proximity? How feasible, and under what 

conditions, will intermittent proximity with others be achieved by crossing a space that 

will likely be hyper-regulated and perceived as threatening? What will be the legacy of 

policies and practices of social distancing in spatial terms? Sedentariness could therefore 

be re-evaluated: a different compulsion to locality could be affirmed and required. If we 

find ourselves to be more sedentary, with a radical inversion of perspective compared 

to the post-modern nomadism, where do we want to or where should we stay? 

For many, it will not be a choice: international migration will almost certainly be subject 
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to harder policies of drastic containment and repulsion. The closure of borders, as is 

currently happening in the EU, could lead to an even clearer separation between inside 

and outside: for millions of people this will mean being confined to regions affected by 

war, famine or environmental disasters, where it is not possible to live in dignity or 

even to survive. They will be forced sedentary.
 Others, in the richest parts of the world, may be sedentary by choice. If we have to, 

or want to, spend significant periods of our existence (at least periodically) at home, or 

in limited portions of territory, large cities may not be the most desirable places to do 

so. The huge numbers of people, the forced proximity with a (potentially infectious) 

anonymous crowd, the crossing of a territory under hyper-security regulations, the lack 

of nature on one’s doorstep which could compensate for the reduced possibility of 

traveling: these are some of the factors that could push a part of the western 

population (whose dimensions and characteristics are yet to be calculated) to move to 

less densely populated areas, such as inland, rural or mountain regions, even very 

remote areas. This, however, with the possibility of an Internet connection, of an 

efficient basic infrastructure and of concrete work opportunities (both remote, through 

smart working, and on-site, with the development of local economies, based on short 

supply chains and even with forms of downshifting or degrowth). 

 After the first emergency related to Covid19 spread, is there a possibility, at least in 

some European regions such as the Alps or the Apennines (already affected by 

phenomena of the return and new peopling, in response to the crisis of the urbanized 

plains), to invent new place-based policies? To imagine and to support re-territorializing 

practices? To create the conditions for a different way to conceptualize and to 

concretely live proximity and mobility, through the lens of locality?
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On the new conception of place: A comparative 

consideration of the contemporary eco-philosophy of 

Timothy Morton and the Japanese traditional 

philosophical thinking of Kitaro Nishida

Shinohara Masatake

(Kyoto University Institute for Research Humanities, Japan)

 My main thesis is that what makes a human living alive is something like a place. 

Insofar as it is a place, it has a material and physical aspect. Yet, it is not a measurable 

and objective substance. Rather, it is intangible, something like an atmosphere. The 

world on which human life is rooted is double. On the one hand, it is the world of 

human beings, which is distinct from the natural world. Yet, at the same time, we 

inhabit the world of natural things that exceeds any human presence. The climate 

change dissolves the fundamental difference between the world of human beings and 

the world of natural things. What is at stake is to modify the idea of place as our 

existential condition under the sheer reality of the changing world. 

To develop this argument, I will try a comparative consideration of the contemporary 

idea of place as represented by the work of Morton on the one hand, and on the 

other, the Eastern idea of place as represented by Kitaro Nishida.  

On the one hand, Morton formulates his ecological thought as having to do with a 

question of place. In his Ecology without Nature, he states that “coming up with a new 

world view means dealing with how humans experience their place in the world.” On 

the other hand, Nishida assumes that the place in which we reside is the place of the 

contradictory identity of objectivity and subjectivity. In my view, Nishida’s account of the 

experience of a place can be related to Morton’s idea of place as the uncanny 

dimension.
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Body, Plastic, and The Man of the Compound Eyes

Young-hyun Lee

(Sungkyunkwan University, Korea)

 Aborigines have bodies with more sensitive senses, compared to most of urbanites 

living in industrial capitalism. These city dwellers’ eyes are always dazzled by the latest 

trendy goods, commodities that the industrial capitalism constantly pours out; their ears 

are numb with noise from televisions and computers blaring out advertisements. The 

contemporary urbanites’ bodies get to have too dull senses to grasp properly the reality 

of environmental issues, including global warming and plastic issues. Such hyperobjects 

as plastics being, moreover, massively distributed in time and space, plastic issues seem 

to be getting out of control. As Anu, an aborigine, leads the city folk at a place called 

‘the Forest Church,’ his way of communicating with nature—one sense at a time—can 

be the first step to grasp the reality of the plastic issues, rather than politicians and TV 

crew’s clamorous slogans. Without attentively listening to what mountains and seas tell 

us as aborigines do, our species might end up being victims of environmental disasters 

of our own making, when the wave hit our island with “the Plastic Continent,” as 

novelist Wu Ming-Yi represents in his climate fiction (cli-fi), The Man with the 

Compound Eyes.
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Is There Any Body Not a Hybrid?: A Transcorporeal 

Poetics of Sunwoo Kim

Won-Chung Kim

(SungKyunkwan University)

 Sunwoo Kim’s poetic world rustles with many voices of other human beings and 

more-than-human beings as well. As a second generation of Korean feminist poets, Kim 

occupies a unique niche. While following the critical stance of her predecessors such as 

Seungja Choi and Hyesoon Kim against the patriarchal and androcentric culture, Kim 

goes further by presenting a very different perception toward women and nature. She 

reverses the recent trend of feminism that tries to liberate women from the topos of 

nature into the realm of culture by reclaiming the value of body as the focal point of 

her poetics and perception. Instead of pursuing what Stacy Alamo calls the accelerated 

“flight from nature” by poststructuralist and postmodern feminism to “rout out all 

vestiges of essentialism,” Kim shamelessly asserts our essential corporeality and 

embeddedness in nature. The idea of material agency, intra-action, and 

trans-corporeality are governing principles of Kim’s poetic world. She deconstructs 

humanity’s prestigious position of all-powerful subjects, and repositions them as equal 

actors with other nonhuman beings in the planet called Earth. The world is, to Kim, a 

network of humanity and nonhuman beings. In her poetic world, even her body is not 

her own, but a space in which numerous beings and things freely enter and live 

together. In this presentation, I will investigate how trans-corporeal poetics governs 

Kim’s poetic world by studying her poems dealing with the topics of food, love, birth, 

and death.
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[Keynote Presentation]

The writing of posthuman body in Homo Deus A 

Brief History of Tomorrow

Cao Shunqing and Gao Xiaojun

(Sichuan University, China)

 Israeli historian Yuval Noah Harari in his Homo Deus: A Brief History of Tomorrow has 

shaped post-human images and established their cognitive relationships with society and 

nature through writing the post-human body and rewriting the cognitive revolution of 

humanity. The writing of post-human body symbolizes the innovation of modern 

biotechnology for human groups. The deformed body not only reflects in-depth social 

and cultural connotations, but also embodies complex entanglements among humans, 

post-humans, environment, and society. Post-humans unceasingly aggravate the 

alienation and isolation of humanity from nature with a new type of belief and practice. 

This article rethinks the post-human body writing and the cognitive revolution triggered 

by it in Homo Deus: A Brief History of Tomorrow from lens of ecological critical 

discourse and argues that eco-cosmopolitanism as an emerging conception of nature 

provides the future for humanity.
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Bodies and Trauma in Octavia Butler's Kindred

Yoon Jung Cho

(Sungkyunkwan University, Korea)

Octavia Butler’s Kindred(1979), as SF black women literature, has been mainly studied 

in terms of neo-slave narrative, science fiction and feminism because Dana Franklin, a 

modern black heroine, experiences 19th Century slavery through time travel. Also, there 

have been papers on trauma and body, which are the main themes of this paper. These 

approaches have been actively conducted so far because Kindred clearly shows the 

traumatic pattern that repressed memory of American history returns in the non-verbal 

form such as time travel and Dana's body after the incubation period. At the end of 

the work, Dana returns to reality completely, and the case is closed, but the trauma of 

the American history leaves a permanent wound on her body. This paper, in this 

respect, aims to discuss a body as a site of trauma in Kindred through the theory of 

the historical trauma in Sigmund Freud’s Moses and Monotheism(1939) and the theory 

of a body in Michel Foucault’s Discipline and Punish(1975) in depth. 
Then why is it engraved on her body? What do bodies mean? According to 

Foucault's Discipline and Punish, a body is not a personal but a political place which 

represents ideology of society. In Kindred, the series of events that happen to her body, 

such as Dana's obedience to slavery and the punishment imposed on her, are not just 

personal, but the process of engraving ideology of slavery. Also, there is another reason 

Dana's experience should be marked on her body, because the event of slavery she 

went through is a traumatic experience that is unspeakable. Memory can also be 

forgotten or distorted, but the wounds left on her body can be testimony itself that 

directly shows unbelievable experience. Seen this way, her wound is the place that 

shows the trauma of American history. The case ends and the time travel of the 

protagonist ends, but the wound on Dana’s body lasts, suggesting that her experience, 

trauma of American history, will not end forever. There is no slavery anymore, but it is 

an ongoing wound that left on Dana's body and American history. So we still have to 

explore scars and meanings of slavery left in American history.
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‘Touching’ Friday’s Body: A Nancian Reading of J. M. 

Coetzee’s Foe

Narie Jung

(Sungkyunkwan University, Korea)

 Jean-Luc Nancy in Corpus asserts that “The ontological body has yet to be thought”. 

The Nancian body is a body that escapes meaning and representation, that is, a body 

that no civilization has ever spoken of. It, in other words, exists in language in a form 

of absence. This body, Nancy maintains, can only be written in a non-signifying manner. 

He refers to this kind of writing as ‘touching the body’. At the moment when this 

touching occurs, we, instead of objectifying and therefore conquering others, occupy the 

very same place with them while exchanging differences rather than erasing them. 

Touch is the interaction and the opening of bodies. 

J. M. Coetzee’s Foe illustrates the Nancian body, and how we can write/touch it. 

Coetzee’s Friday, unlike Defoe’s, is mute because his tongue is cut and thus incapable 

of meaningful communication. Susan, the protagonist/narrator, tries diverse ways in 

order to know the truth about his mutilated tongue; however, she only repeatedly 

encounters his undecipherability. Susan’s failure is worthy of note, as it suggests two 

significant points: one is that there exists in the linguistic world the non-linguistic one; 

the other is that such non-linguistic world cannot be approached by existing 

communication means intertwined with some sort of domination. Her failure, in other 

words, implies that we need to consider a new way to approach the non-linguistic. The 

last section of the novel is, in this vein, worth examining. In this section where the 

anonymous narrator visits Friday, s/he repeatedly brings him/herself physically close to 

Friday, and listens to the sounds of the Cruso’s island and witnesses a stream coming 

from Friday’s open mouth. The interaction and opening of bodies, that is, Nancian 

touch is written on paper. 

Despite the body is ineffable, claims Nancy, we should not settle for its impossibility, 

leaving it unwritten/untouched. He, therefore, asks us not to cease “a body-to-body 

struggle with language”. Coetzee, instead of leaving the body of Friday, a slave, in the 

non-linguistic world, chooses to write/touch it, and in so doing he demonstrates that 

the act of spotlighting the body excluded in language is not a mere abstract one, that 

is, speaking the unspeakable or the absence, but an ethical one which involves people 

with actual bodies. That is why we should keep on touching Friday’s body.
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Body Narrative in the climate novel The Windup Girl

Zhuang Peina

(Sichuan University, China)

 Body, or more specifically, the female body, has become a central topic in sci-fi along 

with the new theoretical developments such as new materialism, eco-feminism and 

others where for instance, women’s experience and suffering are compared to those of 

nature endured in the process of human exploitation. This paper, by analyzing the body 

narrative in the climate novel The Windup Girl, argues for the necessity and advantage 

of calling for a return to valuing the materialistic body itself, or the sensual body, so as 

to break down the shackles imposed upon nature, and the female body and even the 

whole mankind under the traditional mythology and discourse, both eastern and 

western. What's more, such a return is vital for re-balancing or building a sound 

ecological order for our doomed future.
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Environmentalists’ body struggle and rhetorical strategy 

in social media

Zeng Yuanxiang 

(Sichuan University, China)

The development of Internet technology has allowed “I” which as a body to use media 

technology interact with “life world”, and created an embodiedness relationship, so the 

perspective of “body” has also increasingly been an important turning for Cultural 

Anthropology. From the perspective of drama theory, social media is the theater, where 

users can use it for bodily performance and achieve self-presentation as well as 

socialization. The advent of social media has broken public’s inherent cognition of 

environmental participation, and more and more environmentalists are using social 

media and body symbols for Environmental Action “performance”, achieving the 

expression of symbols meaning as well as emotional demands for environmental 

protection by creating a dramatic Body Spectacle.

This study focuses on two Sina Weibo users whose authentication mode is 

personal, and certification labels include environmental protection volunteers, and have 

more than one million fans concerned. One is an environmental performance artist, and 

the other one is a general environmental protection volunteer. This study finds some 

conclusion by analyzing the pictures about environmental protection they showed at 

Sina Weibo. As for the environmental performance, the artist’s body struggle for the 

environment issues, presents “my body” as an ideographic visual symbol, piercing the 

viewer's emotions by ritualized “bodily performance struggle”, to realize the purpose of 

emotional rhetoric, and to show a “playful” body through metaphorical practice to 

express protest against environmental pollution. As for the general environmental 

protection volunteer’s body struggle, it is mainly through “the others’ body” as an 

ideographic visual symbol, also constructing and expressing the “ideographic” of 

environmental protection by “persuasion” or moral “lecture”.
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[Keynote Presentation]

Besieged bodies and the non-biotic, spectacles and 

limits: reading Animal’s People after COVID-19

Simon Estok

(Sungkyunkwan University, Korea)

Reading Indra Sinha’s Animal’s People during and after COVID-19 are different than 

reading it pre-COVID-19. The pandemic has been a strong equalizing force, reminding a 

global community of its connections to the environment through the corporeal threats 

that it offers.  Threats of pain, disability, and death are our intimate companions these 

days. Perhaps next to death itself, pain and disability are the greatest threats to our 

sense of corporeal integrity—and the three of them (pain, disability, and death) are 

potent reminders firstly of what, as embodied creatures, we share with the rest of the 

living world and secondly of the hubris of human exceptionalism. Animal’s People is 

about the body and its conceptual centrality in understandings of what it means to be 

human, and one of the key lessons that the novel teaches, I argue, is that though an 

environmental event may end, the long-term effects can be crippling, and how we deal 

with changes wrought to bodies must increasingly be a part of how we conceptualize 

our place in a world occupied by many, many agents. Sustainability means living with 

(and not ignoring) the effects—corporeal and environmental—that our behaviors have 

caused: Animal’s People follows a young man and his community as they suffer from a 

system that simply fails to recognize, deal with, and remedy such effects—and it is all 

(or at least much of it is) written through the body.
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Cry of the Earth and cry of the poor: Ethical demands 

of climate change

Jose Nandhikkara
(Dharmaram Vidya Kshetram (DVK), India)

 The common sense view is confirmed by scientific evidence that there is human 

induced climate change and the poor suffer the most. Placing myself in the Christian 

world-view, which is shared by other religious traditions, I present a Theanthropocosmic 

vision according to which God created the cosmos and all the beings in it - material, 

living and human beings. The earth is our common home, and all earthlings are 

inextricably interconnected, preserving and protecting a delicate and fragile world. 

According to this vision, climate is a common good, and the disastrous effects of 

climate change are not just scientific and economic problems, but more importantly a 

moral problem. It is a sad fact and a moral problem that unjust inequalities exist within 

and among the nations between the rich and the poor, men and women, urban and 

rural, adults and children, etc. and the disadvantaged groups suffer disproportionately 

from the disastrous effects of climate change, increasing subsequent inequalities in 

exposure, susceptibility and abilities to cope up with the ill-effects of climate change. As 

rational beings we know that we are part of the problem and that we should be part 

of the solution. It is therefore a moral imperative that we develop an integral ecology, 

bring together all the fields of knowledge, economic and political power protecting and 

promoting integrity of creation as an antidote to the omnipresent technocratic paradigm 

and the 'use and throw away' culture driven by a market economy and short-term 

electoral goals of politics. As moral agents human beings are care-takers of the earth 

and all who are living in this common home, in collaboration and solidarity with all. We 

are responsible to God, fellow human beings and to the creation as such. From the 

Christian tradition the option for the poor people and the poor earth is an ethical 

demand.
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Food Agency, Embodiment, and Table Community: an 

Analysis of Ji-ha Kim’s Diet Writing 

Wei Shao and Chao Xie
(Guangzhou University, Zhejiang Gongshang University, China) 

 Food not only forms a variety of mutual transformations between humans and 

nonhuman beings, but also strengthens cultural identifications and reconstructs social 

relationships. The food writings of the contemporary Korean poet Ji-ha Kim acknowledge 

the materiality of humans and stress the agentic capabilities of food that connect 

humans and nonhuman beings, intending to establish an affinity between the two. Kim’s 

food writings focus on the important role food plays in the social realm. The poet 

contends that the separation of sacrifice and daily diet gives rise to the dualistic 

thinking between body and soul, man and woman, and other dichotomous relationships. 

Kim calls for readers to treat sacrifice and daily diet in an equal way and advocates for 

the practice of sacrifice in daily diet. The bodily experience of sharing food can 

promote the cultural identification within a certain group, and therefore is a creative 

inheritance of traditional culture. In addition, the poet asks for the engagements of both 

female body and hungry body in the table community, so as to reestablish a just social 

order.
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The Dead and Dying Body of Addie Bundren: A 

Mausoleum of Language in 

Faulkner's As I Lay

Aaron Lee Moore

(Sichuan University, China)
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The Toxic Environment in The Handmaid’s Tale

Péter Hajdu

(Shenzhen University, China) 

 Margaret Atwood’s 1985 novel, The Handmaid’s Tale was one of the era’s second-wave 

feminist dystopias, and was much more concerned about sexist oppression than 

environmental issues. The 2018 television series adaptation of the novel, which triggered 

a boom in feminist dystopian novels (including a sequel by Atwood herself), revisited 

the story in an environmentally much more conscious context. The basic problem the 

religious fundamentalist regime of Gilead tries to deal with is widespread infertility, and 

nowadays (unlike in 1985) most readers/watchers must suppose that it is caused by 

environmental pollution, probably. This is an obvious hypothesis, since the original 

causes of the infertility of the human population are nowhere explained. With this 

hypothesis, however, we can interpret The Handmaid’s Tale in the context of 

environmental agency, if you like, as an allegory of the human activity that transforms 

the ecosystem in a way that it eventually endangers the survival of the human race. 

Human agency causes changes in the environment, but since the human body is not 

independent from that, the changes transform the human body as well, and the 

strategy developed by Gilead as a possible solution is centered around the ownership 

of the (female) body. The second season of the television series developed a story-line 

set in “the colonies” (elaborating on some scarce hints of the novel), where a toxic, 

probably radioactive environment makes the ecosystem’s chemical agency visible on the 

screen. The paper takes in consideration the three seasons of the series and Atwood’s 

two novels
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