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Hayyim ibn Musa, c.1380–1460 

- Born in Bejar (near Salamanca) 

- Physician in Castilian court (for 40 years) and debates with Christian colleagues in the court 

 

Shield and Spear (Sefer Magen va-Romaḥ)  

- Fictional Dialogue with Nicholas of Lyre (c.1270–1349) 

- A. Posnanski edition (c.1900), published with introduction by Joseph R. Hacker (1970) 

- MS Breslau 59, the Jewish Museum of Greece, Athens (F39880, National Library of Israel) 

 

Citation 1: Purpose 

Because foolish people who do not know the way of dispute could be seduced by the words of Christians (ha-

Notzrim), especially by the books of apostates of our religion (ha-memirim datenu), (…….) I said to write responses 

against them in a writing of truth.                             (pp. 1–3) 

 

Citation 2: Discussion on the verse Jer. 23:5–6 

See, a time is coming—declares the LORD—when I will raise up a true branch (tzemah tzadiq) of David’s line. 

(……) In his days Judah shall be delivered and Israel shall dwell secure. And this is the name by which he shall be 

called: “The Lord is our Vindicator (YHWH tzidqenu).” 

Nicholas questioned: Jeremiah—peace upon him—said “I will raise up a branch for David” (Jer. 23:5) because this 

was said on our Messiah who would come. 

[Our response]: Whence do we know that Jesus the Nazareth is from David’s offspring? [It is not so] because even 

in his Gospels the relation is not brought but for Joseph, husband of Mary. Jews do not believe his testimony [as 

Jesus because] there are many changings between Matthews (1:1–16) and Luke (3:23–38) upon it in terms of 

names and numbers of people.                              (p. 27) 

 

Nicholas said: Maimonides wrote in part 1 of the Guide (1:61) that all the names [of God] are mentioned according 

to the actions and only exception is the name of four letters (Tetragrammaton) and brought derivations from God. 

And he (Nicholas) said: As for the verse saying, “The Lord is our Vindicator (YHWH tzidqenu)” (Jer. 23:6), it is 

no appropriate than to say that it is upon Jesus. 

[I respond]: I do not understand confusion in his words because in his commentary of 24 books (the Bible) Nicholas 

calls him once man, once God, once prophet, once Messiah, and here he calls him God. He relies upon “distorted 

copying” (ha’ataqah meshubeshet, i.e. Jerome’s Vulgate) which is not true. (…….) This epithet which God 

calls is for Israel or Judah who is called “The Lord is our Vindicator.”            (pp. 29–31) 
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Citation 3: Allusion to Incarnation in Midrash? 

Nicholas said: Proof on human and fleshly nature (enoshiyut u-basariyut) could be brought from the words of 

Sages—may their memories be blessed—because every [name of] “Solomon” in Song of Songs alludes God 

(Shemot Rabbah 52:5) and the verse says, “O maidens of Zion, go forth / And gaze upon King Solomon / Wearing 

the crown that his mother gave him” (Song. 3:11). Each of them alludes fleshly nature which Mary (“his 

mother”) gave him because there is nothing in the rule of God (be-hoq Eloha) to procreate fleshly nature nor in 

the [rule of] angels. Only it is in the rule of humankind. (……) 

[Our response]: (…….) And also in Va-Eleh Shemot Rabbah on parashat “Eleh pequdei” (52:13) it is written on [the 

verse] “the crown that his mother gave him”: R. Shimon bar Yohai asked R. El’azar bar R. Yossi, “Is it possible 

that you heard from your father what is this ‘crown’ with which his mother crowned him?” He replied, “Yes, it is 

like a king who had only one daughter. He loved her too much and called her ‘my daughter.’ He kept loving her 

until he called her ‘my sister’ and until he called her ‘my mother.’” (……)  

Now see, “Ben Elohim” the Jew, how this thief, Nicholas, stole and falsely produced what he thought. [The word] 

“his mother” is useful for him because he called her “his mother” who is Mary, mother of Jesus and did not 

mention to what R. Shimon bar Yohai kissed R. El’azar’s head for here he called congregation (kneset) of Israel 

“my mother.” (……) And similarly here God called His church (knesiyah) “his mother” which is not real His 

mother. And similarly the Christians call Pope’s church (Roman Catholic church) “Santa Madre Iglesia” 

(pp. 49–51) 

 

Citation 4: Toledot Yeshu for Nicholas and Ibn Musa 

Nicholas said: (……) And in one book of the Jews called Sefer ha-Yahas le-Yeshu is said that Jesus healed a man 

from leprosy, skipped from his mother’s belly and that he resurrected a dead. (……) 

Nicholas said: In the same book mentioned above they mentioned that Jesus did all these things by the power of the 

Name of Tetragrammaton (טיטרא גראמטו), His Name. Anyone who knows its meaning could do miracles, and 

Jews said that he found it on one stone in the Holy Temple (……) If so, the matters and ethics of Jesus are truth, 

what Jews cannot deny. 

We respond: Even if this is written, we are not obliged to believe it as the teaching of Moses (ke-dat Moshe). And 

if we have to believe it, the belief is not like [the belief of] one who believes in the Holy Scripture. And it (Sefer 

ha-Yahas le-Yeshu) might help us because [according to it,] Jesus needed to do miracles in the way of tradition 

(be-derekh qabalah), and similarly did David al-Daud (David al-Roy) and many sages, and in our era Yaakov al-

Korsono, Moshe Botarel, and already Ramban (Moses Nahmanides), R. Asher [ben David], Yosef Gikatilla and 

others. All of them were worthy for life in the World to Come. (……) And also what Nicholas says that it is God 

who taught Jesus must be false—does his ears hear what His mouth speaks?—because if Jesus is the Messiah—

we hope God forbid!!—, it is not necessary to learn the Name. For, without this, the spirit of God would rest upon 

him as it is said, “the spirit of the Lord shall rest upon him” (Isa. 11:2). And if he is God, it is improper that God 

taught his Name so that he would do miracles by it. And we do not know until he found it which is written on the 

stone.                                     (pp. 105–109) 
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Citation 5: 6000 years of the world and three divisions 

One from the school of Elijah taught: The world is to exist for six thousand years. Two thousand years it was 

desolation (tohu), two thousand years are the time of the Torah, and two thousand years are the days of the messiah” 

(BT AZ 9a, BT Sanh. 97a) 

 

Citation 6: Torah’s era (belief in the way of recognition) and Messianic era (belief in the way of intellect) 

[According to the Book of Angels (Sefer ha-Mal’akhim) written by Vicente Ferrer’s fellow,] the angels in the days 

of Daniel asked God that Israel would be among the nations so that they would recognize (yakiru) their (Israel’s) 

Torah/teaching and recognize God. Then, since they dispersed among the nations, our Torah was copied to the 

nations, and they would believe it more than now. Although they adopt different attributions to God, they would 

repent after that [and believe] that God is one. However, they would not do Torah commandments at all. Therefore, 

the advent of the messiah (i.e. Jesus) will be necessary for them, and he will oblige all the world to worship God. 

(……) 

  Until now, many people of the world believe one God only in the way of recognition (be-darkei ha-hakarah), 

and they are different each other. But it is not to believe that the Lord would abandon the land nor that there could 

be in the world one who does not believe God or who believes Him in no good way. Rather, it is to believe that will 

come one who obliges all the world to call the Name of the Lord and worship Him with one accord (shekhem 

ehad), not many accords. This is from the way of intellect (mi-derekh ha-sekhel), and necessarily a prophetic man 

(adam navi) will be elected from all the people of our era and previous [era], with whom the verse which said, “the 

spirit of the Lord shall rest upon him” (Isa. 11:2) will be fulfilled. The might will oblige the nations [to worship Him 

with one accord] and in the day [the verse which said,] “and the Lord shall be [king over all the earth; in that day 

there shall be one Lord with one name” (Zech. 14:9) will be fulfilled. This end (qetz) is said upon him because the 

matters are hidden and sealed until the end of time.                    (pp. 97–99) 
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