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I. Introduction – How I encountered with Mr. Negri 
 
1.1 Academic interests 
 
◎history, thought and philosophy, theory and discipline of/on international relations and 
international cultural relations from interdisciplinary perspective 
◎culture, cultural relations, cultural change as mutual process 
◎what is the concept “international relations?”: Obsolescence of the discipline of IR 
◎from the study of international relations towards a discipline called “Global Relations”: 
comprehensive description of the world as a whole, humanity as a whole: How do we describe it, 
and how to change the world and people on earth better based on the renewed description 
 
1.2 Research history 
 
PHASE ONE: 1995-1999 
 
History of international cultural relations (ICR) in modern Japan 
 
  01 Japan America Student Conference, 1934-40 (1999) based on graduation thesis 
  02 International Cultural Relations and Modern Japan: History of Kokusai Bunka 
Shinkokai (KBS, the center for international cultural relations), 1935-45 (1999)  based on 
M.A. thesis *abridged English version available 
  03 Kotaro Tanaka (1889-1974) and his thought and behavior concerning international culture 
and international relations (1999) *abridged English version available 
 
PHASE TWO: 1999-2009 
 
Thought, theory/discipline, and philosophy (epistemological basis) of international 
culture and international relations, updated history of ICR (Hakone Conference, 1988-1997), 
Critic of IR discipline, “Soft Power”, Kenneth Waltz and Negri 1 (2006) etc… 
 
  04 “You ain’t goin’ nowhere: prolegomena for the aporia of IR as a discipline” (2000) 
  05 Self, State, and International Relations: Tomonaga Sanjuro (1871-1951), Immanuel 
Kant, and the naissance of the worldview in modern Japan (2009) based on Ph.D. thesis 
*abridged English version available   
   



 2 

 
PHASE THREE: 2009-2015  
 
+Fear and emotion in international relations, updated analysis on thought of international 
cultural diplomacy, updated analysis on Negri 2 (2011), etc. 
 
  06 History of thoughts and ideas on foreign cultural policy in modern Japan, 1919-2012 
(2013)   
  07 Thought and Behavior on the Idea of the ‘international’: Towards the study of global 
relations (2015)  contains major previous researches 
 
PHASE FOUR 2015-present  
 
+Critical analysis on the myth of Westphalia, How to update IR into Global Relations/Studies, 
Theoretical updates on international cultural relations or global relations, history of 
inter-disciplinary relations between Japanese IR and English IR (Akira Iriye, Sadako Ogata, 
Yoshikazu Sakamoto etc..), updated analysis on emotion in global politics, an impact of music 
and sound in peace studies, Crono-politics in internatinonal relations, updated analysis on 
history of international cultural relations (Ken Yanagisawa) etc… 
 
  08 The Future of the Study of International Relations: From the study of international realtions 
to the study of Global Relations (in The Annals of Japanese Political Science Association, 
2015-I) (2015) 
  09 Deconstructing the Westphalian Discourse: International Relations as 
Historiography (co-written and co-edited) (2016) *abridged English draft is available 
  10 Akira Yanabu and The act of Translation in modern Japan (Review article, 2017 in English, 
in Journal of Global Media Studies n.21, to be published in May 2018 in Japanese, in 
International Relations, annals of The Japan Association of International Relations n.191) 
  11 International Cultural Relations between disciplines of international relations (2018 in 
Japanese, in Journal of Global Media Studies n.22, with English and German summary) 
  12 Bob Dylan as the ‘sound’ and its relevance to peace studies (in Peace and Sound: Peace 
Studies, annals of Peace Studies Association of Japan n.50, to be published in July 2018) 
  13 Is it Really the End of IR As We Know It? (working title) (co-edited) (to be published 
in October 2018) 
  14 Concept of Time and the Study of International Relations (in Challenges towards making 
of Chronopolitics, edited by Ryosuke Takahashi and Nozomu Yamazaki, Minerva Publishing, to 
be published in 2019)   
 
Then,  
 
Negri 3 (in English, based on this seminar, 2018) 
Negri 4 (conversation with Negri, February 8, 2018-19, Paris, translation: Prof. Pullano, both in 
English and Japanese) 
Negri 5 (future contribution for the project, Politics in the Post-Globalized World (working 
title), to be published around 2019-20).   
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II. Antonio Negri and his collaboration with Michael Hardt 
 
2.1 Profile of Negri and Hardt 
 
Antonio Negri (1933-) born in Padua/1953-54 became communist/1953-66 Italian Communist 
Party/1967-79 Professor of the University of Padua, intellectual activist, socialsmo, operaismo, 
autonomia/ 1979-83 arrested/1983-97 exiled to Paris/1997-2003 back to Italy and back to 
prison/2003- Paris based activities  
 
Michael Hardt (1960-) born in Maryland/comparative literature, literary theory, philosophy/1986- 
met Negri, moved to Paris, received Ph.D on Deleuze / Professor at Duke 
 
2.2 Collaboration with Michael Hardt (1960-) 
 
  Labor of Dionysus: a Critique of the State-form (1994) 
  ★Empire (2000) 
  ★Multitude (2003) 
  ★Commonwealth (2009) 
  Declaration (2012) 
  Assembly (2017) 
 (Next Project (20??)) 
 
III. Basic Structure and Concepts in their works 
 
In Sum 
 
Today’s world: Struggle between Empire and Multitude, network of rulers vs network of ruled 
Enjeu: the Common 
How: Assembly 
 
3.1 Empire (2000) 
  
3.1.1 Empire 
 
a) Network of three-layered sovereignty 
 
 1> First tier of Pyramid: USA (global military power and international cooperation), powerful 
major states (ex. G7, Dvos etc… controlling and parasitizing global economy), other 
‘heterogeneous set of associations’ 
 2> Second tier: Networks of transnational capitalist corporations, other nation states 
 3> Third tier: Media, religious organizations, NGOs, etc.  
 
(IN THEIR WORDS) 
 
      Throughout the contemporary transformations, political controls, state functions, and 
regulatory mechanisms have continued to rule the realm of economic and social production and 
exchange. Our basic hypothesis is that sovereignty has taken a new form, composed of a 
series of national and supranational organisms united under a single logic of rule. This new 
global form of sovereignty is what we call Empire. (Empire, xii). 
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      Empire is the political subject that effectively regulates these global exchanges, the 
sovereign power that governs the world. (xi) 
 
      It(Empire) is a decentered and deterriorizing apparatus of rule that progressively 
incorporates the entire global realm within its open, expanding frontiers. (xii) 
 
3.1.2 Basic features 
 
a) No outside: covers globally, always absorbing outside, cannot get out 
b) Decentered/deteritoriarized, not only USA: it’s everywhere, heterarchical  
c) Biopower and Society of control (Foucault, Surveiller et punir. Naissance de la prison (1975), 
Histoire de la sexualité,(1976,84,2018), etc.)): from ‘to kill’ to ‘to control every aspect of lives’ 
 
(IN THEIR OWN WORDS) 
 
      Biopower is a form of power that regulates social life from its interior, following it, 
interpreting it, absorbing it…The highest function of this power is to invest life through and 
through, and its primary task is to administer life. (24) 
 
3.1.3 Backgrounds 
 
a) 1990s: Post-cold war era, Gulf war, regional conflicts, IT revolution, RMA, globalization 
b) Another history is possible: 13-16c subjectivation process (“Humans declared themselves 
masters of their own lives, producers of cities and history, and inventors of heavens”(70)), but 
oppressed  
c) Immaterial labor and biopolitical production with cooperation 
d) Multitude is the mother of Empire, not vice versa 
 
(IN THEIR OWN WORDS) 
 
      Empire pretends to be the master of that world because it can destroy it. What a horrible 
illusion! In reality we are masters of the world because our desire and labor regenerate it 
continuously. The biopolitical world is an inexhaustible weaving together of generative actions, 
of which the collective (as meeting point of singularities) is the motor. (388) 
 
3.2 Multitude and Common 
 
3.2.1 Multitude (2003) 
 
a) Multitude: network of people with singularities, owners of biopolitical production/immaterial 
labor, and producer of the common by exercising constituent power  
 
(IN THEIR OWN WORDS) 
 
      The multitude too might thus be conceived as a network: an open and expansive 
network in which all differences can be expressed freely and equally, a network that provides 
the means of encounter so that we can work and live in common. (Negri and Hardt 2003: xiv) 
 
Singularities: “a social subject whose difference cannot be reduced to sameness, a difference 
that remains different.”(99) 
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b) Not people, not mob, not mass, not crowd, the poor but “living fresh” 
 
c) Goal: global absolute democracy=democracy of everyone (Spinoza), not many, not 
ochlocracy 
 
3.2.2 Common (2009) 
 
a) The Common (commonality): through cooperation and communication of multitude 
 
Examples of common 
1: natural resources (land, air, water, ocean, river, woods, species, etc.) 
2: biopolitical productions by immaterial and cooperative labor (knowledge, language, idea, 
image, code, passion, human relations, etc.) 
 
(IN THEIR OWN WORDS) 
 
      Our point of departure is our recognition that the production of subjectivity and the 
production of the common can together from a spiral, symbiotic relationship. Subjectivity, in 
other words, is produced through cooperation and communication and, in turn, this produced 
subjectivity itself produces new forms of cooperation and communication, which in turn produce 
new subjectivity, and so forth. (189) 
 
b) Global revolution 
 
from <identity-property-sovereignty> to <singularity-Common-revolution> 
 
d) Global absolute democracy through political love and joy (also from Spinoza) 
 
(IN THEIR OWN WORDS) 
 
      “We need to recuperate the public and political conception of love common to premodern 
traditions.”(352) 
 
      The new movements demanding global democracy not only value the singularity of each 
as a fundamental organizing principle but they also pose it as a process of self-transformation, 
hybridization, and miscegenation. The multiplicity of the multitude is not just a matter of being 
different but also of becoming different. Become different than you are! These singularities, ac in 
common and thus form a new race, that is, a politically coordinated subjectivity that multitude 
produces. The Primary decision made by the multitude is really the decision to create a new 
race or, rather, a new humanity. When love is conceived politically, then this creation of a new 
humanity is the ultimate act of love. (356) 
 
3.2.3 Backgrounds 
 
a) Multitude: Global Apartheid (from 9.11 to Iraq War): Globalization of civil wars, global 
inequality and global governance 
b) Common: after global financial crisis, from Bush to Obama 
c) Movements of ‘exodus’: EZLN (1994), MST, Seattle (1999), WSF (2000-), Genova Summit 
(2001), Anti-Iraq War Protest(2002-) etc. 
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3.3 Declaration (2012) and Assembly (2017) 
 
a) Declaration: agenda re-setting in the midst of new democratic movement 
  Present situation of subjectivity: the indebted/ the  mediatized/ the securitized/ the 
represented  → let’s overturn! 
b) Assembly: new type of leadership (entrepreneurship of multitude), Multitude assemblage 
and  machinic assemblages (agencements machiniques, Deleuze et Guattari) human and 
nonhuman 
 
IV. Interpretation, and Questions towards Negri 
 
4.1 Appreciation: Overlapping interests 
 
a) Description of the world and people as a whole: Empire vs IR (global governance etc..) 
 
IR and Marxism: oil and water, but now Marxism based description of the world outstrips? 
 
b) Description of the comprehensive epistemological basis in the modern/postmodern world, 
and challenge to overcome constitutional epistemological mechanism of modern world (how to 
tackle with sovereignty) 
 
from <Self-State-International Relations> (exclusive, hierarchical) to <Empire-Multitude> 
(network, open), but both based on human subjectivity 
 
      In brief, this was a three-tiered structure: the individual, rooted in an independent and 
autonomous Self, the nation-state (society), made up of such individuals, and international 
relations (society), constituted of these independent and autonomous nation-states and 
premised on non-dissolution into a world state.  We can provisionally call this 
“Self-State-International Relations”. It is a cross-referential mechanism that specifies the 
modern worldview and acts as a framework for asking the question, “What is international 
relations” in modern times. The modern epistemology of international relations has, whichever 
way we look at it, undeniably assumed a kind of world based on this mechanism, regardless of 
whether we accept it or criticize it. (From English translation of my paper, translated by Gainer 
Sekimori) 
 
c) Challenge to seek the happiness and welfare for all: issue of common material, cultural, 
environmental, etc. 
d) Challenge to how to change the world: assembly and global revolution 
e) Putting emphasis on emotion: passion, love, joy, laugh vs fear, hate..  
 
4.2 Critics 
 
4.2.1 Is it really possible or better to overturning the modern principles? 
 
* from <identity-property-sovereignty> to <singularity-<common>-revolution> (in Common) 
* exodus from sovereignty, not emancipation but liberation, create happiness 
 
a) Is it possible?  
Are there some merits in <i-p-s> in order to maintain the political order? 
b) Meaning of “liberation” What would happen when the former was abandoned? 
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4.2.2 Is future always ambiguous? 
 
a) Various kinds of people: Multitude/could be but cannot be/could be but do not wish to be/don’t 
want to be 
 
 Able Unable 
Willing 1  Multitude 2   
Unwilling  3   4  
 
 
  cf. The Great Inspector in Brothers Karamazov (1880), the power of Gleichschaltung by Nazi 
regime in Milton Mayer, They sought they were free (1955) 
 
    To live in this process is absolutely not to be able to notice it, please try to believe me unless 
one has a much greater degree of political awareness, acuity, than most of us had ever had 
occasion to develop. Each step was so small, so inconsequential, so well explained or, on 
occasion, regretted, that, unless one were detached from the whole process from the beginning, 
unless one understood what the whole thing was in principle, what all these little measures that 
no patriotic German could resent must some day lead to, one no more saw it developing from 
day to day than a farmer in his field sees the corn growing. One day it is over his head (Mayer, 
op. cit., p. 168)  
 
b) Underestimation of the power of Empire and overestimation of the power of Multitude? 
 
Principiis obsta, Finem respice : not so easy 
 
c) Only seeing a bright side? 
 
4.2.3 Western Philosophy and non-western practices 
 
a) How to be a multitude: Must we all really read Negri and Hardt or Spinoza, and understand 
history of Western philosophy like him?  
  Practice makes philosophy or philosophy makes practice? 
b) Seeing from the ‘non-western’ world 
  Modernity is particular; Indigenous is universal (Yusuke Maki, 1977) 
  Altermodernity (in Common) is not hard to find? 
c) Do they need to overcome modernity in the same way and through the same route as Negri 
and Hardt do and go? Different paths but similar goals in reality 
 
  Ex. Makoto Oda (1932-2007, activist and author, who initiated most important and hugest 
citizen movement in post-war Japan), Yo Naoshi No Rinri To Ronri (Ethics and Logics of World 
Restoration) (1972):  
 
  Entangled can strike back because of being entangled: The ordinary people who are 
entangled, involved, and ruled by authorities from above, but because of being entangled, we 
can entangle back!  
 
  (words of Oda) 
 
      There is no ‘thought’ per se, but there only exists people who have thought. There is no 
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‘movement’ per se, but there only exists people who do such movement. We cannot separate 
them. 
      I would like to define man as lively man, having flesh and blood, livelihood, and thought. 
 
      Inside me there are numerous and various kinds of men, who have different likes and 
dislikes and tendencies. I would like to think about this world from such self.  
 
#Negri and Hardt are also one of such intellectual multitude? 
 
4.2.4 People 
 
a) Multitude is basically labors, people who work. How about other powerless people, “the 
poorest of the poor (Mother Theresa)”? If we include such people in their argument, what 
happens? 
b) The usage of “people” and “everyone” in their writings 
 
4.2.5 Emotion: Love and hate 
 
a) Putting into the element of emotion into social science, without ‘killing’ the essence of emotion 
b) The power of controlling people by fear, anger and hate (Orwell, terrorism, false flag 
operations, etc.) 
c) How to control emotions: urge theory (Masanao Toda) and beyond, how to manage one’s 
situated cognition that leads to urge some kind of emotion 
d) one useful optimistic way of dealing with emotion: Propos d’Alain? 
 
      Et si vous allez quêter la joie, faites d'abord provision de joie. Remerciez avant d'avoir 
reçu. Car l'espérance fait naître les raisons d'espérer, et le bon présage fait arriver la chose. 
Que tout soit donc bon présage et signe favorable : « C'est du bonheur, si tu veux, que le 
corbeau t'annonce », dit Épictète. Et il ne veut pas dire seule- ment par là qu'il faut faire joie de 
tout ; mais surtout que la bonne espérance fait réelle joie de tout, parce qu'elle change 
l'événement. (Alain, Propos sur le Bonheur, 1928, XX Humour) 
 
V. Response from Negri 
 
5.2.1 Is it possible or better to overturning the modern principles? 
 
“You made the same mistake!” 
 
5.2.2 Is future always ambiguous (a coin always has two sides)? 
 
Negri as activist 
 
5.2.3 Western Philosophy and non-western practices 
 
One of the most critical point in their next project: culture, non-western elements 
 
5.2.4 People 
 
Labor is the most important element, but… 
 



 9 

 
4.2.5 Laugh, Joy, and Love 
 
Another crucial point in their next project, especially fear 
Passion (Spinoza) is important, not killing emotions like neo-Stoicism does 
 
VI. Implication of Negri, or interaction between Negri and me for 
advancing the study of Global Relations (Global Studies) as a 
whole 
 
6.1 Dialectical way of argument about societal change 
 
a) From A to B, A to post A, After A 
b) Reality is not simple and Negri knows it. 
 
6.2 Western and Non-Western Cultural aspects 
 
a) Element of western centrism in Negri and Hardt, not for denouncing but for helping them 
b) What happens when people encounter different culture? Cf. acculturation process 
c) Issue about collaboration, translation (ex. translation of Empire（帝国） in China) 
 
6.3 Emotion and Intelligence 
 
a) How to make and keep a stable balance between igniting and repressing emotions 
b) Negri seems to concentrate more on setting a fire. 
 
6.4 Theory (Philosophy) and Practice 
 
a) The act of publishing those works and doing activities related to what they write is also a 
practice as multitude. 
b) They are also one of the “bees” (Mandeville, from their quote), one of intellectual multitude in 
the world, but they have been occupying some kind of privileged position. 
c) The process of producing these works as the origin of their view (cooperation, common, 
machinic assembly to write from Empire to Assembly)? 
 
6.5 Scholar and Activist 
 
a) Tendency to seeing one side of the coin, arbitrarily (drop the other side, in their structure of 
argument and interpretation of cited philosophers and theorists) 
b) Issue of subjective bias in academic writings 
c) How he conceives this issue? Resistance is his starting point? 
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VII. Conclusion – Conversation continues 
 
Future prospects 
 
a) Continuing conversations 
b) Interview with Michael Hardt, or other important figures 
c) His intellectual roots by analyzing his early initial works (Hegel, Dilthey, Kant) 
d) Comparison of various translations of their works in many languages 
e) Investigating the process of their collaboration: Which comes from which? Need to 
disassemble and reassemble their works 
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