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Moses Nahmanides (Moshe ben Nahman, 1194–1270) 

- Born in Gerona, Catalonia. 

- Public disputation against Dominican friars (Barcelona, 1263) 

- Torah Commentary, including kabbalistic interpretation 

- Poem “Me-Rosh mi-Qadmei ‘Olamim” 

 

Citation 1: Praise for Mars (Ibn Gabirol, 13th canto of Keter Malkhut) 

Who can know Your marvels when You encompassed the sphere of the sun with a fifth sphere, in which is Mars 

(Ma’dim in Hebrew), like a king in his Palace? (……)  

He is like a terrible warrior; the shield of his mighty men is made red (meadam).  

He awakens wars, slaughter, and ruin; stricken by sword and fire, men’s sap is turned to dryness. (……) 

“Their feet run to evil, and they make haste to shed innocent blood (dam)” [Isa. 59:7].1 

 

Citation 2: Esau as an inheritor of Mars’ power (Nahmanides, Torah Commentary on Exod. 20:22) 

“And if you make for Me an altar of stones, do not build it of hewn stones.” 

I say that the reason of the commandment is that the iron is sword (herev) and it is the one which destroy (mahriv) 

the world. Therefore, it is called so2. Indeed, Esau whom God hated is the inheritor (yoresh) of the sword, for it 

(Scripture) says for him, “Yet by your sword you shall live” [Gen. 27:40]. And the sword is his power in the heaven 

and on the earth. For the sword will succeed with Mars (Ma’dim) and the constellation of blood (mazalot ha-dam), 

and his might will be shown by them. Therefore, it (sword) must not be brought in the House of God.3 

 

Questions 

1) Do you find any kind of polemical awareness or situations in Ibn Gabirol’s case?  

2) What do you consider Ibn Gabirol’s understanding of worship?  

 
1 Solomon ibn Gabirol, The Kingly Crown: Keter Malkhut, trans. B. Lewis, intro. & comment. A.L. Gluck, Indiana: 

University of Notre Dame, 2003, pp. 68–73. The English citation is basically from Lewis’s translation, but slightly 

modified.  
2 Herev and mahriv are from the same root 
3 Moshe ben Nahman (Moses Nahmanides), ed. H.D. Chavel, Perush ‘al ha-Torah, 2 vols., Jerusalem: Mossad Harav 

Kook, 1959, vol. 1, p. 410. English translation is mine.  
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Citation 3: Septimus on Nahmanides and the Andalusian Tradition 

Nahmanides’ great kabbalistic soul-poem provides a nice example of the complexity of his relationship to the 

Andalusian tradition. (……) Nahmanides also observed, quite correctly, that Maimonides’ controversial 

reinterpretation of the rabbinic ‘olam ha-ba (World to Come) to mean individual immortality of the soul rather than 

the world after bodily resurrection could be traced back through Andalusian piyyut (liturgical poem) to Ibn Gabirol. 

(……) 

The magnificent opening stanzas of Nahmanides’ poem, in which the soul makes its descent through the world of the 

sefirot, thus constitute a kind of kabbalistic “tikkun” (repair) of the traditional Andalusian genre. (……) Nahmanides 

was able to achieve this return (of the soul after the bodily death) in his final stanza by introducing his kabbalistic 

notion of the ultimate post-resurrection spiritualization and reabsorption of all things into the realm of the sefirot.4 

 

Citation 4: Praise to God for his making a rest place for the souls (Ibn Gabirol, 27th canto in Keter Malkhut) 

Who can do as Your deeds, when under the throne of Your glory You made a place for the spirits of Your saints? 

There is the abode of the pure souls, that are bound in the bundle of life (be-tzrol ha-hayim, cf. 1Sam 25:29). 

Those who are tired and weary, there will they restore their strength. 

There shall the weary be at rest, for they are deserving of repose. 

In it there is delight without end or limitation, for that is the World to Come (ha-‘olam ha-ba).5 

 

Citation 5: Creation and return of the soul in Nahmanides’ poem “Me-Rosh mi-Qadmei ‘Olamim” 

[First stanza] 

From the beginning, from the ancient of the worlds, I (=soul) was in His closed treasures. 

From the nothing He created me, and only after a while I asked leave of the king [Neh. 13:6]. 

There had been a chain of life since the matter (yesod) of order (of Creation) to draw form (tavnit) in prepared image6, 

And to weigh by the makers of the work to bring to the royal hidden places. 

He revealed what He had hidden, and they (the royal hidden places) are vessels from the left and the right7. 

From height, they go down from the wall of irrigation to the garden of the King (=the earth). 

Within the soil (=body) I was put. (……) 

 

[Final stanza] 

Your ways will console me as I heard that You would cover up my iniquities. (……) 

When the body is in the tomb, You will cover up. She (=my soul) will be in the King’s palaces. 

She knows then You will dip me in the grave, and indeed if you take her garment (in pledge), 

You must return it to her [Exod. 22:25], after she suffers the judgement that the King gave.8 

 
4 Bernard Septimus, “Nahmanides and the Andalusian Tradition,” in Rabbi Moses Nahmanides (Ramban): Explorations 

in His Religious and Literary Virtuosity (I. Twersky ed., Cambridge, Mass.: Harvard University Press, 1983, pp. 27–29. 
5 Ibn Gabirol, The Kingly Crown, pp. 82–85. 
6 Hebrew terms “yesod” and “tavnit” here are respectively “matter” and “form” in Aristotelian terminolgy. 
7 This is an allusion to Sefirot. 
8 Moshe ben Nahman (Moses Nahmanides), ed. H.D. Chavel, Kitvei ha-Ramban, 2 vols., Jerusalem: Mossad Harav 

Kook, vol. 1, pp. 392–394. English translation is mine. 
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Questions 

1) Do you find any traces of views on the transmigration of the soul also in Ibn Gabirol?  

2) Do you think the Keter Malkhut could be a kind of Biblical exegesis?  

 

 


