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Abhiseka in the Vedic and post-Vedic Rituals

YASUHIRO TSUCHIYAMA

The abhiseka or the sprinkling of fluid over the image of a god, which
constitutes one of the essentials of the pratistha ritual, has its origin in the
Vedic rituals.! In this article I propose to discuss the historical develop-
ment of abhiseka as described in the Vedic and post-Vedic texts in order
to obtain an overall view of this ritual.

1 The Meanings of the Abhisekas

The ritual meanings or the ideas revealed in the mantras and the explan-
ations of the Brahmanas are not suited to be treated with such exactness
as the ritual acts prescribed in the Satra texts. The meanings are not ne-
cessarily confined to a certain scene of the ritual, but are easily applied to
other behaviours or occasions which are similar to it. They are also taken
over to the next period, undergoing some changes in the process. The
case of the meanings of the abhiseka is no exception. It is consequently
appropriate to treat the meanings of the abhiseka independent of the in-
vestigation of its performances. In what follows I shall first discuss the
changes brought about to meanings of the abhiseka by focusing mainly
on the passages which refer to the word abhi-sic or abhiseka.

1.1 Obtaining a Qualification or a Prestige
1.1.1 The Atharvaveda

The Atharvaveda is the first text that refers to the abhiseka. In this text,
the abhiseka constitutes one of the rituals by which a king or a chieftain
acquires superiority among his community. In two verses of the Paippala-
dasamhita of the AV (AVP), the abhiseka is mentioned as a ritual act which

I See, e.g. Witzel 1987: 15. Einoo has called the author’s attention to the similarity
between the abhiseka of the coronations and that of the pratistha.
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bestows varcas (the meaning of which will be discussed in the following
section) on a person. They read as follows:

The heavenly waters that rejoice (madanti) at milk, those in the at-
mosphere and those being in the earth: with the splendour (varcas-)
of all those waters, I sprinkle (abhi sificami) on thee. (AVP 4.2.6)

I have sprinkled on thee with splendour (varcas-) and with the heav-
enly milk. Savitr shall make thee so that thou mayest become an
increaser of friendship (mitravardhana-). (AVP 4.2.7)

The Saunakasamhita of the AV (AVS) also has corresponding verses (AVS
4.8.5-6). AVS 4.8, which includes those two verses, has been examined
by renowned scholars in connection with the two coronation rituals of the
Kausikasiitra (the laghvabhiseka and the mahabhiseka).> However, this
hymn of AVS 4.8 has been appropriated for coronations by the ritual texts
of the Saunaka school and that too only superficially. In the Kausikasitra
(17.1), the first verse of AVS 4.8 is cited merely in the pratika manner
at the beginning of the prescription of the coronation rituals. And in the
Vaitanasitra (36.6-7), this hymn is recited in the r@jasitya when the king
sits on the throne and is sprinkled upon, leaving the contents of the hymn
out of consideration. In both cases we do not know the purpose for which
this hymn was originally used.

On the contrary, in the phase of recent studies of the AVP, it is now
known that the tradition of AVP 4.2 has been taken over by the mantra
collection of the TB 2.7.15-17° with other variants of the complete verses
of AVP 2.52 and 4.3, and the simple installations of a king in the Srauta
rituals, namely, the mrtyusava (BaudhSS 18.16-19) and the rajabhiseka
(A_p§S 22.28.1-25, HirSS 23.4.41-66) have been formed on the basis of
the mantra collection of TB 2.7.15-17. In these two royal installation
ceremonies the variants of AVP 4.2 are employed for the suitable acts
corresponding to their contents such as the king approaching the tiger
skin, sprinkling of water on the king, and his mounting the chariot.* Thus,
it is clear that the tradition of the installation mantras of the AVP has
influenced the formation of the coronations of the Srauta rituals.

Z Weber 1893: 139-43 and Bloomfield 1897: 378-80. For the ideas of kingship revealed
in AVS 4.8, see Schlerath 1960: 157-60.

3 KS 37.9 has variants of AVP 4.2 and 4.3, too, but their ritual usages are not known
because its ritual manual has been handed down only partially.

4 Details of the relation between AVP 4.2 and the mantras of the mrtyusava and the
rajabhiseka have been treated in the paper read at the Second International Vedic Workshop,
held in Kyoto in 1999, and will be dealt with separately.
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The ritual function of the abhiseka is not confined to the obtaining
of the kingship, but the abhiseka also serves in acquiring authority by
officers in other rituals. AVP 10.5.12 (~AVS 19.31.12) reads as follows:

Troop-leader (gramani-) art thou. Thou being sprinkled (abhisikta-),
sprinkle (abhi. . . sifica) on me with splendour (varcas-) for the status
of troop-leader.” Brilliance (tejas-) art thou, keep up brilliance upon
me. Wealth (rai-) art thou, put wealth on me.

This verse informs us that the status of gramani is acquired by being
sprinkled upon. Such function of the abhiseka as bestowing a qualific-
ation seems to have been popular as one of the main functions of sprink-
ling, as evidenced in the sava rituals of the Srauta tradition such as the
brhaspatisava, the sthapatisava, and so on (—2.2.2).% In the savas of the
BaudhSS the mantras relating to sprinkling show a uniformity of style
and content. For example, the mantra of the brhaspatisava (BaudhSS
18.1:343.15-17) states, ‘devasya tva savituh prasave ’Svinor bahubhyam
pisno hastabhyam sarasvatyai vaco yantur yantrena brhaspatisavenabhi-
sificami’ (On the impulse of the god Savitr, with the arms of the Asvins,
with the hands of Paisan, with the control of Sarasvati, of the controller of
speech, I sprinkle on thee by means of the brhaspatisava). The same
mantra also occurs in other contexts while replacing brhaspatisavena
by the instrumental case of other savas like sthapatisavena, etc. With
the sprinkling of the sava the intended status like purohita or sthapati is
conferred.

In the AV there are other passages which indicate that sprinkling
elevates the sacrificer to a higher status, e.g. AVS 3.22.6:

Since the elephant has become the superior (atisthavat-) of the wild
animals that are comfortable to be mounted, with its fortune (bhdga-)
and splendour (vdrcas-) I sprinkle (abhi sificami) upon myself.

Bhdga and vdrcas, which are bestowed upon the officiant or the sacrificer,
show the powers inherent in the fluids for sprinkling. These powers, of
which vdrcas is more frequently referred to in the AV, are regarded as

5 Read gramanithydya instead of gramanithyaydah.

6 Of course, the function of bestowing power on the sacrificer is not limited to the
word abhi-sic. In the passages which I have consulted for the preparation of this article, aiij
(“They (gods) should anoint (afijantu) me with splendour’ AVS 3.22.2d) and sam-afij (‘Thou
art prosperity (pusti-). Anoint (sam andhi) me with prosperity” AVS 19.31.13ab) are two
examples that also show the same function of such expressions. For further passages see
Kiehnle 1979: 149-50.
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having the virtue of enhancing the status, like the elephant among the
animals. This is also evident from the third verse of this hymn, i.e. AVS
3.22.3:

With what splendour (vdrcas-) the elephant has come into being,
(with what) the king among men, among waters, (with what) the gods
in the beginning went to godhood (devdta-), with that splendour, O
Agni, now make me into a man of splendour (varcasvin-).

In KausS 13.1-3 the hymn, including these two verses, is recited to an
elephant, while the amulet made of ivory is wound around the neck of the
sacrificer. In AVPS 4.1.10 this hymn is recited every morning for consec-
rating an elephant for the king, while other mantras are recited to consec-
rate other paraphernalia of the king such as clothes, ornaments, his seat,
his horse, and so on.

1.1.2 Vircas

The significance of the abhiseka in bestowing prestige upon the concerned
person or things is, in the phase of the ritual ideas, ascribed to the power
of vdrcas inherent in the sprinkling water. As surmised from the passages
cited above, it is vdrcas that the sacrificer mainly obtains by means of the
sprinkling act. Thus, when it comes to the ritual meaning of the abhiseka,
it is vdrcas which ought to be examined first. The ritual meanings of
vdrcas contain three phases on the whole: first the splendid power derived
from the heavenly water; second an overwhelming power over the rivals,
which reflects the atmosphere of the atharvanic magic, and lastly a vital
power that secures a safe and long life for the sacrificer. I shall now adduce
some passages of the Rg- and Atharvaveda representing these aspects of
vdrcas.

Vidrcas, according to the mantras cited above, is a power which is
inherent in the water for sprinkling. In a more general sense, it is a power
inherent in the heavenly fluids which are also expressed by the words
padyas, soma, and mddhu [Liiders 1959:351-55], in which, supposedly,
the sun or Agni exists:” ‘The heavenly waters (apd divydh) have 1 wor-
shipped. With sap (rdsa-) have we been put together. Being full of milk
(pdyas-), O Agni, have I come. Me as such unite with splendour (vdrcas-)’

7RV3.22.2,3.24.1,6.13.2,and 9.66.21; AVS 5.3.1,7.89.1, and 19.33.1. See Oldenberg
1917b:107-17 and Liiders 1951: 294-95.
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(AVS 7.89.1):% ‘A well-flavoured ointment, a great success (samrddhi) is
that (rain drop). And that is gold (hiranya-), splendour (vdrcas-), just pure
(pitrima-y’ (AVS 6.124.3ab); ‘Agni’s portion (bhdagd-) are ye, brightness
(Sukrd-) of the waters, O heavenly waters. Put splendour (vdrcas-) in us’
(AVS 10.5.7abc).?

These cosmological ideas are explicit in the mantras relating to king-
ship.!” The king is considered to hold the power of vdrcas: ‘To thee has
come the kingdom (rastrd-). With splendour (vdrcas-) arise forth! As lord
of the people (visam pdti-), as sole king (ekardj-), keep rule (or shine, vi
raja)\’ (AVS 3.4.1ab); ‘Let this man be treasure-lord of treasures. Let
this king be the people-lord of people (visam vispdti-). On him, O Indra,
put great splendours (vdrcas-)! Make his enemy a man without splendour
(avarcasd-)!” (AVS 4.22.3).11

This virtue of vdrcas, as derived from the heavenly fluids or the sun,
is shared by the king: ‘The propitious fires sitting in the waters call we.
Put in me supremacy (ksatrd-), splendour (vdrcas-), O heavenly (waters)’
(AVS 16.1.13). The glorious image of the sun is, therefore, projected in a
human king, that is typically illustrated by the Rohita (the red sun) hymn:
‘Rise up, O swift one (vajin-) being within the waters, enter into this
kingdom (rastrd-), full of gladness (sinftavat-). Rohita that generated
this all should keep thee as well-kept for kingdom’ (AVS 13.1.1), ‘Réhint,
obedient to Rohita, is liberal (siiri-), of beautiful colour (suvdrna-), lofty
(brhati-), very splendid (suvdrcas-)’ (AVS 13.1.22ab).'? The king, as the
possessor of the various aspects of vdrcas, can be compared with the bride
described in the wedding mantras; the bride has the splendour (suvdrcas-)
(AVS 14.2.18~ RV 85.44, AVS 12.1.25), and acquires a vital power with
vdrcas (AVS 14.1.47,14.2.2= RV 10.85.39).

Vidrcas, representing the sun or Agni, is a power to be obtained as an
overwhelming one over the sacrificer’s opponents: ‘Be splendour (vdrcas-)
mine, O Agni, in rival invocations (vihavd-). We would, kindling thee,
prosper ourselves. Let the four directions bow to me. With thee as over-

8 The materials cited in this section are confined to the AVS because the text of the AVP
has not been fully revised. For the corresponding verses of the AVP see the table presented
by Zehnder 1999: 224-52.

9 See further RV 10.9.9, AVS 6.68.2, 10.6.8, 12.1.7.8, 6.1.3, 14.1.35,36.

10 AVP Book 10, which deals with coronation rituals (Witzel 1997:278), informs of the
close connection of varcas with kingship. See, e.g. AVP 10.2.1, 8, 5.7, 10.4.

11 See further AVS 3.5.1, 5.18.4, 13.1.20.
12 See further AVS 13.1.2,5. Vidrcas is an attribute of the sun in RV 1.6.7, 6.58.4,
10.112.3; AVS 3.22.4, 13.1.22, 13.3.16, 17.1.6,7,27,28, 19.26.2,3, 19.27, 28.
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seer we would overcome the battles’ (AVS 5.3.1);3 “Arise, arise, O sun!
Arise upon me with splendour (vdrcas-)! Let the foe become subject to
me. And let me not become subject to the foe’ (AVS 17.6ab)."* Vircas is
also a power and if the opponent is deprived of it, he is ruined: ‘As the
rising sun takes back the luster of the asterism, thus I take back the splend-
our (vdrcas-) of both the women and men that hate me’ (AVS 7.13.1).15 A
king who oppresses priests (brahmand) is deprived of both vdrcas and ksa-
trd: ‘He (the brahmand) does take away (the king’s) supremacy (ksatrd-),
destroy splendour (vdrcas-) "(AVS 5.18.4a). Thus, vdrcas is regarded as
the overwhelming power which supports the authority.

The vital power (dyus) is often referred to together with the word vdr-
cas. The following verse which is used when a new garment is put on a
youth shows this aspect of vdrcas: ‘Clothe, set him for us with splend-
our (vdrcas-)! Make him one dying from age (jaramrtyu-), one having
long life (dirghd- dyus-)!” (AVS 2.13.2ab); ‘Unite him with splendour
(vdrcas-), and make him abundant with progeny (praja-)!’ (AV§ 6.5.1cd).
Besides dyus, Satdsarad (AVS 1.35.1cd=4.10.7cd) and anamivd (AVS 2.29,
6b) belong to the sphere of the vital powers which are attained in con-
nection with vdrcas. After death one obtains a new body bestowed with
vdrcas: ‘Abandoning the fault, come home (to the world of the dead)
again! Let him unite himself with a body (tanii-), having a good splend-
our (suvdrcas-)’ (AVS 18.3.58cd ~ RV 10.14.8cd).'®

Generally speaking, vdrcas stands for the cosmological power which
is imbued with the vitality inherent in the cosmic fluids of the heaven, or
with the splendid power in the cosmic fire, the sun. By acquiring vdrcas,
one is imbued with splendour and dignity which overpower the competit-
ors in a contest, as well as vitality which secures long life and offspring.
Such are the aspects of vdrcas which are consistent with the functions of
the abhiseka, i.e. conferring qualification and bestowing power as men-
tioned earlier.

13 = RV 10.128.1 ‘der Ruhmesglanz oder der Nimbus des Siegers’ (Geldner’s note on
RV ibid.).

14 AVS 16.6a=16.7a. See further AVS 19.33.5cd.

15 See furtherAV§4.22.3, 7.114.1,19.36.1, and 19.49.4. A successor would gain vdrcas
and vijiidna (discernment) from all attendants in the assembly (AVS 7.12.3). The words
inspired by vdrcas, when spoken among the audience, would secure an agreement of the
attendants to their speaker (AVS 9.1.19).

16 For securing the vital power indicated by vdrcas, the sprinklings of watery medicine
are to be taken into consideration. Sprinkling of jaldsd on the bruised (AVS 6.57.2) and of
nitamf on a bald head (AVS 6.136.3) can be thought of as securing vdrcas, namely the vital
power, to remedy the sufferer.
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1.1.3 The Mantras and Ritual Explanations of the
Yajurveda and the Brahmanas

The idea of abhiseka revealed in the mantras of the YV and in the interpret-
ations of the Brahmanas is basically the same as that in the AV, namely, the
bestowing of qualification and power. However, when examined in detail,
they seem to differ from the AV in the power to be acquired at the sprink-
ling (unction). The close relationship of the water for sprinkling with the
power of vdrcas seen in the AV is no longer a central feature of abhiseka
in the YV and the Brahmanas; vdrcas in the new context becomes merely
one of the powers which are to be bestowed on the king when sprinkled
upon (anointed). There are in the YV and the Brahmanas several mantras
which refer to vdrcas, but most of them are employed while preparing the
unction waters. Some unction waters are addressed as siryavarcas (TS
1.8.11a, MS 2.6.7:68.3, VS 10.3), and they are appeased as a bestower of
vdrcas (AB 8.6). The waters are only addressed to bestow vdrcas on a
ksatriya (TS 1.8.12a, b) or to confer kingship (rastrada, TS 1.8.11c, MS
2.6.7:67.13, 68.1, VS 10.3) without referring to vdrcas.

On the contrary, other kinds of powers are mentioned as those which
should be bestowed on the sacrificer at the time of sprinkling. The powers
are often referred to together with various deities who preside over them.
This is especially noticeable in the unction formula of the rajasitya, which
show a uniformity in all the Samhitas of the YV. The unction formula
refers to the deities and to their own powers to be granted to the sacrificer
by sprinkling, and in this context Soma (dyumnd), Agni (téjas, bhrajas:
VS) and Indra (indriyd) are repeatedly mentioned in every Samhita of the
YV. The unction formula of 7S places Siirya (vdrcas) between Agni and
Indra, and adds Mitravarunau (virya) and Maruts (djas) at the end. Thus,
the mantra of the TS runs as follows: somasya tva dyumnénabhi sificamy
agnéh téjasa siiryasya vdrcasendrasyéndriyéna mitravdrunayor viryéna
marutam ojasa (TS.1.8.14g), ‘With the glory of Soma I sprinkle on thee,
with the brilliance of Agni, with the splendour of the sun, with the power
of Indra, with the strength of Mitra and Varuna, with the force of the
Maruts. The unction formula of MS 2.6.11:70.9-11'7 adds visve devah
(krdtu). Lastly the VS puts Surya (vdrcas) between Agni and Indra as 7S
(VS 10.17, Heesterman 1957: 115). The Brahmanas refer to the abhiseka

17 The next mantra indrdsya yonir asi janaya (MS 2.6.11: 70.11) which is addressed to
the horn with which the body of the sacrificer is rubbed up does not show any direct relation
with the abhiseka. The birth motif is assigned to the horn, not to the abhiseka itself. See
Tsuchiyama 1996: 947.
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in the same way as the formula for the sprinkling in the rajasiiya; the gods
referred to in the mantra of the abhiseka bestow on the sacrificer each
proper power; Séma — dyiimna, Agni — téjas. ..(TB 1.7.8.3-4, SB 5.4.1.2),
and MS 4.4.5:55.5 expresses the same idea in a generalized statement.
‘With these powers (indriyd-), these deities (devdta-), he sprinkles on him
(the king).

Such multiplicity of powers to be bestowed on a king during the unc-
tion ceremony is also found in the various phases of the ritual explication.
While referring to the preparation of the unction waters a king is said
to be sprinkled with vdrcas (SB 5.3.4.12-13) and other powers (e.g. viryd,
annadya, pdsu, SB 5.3.4.6-20). The deities of the twelve partha oblations,
which are performed before and after the act of sprinkling, bestow their
own powers on the king (SB 5.3.5.8-9, Tsuchiyama 1996: 942-939). The
powers inherent in the materials (e.g. asvattha) with which the sprink-
ling vessels are made are transferred to the sacrificer at the time of the
unction (7B 1.7.8.7, SB 5.3.5.11-14, Heesterman 1957:114). The sacri-
ficer who receives the abhiseka is feared by the earth because of the great
power (mahdt) he has acquired (SB 5.2.1.18, 5.2.2.15, 5.4.2.20-21, cf.
5.4.3.23). The Asvins recovered Indra’s power through the abhiseka (SB
12.8.3.1f).!8

I would now like to examine several other points about the meanings
of abhiseka. The idea of guardians of the cardinal points, which already
appears in the AV,!” has also been incorporated in the Brahmanas while
dealing with sprinkling upon the king. There are eight mantras of the
abhiseka in the mrtyusava and the rajabhiseka . Of these mantras the
first two are variants of AVP 4.2.6 and 7 (~AVS 4.8.5 and 6) as indicated
earlier, and the third one is derived from RV 1.11.1, whereas the other
four mantras, which have been newly introduced, state that the guardians
of the directions (Vésus / Rudrés / Adityas / Visve Devah / Brhaspati)
sprinkle the king with their metres (gayatri / tristibh / jdagatt | anustibh /
pankti). The same idea is found in a more elaborate form in the formulas
of the digvyasthapana (TS 1.8.13a-e, MS 2.6.10:69.13-70.3, VS 10.10-
14), one of the preparatory rituals before the sprinkling of the rajasiya.

18 Such a multiplicity of powers and deities mentioned in the mantras relating to sprink-
ling and the ritual explication are also found in AB 8.7, 16, 20 (punarabhiseka and aindra
mahabhiseka).

19 The idea that the direction (pradis) bestows the authority of kingship is found typ-
ically in AVS 3.4: “Let all the regions of the compass call thee, O king’ (3.4.1¢); ‘Let these
five divine regions choose for the kingship!” (3.4.2b). See further AVS 3.20.9, 4.15.1, 5.3.1,
6.40.2, 9.10.19, and 19.1.3. Cf. Schlerath 1960: 68 and Gonda 1966: 104.
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Each direction is thus related to the cosmic entities such as metre, stoma,
saman, deity, and power (e.g. the east, samidh, gayatri, trivrt, rathanta-
ra, Agni, and brahman),”® which are bestowed on the king. The unction
mantras of the aindra mahabhiseka (AB 8.19) also indicate that kingship
is endowed with the powers of the directions or rather the cosmic entit-
ies represented by the directions (e.g. the east, Vasus, and samrajya / the
south, Rudrés, and bhaujya). Thus, it can be clearly noticed that when
the king is sprinkled upon or consecrated he is bestowed with the cosmic
powers pertaining to the all directions. This idea is a precursor of the idea
of the lokapalas such as represented in Manusmrti 7.3-5.

One of the ritual meanings referred to in the mantras relating to the
abhiseka is that of the birth. This is clear from the following mantra in
AB 8.7 on the sprinkling water which is used for the punarabhiseka and
aindra mahabhiseka.

Thee great, the universal king (samrajan-) of the great people (carsa-
ni-) bore the divine (devi-) mother (janitri-, namely, unction waters),
the auspicious (bhadra-) mother bore.

Sprinkling (anointing) is (re-)production; on sprinkling on the victim, the
Brahmana explains that when sprinkled upon by the sacrificer’s wife, the
victim is born again:?' ydd adbhir abhisificdti piinar evdinam prdjana-
vati (when she sprinkles water (on the victim), she makes it to be born
again) (MS 3.10.1: 128.10). This idea is not unrelated to that of bestowing
powers. Reproduction is, therefore, to be understood as a variation of the
primary idea of bestowing powers inherent in the act of sprinkling. In my
investigation of the interpretation of the rajasiiya represented by the three
schools (Taittirtya, Maitrayaniya, and Vajasaneya), I have indicated that
each of the three is distinguished by the importance it gives to a specific
motif. Thus, the purusa-motif is prominent in the 7B, the production-
motif in the MS, and the Prajapati-motif in the SB (Tsuchiyama [1996]),
even though these three motives are interrelated with one another. For ex-
ample, the Prajapati-motif is associated with the production-motif, for it is
from Prajapati that a king is born (SB 5.3.3.15, 5.6). These three motives
are variations of the primary or the principal idea of bestowing powers.??

20 For the table of the cosmic entities mentioned in the formulae of the digvyasthapana,
see Heesterman 1957: 103-4.

21 The ManSS employs the expression d-sic, while the VarSS uses abhi-sic. See Tsuji
1952: 66-67 (Japanese), 211-12 (English summary), and Schwab 1886: 110.

22 The production-motif can be seen more clearly in the mantras and the Brahmanas
about the throne than in those of the sprinkling. See, e.g. TS 1.8.16¢: ‘“Thou art the womb of
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The idea of obtaining power revealed in the mantras is interpreted
as the acquisition of food or (re-)generative power (annddya, dnna). This
can be found in the abhiseka of the vajapeya and agnicayana in particular.

With the remnant (of the vajaprasaviya offerings) he sprinkles on him
(the sacrificer). When with food (annddya-) he sprinkles on him, he
thereby bestows the food on him. Therefore, he sprinkles on him with
the remnant.?® (SB 5.2.2.12)

As can be seen from the above passage, one of the reasons why the acquis-
ition of food (annddya) is so much emphasized is that the abhiseka here
takes place after the vajaprasaviya oblation with its remnant; by means of
the remnant of the vajaprasaviya oblation, which precedes the abhiseka,
one can obtain food (75 5.4.9.1,5.6.2.3, TB 1.3.8.2, and MS 3.4.3:47.16).
The abhiseka in the vajapeya and the agnicayana is, therefore, regarded as
bestowing the power of the vajaprasaviya on the sacrificer. In this connec-
tion we have to point out that there is a difference of the ritual significance
of the abhiseka in the vdjapeya and agnicayana, on the one hand, and that
in the coronation rituals like rajasitya, on the other. The former is subor-
dinate to the vajaprasaviya oblation as pointed out just now, whereas the
latter occupies an independent position in that the unction fluids are pre-
pared specifically for the abhiseka (—2.1). At any rate the primary mean-
ing of abhiseka as bestowing power shows several variations according to
its significance in the ritual contexts. In passing it is to be mentioned that
Rau [1957: 88] emphasized ‘Fruchtbarkeitszauber’ as the primary mean-
ing of abhiseka based on such a ritual idea as bestowing food as revealed
in the Brahmanas, which, however, can be thought of only as a Brahma-
nical variation of the original meaning of obtaining vdrcas inherent in the
sun or heavenly water as indicated above with reference to the abhiseka
of the AV.

1.2 Offering Interpreted as Abhiseka

Abhiseka has a ‘symbolic’ meaning as is evident from the SB, which iden-
tifies the offering (@huti) with the act of sprinkling (abhiseka) in the ritual
explication of the agnicayana.** One of the passages in this text is that

the lordly power’ in the rdjasitya, and AB 8.17: ‘The lordly power has been born ...  in the
aindra mahabhiseka.

2 See further SB 5.2.2.1, TS 5.6.3.2 (agnicayana), TB 1.3.8.3 (vajapeya), and SB
12.8.12, 17, 18 (on the remnant of pasupurodasa of the sautramant).

24 Gonda has cited some Grhya passages, where the sprinkling (pra-uks) creates the
impression of being a dedication [Gonda 1980c: 127].
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of the vasor dhara (offering of melted butter into the ahavaniya fire on
the agni altar), which is interpreted as abhiseka, though no sprinkling is
actually performed.

And, the reason why he offers the vasor dhara (in the agni altar) is:
this is his (Agni’s) abhiseka. The gods, having completed (samskr-
tyd) him wholly and entirely, sprinkled upon him with those wishes
(kama-), that is, with this vasor dhara, and likewise this man (sacri-
ficer), having completed him wholly and entirely, sprinkles upon him
(agni altar) with those wishes, that is, with this vasor dhara.
(SB9.3.2.2)

The interpretation of the offering as abhiseka of Agni is also repeated
in the ritual explanations of the component oblations of the vasor dhara
(vajiiakratu-oblation in SB 9.3.3.1 and vayas-oblation in SB 9.3.3.7), and
is found in the ritual explanations of the vajaprasaviya oblations (SB
9.3.4.3-5), the oblations of the soma juice (§B 9.4.4.8), and the kumbhes-
taka (TS 5.6.2.1).2

Behind this interpretation there seems to be at least two ideas: that of
offering as a means to accomplish the object of wish, and of the identifica-
tion of the agni altar with the sacrificer. First, by offering the oblations the
sacrificer gratifies the deities and acquires or accomplishes the object of
his wish in return. This is one of the characteristics of the ritual ideas of
the Brahmana period (Oldenberg, 1919: 126-28), and is here introduced
into the explication of the agnicayana.

Being offered with the oblations (vdsor dhdra-) and being gratified
and sprinkled (abhisikta-), he (the agni) grants him (the sacrificer)
these objects of wish (kdma-).*6 (SB 9.3.2.6)

The idea of a human king as an object from which benefit is obtained is
superimposed on the image of the agni altar.

Therefore people thus implore the human king who has been sprinkled
(abhisikta-). (SB9.3.3.11)

Thus by making an offering on the agni altar the sacrificer satisfies the
wish of Agni and in return acquires the accomplishment of his wish .2’

25 In the vinayakakalpa, pouring and offering are interrelated; the priest offers (juhoti)
the offering materials on the head of a sacrificer who is possessed by the vinayakas, though
the offering materials are actually poured over his head. The remnants of offerings are given
away in the crossroads (ManGS 2.14.27, Yajiiavalkyasmrti 1.284, 286).

26 For gratifying Agni, see SB 9.3.2.1 (vasor dhara) and 9.3.4.2-5 (vajaprasaviya).

27 Gonda 1965b: 179, 200-1. For the ritual interpretation of the libation of fat gravy
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The second reason why the offering on the agni altar is interpreted
as an abhiseka of Agni is because it is derived from the ritual meaning
given to the agni altar itself: the agni altar, as a cosmic man (purusa) or
Prajapati, is identified with the sacrificer.?® On the basis of this idea, the
ritual procedure for the agni altar is parallel to that for the sacrificer.

After offering the oblation (vajaprasaviya-) on the agni altar, he
(the priest) sprinkles on him (the sacrificer), for that (altar) is his
divine body (ddiva- atmdn-), and this (sacrificer) is his human one
(manusd-); and the gods indeed were first, and thereafter the men:
therefore, after offering the oblation on the agni altar, he (priest)
sprinkles him (sacrificer) with the remainder of that. (SB 9.3.4.16)
Now when he offers [soma juice] in the fire, he sprinkles upon the
agni altar. So that divine body (agni altar) of him (sacrificer) becomes
sprinkled by soma, sprinkled by the immortality. And he (sacrificer)
drinks (the soma juice): he thereby sprinkles upon himself. So this
self (atmdn-) of him becomes sprinkled by soma, sprinkled by the
immortality. (SB9.4.4.8)

As noticed from the above passages, the offering and the drinking
of soma by the sacrificer are clearly identified with sprinkling. The agni
altar itself, which is built only during the ritual processes, is thought of as
a divine body of the sacrificer that was constructed through the process of
the agnicayana. Thus the motif of the abhiseka is brought into the inter-
pretation of the offering on the agni altar. Here we can find an example of
the symbolic interpretation of the abhiseka.

The significance of the idea underlying the symbolic interpretation of
the abhiseka may be examined in two phases. First, this idea is inherited
from the AV and second there exists a certain relationship between the
symbolic interpretation and the idea of the pratistha ritual of the later
period.

in the sautramant ‘having thus consecrated (abhisicyd) him by means of those deities from
first to last, he thus, by means of oblations, makes all his wishes (sdrva- kama-) successful
(sdmardhayati)’ (SB 12.8.3.30), see Gonda 1980b: 135.

28 Oldenberg 1918: 14 (=Kleine Schriften p.332), Gonda 1960: 193-94, 1965b: 176-77.
The identification of the sacrificer with the ahavaniya fire is also seen in other rituals. For
example, the offering of melted butter into the dhavaniya fire means that brilliance (tejas)
is put into the sacrificer because the ahavaniya fire is the resting place (aydtana) of the
sacrificer (PB 12.10.16,18). For other passages on the identification of the sacrificer with
the ahavaniya see TS 3.1.3.2, TB 3.3.7.2, KS 21.4:41.6 (the sacrificer’s arman), MS 3.3.2:
33.16 (yajamanayatana), TB 1.6.5.3 (yajamanadevatya), and KausB 3.9:13.21-22 (ahava-
niyabhajy).
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In the first place, the idea of abhiseka as a means to fulfil a desire is
anticipated in AVS 11.1.27:

These purified, cleansed and worshipful women (waters) I set down
(sadayami) in the hands of the priests (brahmdn-) separately. With
what wish I now sprinkle (dbhi sificami) on you, Indra with Maruts
shall grant (dadat) that on me.

Here the water meant for sprinkling is thought to be an object of desire.
KausS 63.4 prescribes that the priest does what is stated in the mantra,
that is, washing of his hands (Gonda 1965b: 213). AVS 6.122.5, showing
a slight variation (dadatu tdt instead of dadad iddm), accompanies the
samsthitahoma in KausS 63.29 (Gonda 1965b:231-32). The fact that the
water for sprinkling are referred to as a desire (kama) is equivalent to
the idea of offering as a means to acquire the objects of wish revealed
in the interpretation of the agnicayana as mentioned earlier. We find the
same idea in AVS 10.9.27:

The heavenly waters (apd devih), rich in honey (mddhumatih), drip-
ping of ghee I set down (sadayami) in the hands of the priests (brah-
mdn-) separately. With what wish I now sprinkle (dbhi sificami) on
you, let all that fall together (sdm padyatam) to me. May we be lords
of wealth.

AVS 10.9.27, which has the same padas as AVS 11.1.27cd cited above, is
employed for setting the water pot (udakumbha) for washing used in the
sava ritual (Kaus$ 65.8) [Gonda 1965b: 262-63].

In these passages, the water employed for sprinkling are regarded as
objects of desire to be fulfilled by the priest or the sacrificer. In other
words, sprinkling functions as a means of the fulfillment of wishes. This
meaning attached to sprinkling is taken over and is fully developed in the
Srauta ritual and in the theological explanation of the Brahmanas, accord-
ing to which one accomplishes the fulfillment of a wish by presenting the
object of wishes to the gods in the form of the abhiseka. Thus, in AVS
10.9.27 and AVS 11.1.27 as treated before, sprinkling is thought to be a
means of gratifying deities, which may have been influenced by the basic
idea that the offering to the deities gratifies them.

In the second place, the idea of the abhiseka is possibly connected
to that of the pratistha ritual. As the contributors to this volume indicate,
the image of the god to be sprinkled over in the pratistha ritual is identi-
fied with the sacrificer by means of various nyasa and meditation, just as
the agni altar is identified with the sacrificer. Similarly a Hindu temple
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which is sprinkled in the temple construction ceremony is regarded as the
(cosmic) man (Ogura 1999: 199-207) just like the agni altar. Thus in the
symbolic interpretation of ‘abhiseka’ of the agnicayana we can find one
of the sources of motives supporting the pratistha of Hindu rituals.

2 The Ritual Procedure of Abhiseka

As pointed out in the beginning of the preceding section, it is the AV that
contains the first reference to abhiseka in India?® and the AV prominently
assigns to abhiseka the function of bestowing power and prestige on the
sacrificer. However, details of the ritual procedure are not known very
well due to lack of contemporary manual texts. At present, we confine
ourselves to the abhisekas prescribed in the ritual texts, that is, in the
Srauta- and Grhyasiitras. In these texts abhiseka is not carried out as an
independent unit, instead it is placed in a sequence of ritual acts as a ritual
component. The reconstruction of such a sequence of rituals including
the abhiseka, however, be undertaken in another monograph. What I shall
undertake here is to compare various types of abhisekas and to examine
other performances closely connected with abhiseka.

A comparison of rituals brings about different results according to its
criterion which has been chosen in view of the purpose of the concerned
study. Here, in order to get the exact idea of abhiseka itself, I take two es-
sentials or rather two parameters of abhiseka into consideration, namely,
the preparation or the arrangement of the fluid to be used for sprinkling,
and the act of sprinkling itself.

In view of the significance attached to abhisekas of the Srauta ritual,
they can be divided into two groups. One group comprises abhisekas
of the coronation rituals which are performed independently and mark
one of the climaxes among several ritual components. The other type
consists of abhisekas found in the agnicayana, vajapeya, asvamedha, and
sautramant, where they occupy only a subordinate position in comparison
with its main performance, or, in other words, abhiseka is inserted as
‘intermezzo’ as Weber pointed out while dealing with the abhiseka of the
vajapeya (Weber 1892: 39).

29 In Iranian literature, e.g. in the Videvdad, hic with auui means the sprinkling on a
barley field (Bartholomae 1904: 1268, 1727). In the sense of purifying, hic with paiti is
employed, e.g. sprinkling on the head (V 8.40), the sole of the left foot (V 8.70), and various
parts of the body (V 9.162-66).
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2.1 Abhisekas in the Coronation Rituals
2.1.1 Rajasiya of the Yajurveda

Of the abhisekas relating to the coronation rituals, the abhiseka in the
rajasitya of the Yajurveda reveals most the complexity of the sprinkling
(anointing) ceremony. The rdjasiiya itself has already been studied by
several scholars®® so far. However, in our intensive study of the ritual pre-
paration of the water for sprinkling and the sprinkling itself, it is necessary
to survey the ritual acts constituting the sprinkling ceremony. The follow-
ing is a list of the ritual acts performed during abhiseka mainly according
to the BaudhSS and is supplemented by other ritual texts.

1. Preparation of the sprinkling fluids:

(a) Making libation in unction fluids and drawing of them.
BaudhSS 12.8:97.3-98.5, MansSs 9.1.2.34-36, VarSS 3.3.2.8-
25, ApSS 18.13.1, 3-18, HirSS 13.5.11-15, KatySS 15.4.25-45.

(b) Pouring the different fluids into a collective vessel.

BaudhSS 12.8:98.5-7, ManSs 9.1.2.37, VarSS 3.3.2.26, ApSS
18.13.21, HirSS 13.5.16-17, KatySS 15.4.46.

(c) Putting down of the collective vessel.

BaudhSS 12.8:98.8-9, ManSS 9.1.2.37, VarSS 3.3.2.27, ApSS
18.13.21, HirSS 13.5.18-19, KatySS 15.4.47.

(d) Putting a piece of gold in the collective vessel.

BaudhSS 12.9:99.1-2, ManSS 9.1.3.1-3, VarSS 3.3.2.28, ApSS
18.13.21, HirSS 13.5.20, KatySS 15.5.5.

(e) Pouring out the collected fluids into the four unction cups.
BaudhS8$12.9:99.3-5, ManS$ 9.1.3.4, VarSs 3.3.2.28, ApSS 18.
13.21, HirSS 13.5.21, KatySS 15.5.6.

2. Sprinkling:

(a) Standing or sitting of the king on a tiger skin®! with his face
turned to the east and with his arms raised.?

BaudhSS 12.10: 101.5, ManS$ 9.1.3.18, VarSs 3.3.2.48, ApSS
18.15.5, HirSS 13.5.26, KatySS 15.5.25.

30 Weber 1893, Heesterman 1957, and Tsuji 1977d.

31 BaudhSS 12.10: 101.5-6 seems to stipulate that the king sits on a tiger skin (Heester-
man 1957:114 n.1). According to VarSS 3.3.2.48 and ApSS 18.15.10, the king stands at
sprinkling.

32 BaudhSS 12.9:100.4-5, ManSS 9.1.3.14-15, VarSS 3.3.2.40-41, ApSS 18.14.16,
KatySS 15.5.28-29.
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(b) Sprinkling over the king with the fluid, through the holes of a
gold plate put on his head.??
BaudhSS 12.11: 101.15-17, ManSS 9.1.3.21-22, VarSs 3.3.2.48,
ApSS 18.16.1-5, HirSS 13.5.32-34, KatySS 15.5.30-33.

3. Rubbing by means of an antelope horn the remaining fluid on the
sacrificer’s body starting from the lower part and moving upwards to
his chest.

BaudhSS 12.11: 102.1-2, ManSS 9.1.3.24, VarSS 3.3.2.51, ApSS 18.
16.7-8, HirSS 13.5.35.
4. Offering the remainder of the unction fluid to Rudra.

BaudhSS 12.11: 102.8-9, ManSS 9.1.3.5-6, VarSS 3.3.2.29, ApSS 18.
13.22, 16.13, HirSS 13.5.37.

From the above list, two points are evident: first, the procedure of the
abhiseka itself is independent of other ritual performances. In particular,
this can be ascertained by the fact that the unction fluids are prepared only
for the purpose of sprinkling. This is different from other types of abhi-
sekas in the agnicayana, etc., in which the sprinkling fluid is not prepared
for itself, but, as shown below (—2.2), the remnant of the vajaprasaviya
offered beforehand is used as the fluid for sprinkling.

Second, the ritual acts constituting the sprinkling ceremony are gen-
erally common to all the schools. Indeed there are some minor differences
in the prescription among the Srautasitras: in the ApSS — influenced by
the Maitrayaniyas’** — the offering of the remainder left over in the col-
lective vessel to Rudra is allowed to be made before the sprinkling; in the
KatySS neither the rubbing up of the sacrificer’s body nor the offering of
the remainder to Rudra are carried out. However, the main procedures of
preparation of the sprinkling fluids and of the sprinkling, when compared
with other sprinkling ceremonies such as in the agnicayana, do not show
any variations among the Srautasitras.

Such an established sequence is not confined only to the sprinkling
ceremony of the radjasitya. The procedures of the chariot drive and of
the king sitting down on the throne, which follow the abhiseka and con-
stitute the main acts of the r@jasitya besides the abhiseka, are also com-
mon to all the schools. It seems, therefore, reasonable to suppose that the

33 For placing a gold plate on the head see BaudhSS 12.10:101.7, ManSS 9.1.3.19,
ApSS 18.15.5, HirSS 13.5.30, and KarySS 15.5.27.

34 Tt seems not to be denied that the interruption of the ‘old’ TaittirTya tradition in the
ApSS is explained by an external impact from the Maitrayaniya (Renou 1947: 181), although
the order of sprinkling S.-W.-N.-E. is peculiar to the Maitrayaniyas (Tsuji 1977d:213).
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main sequence of the r@jasitya, which includes the abhiseka as an essen-
tial part of the ritual, has been firmly established beyond peculiarities of
the Yajurvedic schools.

2.1.2 The Mrtyusava and the Rajabhiseka

The mrtyusava (BaudhSS18.16-18) and the rajabhiseka (ApSS 22.28.1-25,
HirSS 23.4.41-66), despite their names being different, ought be treated
commonly, because they are dependent on the same mantra collection
(TB 2.7.15,16,17) derived from the mantra tradition of the AVP mentioned
earlier. The sequence of the main performances employing the verses of
the mantra collection is as follows;

1. Offering of ghee (ahuti): BaudhSS18.16:361.9-14, ApSS 22.28.10,
HirSS 23.4.49.

2. Sprinkling (anointing) over the sacrificer sitting on a tiger skin:
BaudhSS 18.17:362.6-14, ApSS 22.28.13, HirSS 23.4.51.

3. Raising and lowering of the sacrificer’s arms: BaudhSS 18.17:362.
18-20, ApSS 22.28.14, HirSS 23.4.52-54.

4. Ritual march (ratharohana): BaudhSS 18.17:363.1-10, ApSS 22.28.
18-23, HirSS 23.4.57-64.

5. Cutting of the hair (vapana): BaudhSS 18.19: 365.8-14, ApSS 22.28.
4-8, HirSS 23.4.44-48.

As is clear from the above, in the rajabhiseka the cutting of the sacrificer’s
hair takes place towards the beginning of the whole procedure, while in
the mrtyusava it is practiced at the end. This difference in the sequences
is caused by the order of the anuvakas in the mantra collection that they
adopted. The mrtyusava employs them according to the order of anuvakas
15,16 and 17, while the rajabhiseka uses the anuvakas in the order of
17,15 and 16. Notwithstanding this difference of the total procedure, the
sequence of abhiseka itself is the same in both coronations. Sprinkling
is performed over the sacrificer who sits on the tiger skin, although the
BaudhSS adds some other prescriptions, which show the same features
with other abhisekas of the BaudhSS in general; surrounding the sacrificer
with the gold and silver plates, wiping up the sacrificer, crying out in a
chorus, releasing his speech, and wiping the face.

There are two points that ought to be noted while making a compar-
ison with the abhiseka of the rajasitya. First, the water meant for sprink-
ling is brought from the four directions (mrtyusava, BaudhSS 18.16: 361.6-
7) or is mixed with the young blades of sprout (tokman) or panic grass
(diirva) (rajabhiseka, ApSS 22.28.13, HirSS 23.4.51). The ingredients of
plants put into sprinkling water in the ApSS indicate a different tradition
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of the preparation of the unction fluid because those ingredients put into
water in the rajasitya are confined to those belonging to cows (e.g. ghee,
curd and amniotic fluid of a calf) and honey.*> The putting of plants into
water for sprinkling reminds us of abhisekas of the coronations of the AB
(—2.1.3) and of the post-Vedic coronations (—3).

Second, the raising and lowering of the sacrificer’s arms takes place
after abhiseka. It is performed after the unction as a continuous set of per-
formances without interlude. This procedure seems to be more practical
than that of the rajasitya, where the sacrificer raises his arms before the
sprinkling and chariot drive, and lowers them after these acts (Heester-
man 1957:96-97, 101-2). Thus, the mrtyusava and rajabhiseka belongs
to a ritual tradition which contains more simple forms of ritual actions
than those found in the rajasiiya.

2.1.3 The Coronations of the Aitareya Brahmana

There are two coronations belonging to the school of the Rgveda, namely,
the punarabhiseka and the aindra mahabhiseka described in the AB.3¢
Abhisekas of these two coronations consist mainly of three ritual acts: the
preparation of the unction fluids, the act of sprinkling itself, and some
activities after the sprinkling such as sacrificer’s drinking of sura, giv-
ing of daksina and stepping out to the apardjita, namely, the north-east
direction®” (punarabhiseka). Of these the first two acts deserve to be con-
sidered here as the dominant features of abhiseka.
Punarabhiseka
1. Eight ingredients are poured into the water used for sprinkling con-
tained in a goblet made of udumbara. They are curd (dadhi), honey
(madhu), melted butter (sarpis), rain water collected during sunshine
(atapavarsya apah), rice sprout (Saspa), barley sprout (fokman), crude
beer (sura) and dirva grass. (AB 8.5)
2. The king is sprinkled upon when he has mounted the throne (asandr)
made of udumbara and covered with a tiger skin, while the officiant

35 See the list of water used in the rdjasiiya [Heesterman 1957: 84-85].

36 See Weber 1893: 111-17. Punarabhiseka is an annual renewal of the kingship, while
aindra mahabhiseka is to be performed only in the first coronation of the king. See Witzel
1987: 9 and Keith’s note on his translation of the AB, p. 322.

37 The king’s stepping out towards the north-east direction means his reverence to the
quarters and the security of his conquest: apardjitam disam upatisthate jitasyaivapunah-
pardjayaya (AB 8.9) ‘He reveres the unconquered quarter, to secure the permanence of his
conquest’ (tr. Keith). This performance and its meanings find their correspondence in the
expanding the quarters (digvyasthapana) and the chariot drive in the r@jasiiya. For apardjita
see Gonda 1980c: 53-54.
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places an udumbara branch above the head of the sacrificer (Sayana:
Sirasy udumbarasakhaya vyavadhanam krtva . ..). (AB 8.6-7)
Aindra mahabhiseka
1. Eight kinds of trees and plants in the shape of green shoots are poured
into the unction waters contained in a goblet made of udumbara.
They are nyagrodha, udumbara, asvattha, plaksa, rice (vrihi) with
barley sprout (tokman), large rice (mahavrihi) with young blades,
panic seeds (priyamgu), and barley (yava). The eight ingredients as
listed above in the punarabhiseka are also mixed with them.
(AB 8.16)
2. The king is sprinkled upon in the same manner as in the punarabhi-
seka, but through the golden strainer (jatariipamaya-pavitra) which
replaces the udumbara wood in the punarabhiseka. (AB 8.17-18)

In comparison with the abhiseka in the rajasiiya of the YV, two points
of difference need to be noted here. First, in the abhiseka of the AB the
sacrificer is seated on throne (asandr) covered with a tiger skin, while in
the rajasiiya of the YV he stands or sits on the tiger skin in the sprinkling
act and does not take a seat till the conclusion of the chariot drive.’® This
feature of the AB corresponds to the abhiseka of the agnicayana, vaja-
peya, and so on (—2.2.1).

Second, in the abhiseka of the AB the diversity of plants put into the
sprinkling fluids is prominent, while in the YV mainly the products of the
cow such as melted butter (djya), milk (payas), and curd (dadhi) are put
into the sprinkling waters. This resembles the rajabhiseka of the ApSS
(—2.1.2) and also the coronation ritual of the ancillary literature; barley,
sesame, rice and so on as well as the five products of cow (paricagavya)
are to be put into the water of a river or of the ocean in the rajyabhiseka
(BaudhGSS 1.23.6, 14) (—3.1). Such a diversity of the ingredients comes
into prominence in course of time. A chronological assumption that the
sections dealing with the coronation rituals in the AB are added later® is
not inconsistent with this tendency. The features of the coronation rituals
as delineated in this text found its way into the Vidhana literature (—3.3).

2.1.4 Coronations of the Kausikasiitra and the Vaitanasiitra

Abhisekas of the ritual siitras belonging to the AV are ones described in
the KausS and the VaitS. Here coronation rituals of the KausS will be
dealt with first.

38 The prescription of the VarsS$ seems to be exceptional in that the sacrificer is standing
on the throne in the sprinkling of the rajasiya (3.3.2.48).
39 Witzel 1987: 11, n. 8 and 1997: 320-22.



70 From Material to Deity

The essentials of two abhisekas in the KausS (17.1-11: laghvabhiseka,
17.12-29: mahabhiseka) are, paying attention to the unction waters and
sprinkling as done in the preceding sections, itemized as below:

1. Preparation of the unction water from the great rivers (mahanadyah)
(17.1).

2. Sprinkling on the king, who stands on darbha grass in the south of the
parigrhya-vedi*® (17.2: laghvabhiseka), or who sits on a bed (talpa)
covered with darbha grass (17.12: mahabhiseka).

In these two abhisekas the standing posture of the king at the sprinkling
ceremony of the laghvabhiseka is clearly distinguished from the sitting
posture of the king in the mahabhiseka. The standing posture in the laghv-
abhiseka is similar to that in the rgjasiya of the YV though the darbha
grass is replaced by a tiger skin. On the other hand the king’s sitting on a
bed in the mahabhiseka is akin to the sprinkling scenes of the coronations
of the AB, or rather to the abhisekas of the agnicayana and other king-
ship rituals which have secondarily taken form, being modelled after the
abhiseka of the rajasitya. Moreover, the clear differences of the ritual per-
formances between both coronations of the laghvabhiseka and mahabhi-
seka range over their entire ceremonies; in the laghvabhiseka (17.1-11),
after the sprinkling act, the king mounts a bed (talpa) covered with a bull
skin (arsabha-carman), fills the water-vessel and exchanges it with his
purohita. After having a dialogue with him and eating the porridge (stha-
lipaka), the king mounts a horse and rides in the north-eastern direction
(aparajita), and gives a thousand cows or a village to the priest. On the
other hand, in the mahabhiseka (17.12-29), after being sprinkled upon, the
king mounts a couch (sayana) covered with a tiger skin and is carried to
the assembly (sabha) by the king’s four sons (rajaputra), who hold its four
legs, and his feet and body are washed by servants (dasa, mahdasidra).
After these arghya-like ritual acts, a dice game, a dialogue with a vaiSya,
eating food, riding a horse and serving food mixed with honey (madhumi-
Sra) to brahmins take place. Although the horse riding that corresponds to
the chariot drive of the rajasizya in the YV takes place in both coronations,
ritual components are greatly different from each other, so that one can
not surmise that the mahabhiseka has directly developed from the laghv-
abhiseka. 1t is more likely that the mahabhiseka has been patterned after
the form of the rajasitya of the YV.

As for the abhiseka of the rajasiiya in the VaitS, the similarity with the
coronations of the AB is more noticeable; the sacrificer is sprinkled upon

40 See Bloomfield 1897: 379, n. 2 and Caland 1900: 39, n. 3.
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while sitting on a chair (asandi) covered with a tiger skin (VaitS 36.6-7)
and there is no reference to the chariot drive. The VaitS, nevertheless, has
a different position as a ritual sitra belonging to the AV because it employs
the mantras of AVS 4.8 at the sprinkling ceremony.

2.2 Abhiseka in Other Rituals of the Srautasiitras

Several of the rituals of which abhisekas are parts of are prescribed un-
der the name of sava in the ritual literature (Gonda 1965b:13-17). In
the BaudhSS the savas are dealt with in the ekaha section. Further some
‘major’ sacrifices in which the abhisekas are performed are also called
sava; the agnicayana, the rajasitya, and the vdjapeya are called agnisa-
va, varunasava, and samratsava, respectively.41 However, all the rituals
in which an abhiseka is held are not necessarily treated as sava. For ex-
ample, the asvamedha and the kaukilt sautramani, which are not termed
savas, contain, however, the sprinkling ritual. Hence, we shall examine
here the various forms of sprinkling in the Srauta ritual without restricting
our examination only to the sava category.

2.2.1 Agnicayana and Other Royal Rituals

First, the abhisekas of the major sacrifices in the BaudhSS (agnicayana
10.57-58: 60.8-16 [Ikari, Arnold 1983: 603-4], vajapeya 11.7: 74.8-16
[Weber 1892: 39], asvamedha 15.32:238.5-6 [Dumont 1927: 343]) which
show the uniformity in the forms of rituals in this text will be dealt with:

1. Employing the remnant of the vajaprasaviya offerings as fluids for
sprinkling.

2. Sprinkling upon a sacrificer who is sitting facing east at the place of
the sacrificer (yajamandayatana) covered with a black-antelope skin,
upon and under whom the golden and silver plates are placed respect-
ively. The mantra used while sprinkling is also the same for the three
abhisekas.*?

3. Rubbing up the sacrificer’s body after sprinkling.

These procedures differ from those of the rajasiya in the following three
points; first, the remnant of the vajaprasaviya offering is employed as
fluids for sprinkling, while in the rajasiiya of the YV the unction fluids

41 See Caland’s note on ApSS 22.25.1 and Weber 1892: 39.

42 TS 1.7.10.3h: devdsya tva savitiih prasavé 'Svinor bahiibhyam piisnd hdstabhyam
sdrasvatyai vacé yantir yantrénagnés tva samrdajyenabhisiicamindrasya tva samrajyend-
bhisificami bihaspdtes tva samrajyenabhisificami.
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are prepared independently. This means that in those three rituals, abhi-
seka takes a subsidiary position from the viewpoint of the ritual struc-
ture, which gives the impression that the abhiseka of the agnicayana and
others has been incorporated secondarily into the sequence of rituals.
This subsidiary character of the abhiseka may offer, from the viewpoint of
ritualistic ideas, an opportunity to interpret the sprinkling as obtaining
food (annadya, anna) which was one of the main motives in ritual theo-
logy of the Brahmana texts (—1.1.3). Second, it can be noticed that the
sacrificer receives the sprinkling in the sitting posture at his place, which
is common to all the abhisekas of the BaudhSS.** This posture is dif-
ferent from that of the Maitrayaniya, which prescribes the use of a chair,
so that this sitting posture is presumably the original tradition of the
BaudhSS. Lastly, the raising and lowering of the sacrificer’s arms at the
time of sprinkling is absent here. This performance is carried out in the
mrtyusava and rajabhiseka besides the rajasitya, which leads us to con-
jecture that it may have originally been part of the coronation process.

Turning to the other Srautasiitras, the Maitrayaniya school has the
following abhiseka in the sautramant (ManSS 5.2.11.24, VarS$ 3.2.7.34),
agnicayana (ManSS 6.2.5.28-30, VarSS 2.2.4.10-11), vajapeya (ManSS
7.1.3.17-22, VarSS$ 3.1.2.24-25 [pari-sic]), and asvamedha (ManSS 9.2.5.
6-8, VarSS 3.4.5.5 [Dumont 1927: 92]) and they exhibit certain distinct
features:

1. Employing the remnant of the vajaprasaviya offerings as fluids for
sprinkling.

2. Sprinkling upon the sacrificer who sits on a chair (asandi) which
is covered with a black-antelope skin or a goat skin (agnicayana,**
vajapeya), or without a covering of animal skin (sautramant).

3. In the asvamedha, the sacrificer is sprinkled upon in the sitting pos-
ture on a lion skin, while a bull’s skin and a gold plate are being
upheld above him.

These features of each abhiseka are followed by the ApSS (19.9.13-15:
sautramant, 17.19.5-7: agnicayana, 18.6.6: vajapeya, and 20.19.13-20.3:
asvamedha), except that in the vajapeya the gold plate is placed under the

43 Fushimi [1992] has pointed out that, in the BaudhSS, the abhiseka of the rdjasiiya
serves as a model of the abhiseka of the vajapeya, which is followed by that of the agni-
cayana.

44 The sorts of hides vary according to the status of the sacrificer or the nature of his
wishes (ApSS 17.19.5-8).
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foot of the sacrificer.®> In comparison with the abhiseka of the Baudth,
the Maitrayaniya school has a chair on which the sacrificer is to be seated
at the time of sprinkling, while a gold and a silver plates, which are used to
surround the sacrificer in the abhisekas of the BaudhSS, are not employed
here, except that a gold plate is used in the asvamedha. From the chrono-
logical point of view then, it can be safely surmised that the sitting posture
of the sacrificer on a chair while being sprinkled, which characterizes the
two coronations of the AB (—2.1.3), the mahabhiseka of the KaussS, and
the rajasitya of the VaitS (—2.1.4), has its origin in the prescription of the
Maitrayaniya.

In the KatySS the ritual manner of the abhiseka differs according to
the kinds of fluids used for sprinkling and the animal skin used.

1. Using as fluids for sprinkling the remains of the mixture of the seven-
teen kinds of food with water and milk (vajapeya: 14.5.24), remnant
of the vajaprasaviya offerings (agnicayana: 18.5.4-8), or the remain-
ing part of the pasupurodasa (sautramant: 19.4.14).

2. Sprinkling upon the sacrificer sitting on a chair covered with a goat
skin (vajapeya: 14.5.15), sitting or standing on a black-antelope skin /
goat skin (agnicayana: 18.5.6, 9-13), or a black-antelope skin (sautra-
mant: 19.4.8-9).46

These features vary so much that it is not easy to sum them up, but they
can be explained by the fact that abhiseka has been incorporated as a sub-
sidiary component into the concerned ritual, and each abhiseka evolves

on its own way without being restricted by traditional procedure of the
abhiseka.

2.2.2 Savas

In the BaudhSS the prescriptions for the savas follow the same style and
scheme, and those of sprinkling share common features with the other
abhisekas of the BaudhSS mentioned above.

1. At sprinkling, the sacrificer sits on a hide, the sort of which varies
according to the sava, and a gold and a silver plates are placed on his
head and under his foot respectively.

2. The priest rubs the fluid on the body of the sacrificer.

45 According to ApSS 18.6.1-3, the sacrificer mounts a chair by stepping on the gold
plate.

46 In the sautramant, the sacrificer who is to be sprinkled upon has already been
smeared with fragrant materials (surabhi) (KdlygS 19.4.14).
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The differences within the savas themselves lie mainly in the kinds of
fluids used for sprinkling , the hide and the qualification to be acquired, or
the wish to be fulfilled by the concerned sava. I shall summarize below the
characteristics of each sava in the BaudhSS, showing their correspondence
with those mentioned in other Srautasiitras.

1.

brhaspatisava

Sprinkled with melted butter (ajya) on a black-antelope skin (krsna-
jina): BaudhSS 18.1-2; ApSS 22.7.11 (ajya, or remnant (samsrava)
of the Sukra- and manthin-graha), HirSS 17.3.11, KatySS 22.5.14,
ManSS 9.3.3.25 (sprinkled on a chair with gjya).*’

. Sthapatisava (vaisyasava, masasava)

Sprinkled with curd (dadhi) on a bull skin (arsabha-carman): Baudh-
S8 18.3;* ApSS 22.25.5, HirSS 23.4.3.

. Sitasava (gramanisava, rtusava)

Sprinkled with clarified butter (ghrta), which is purified beforehand
with gold, on a black-antelope skin: BaudhSS 18.4.

. sSomasava

Sprinkled with milk (payas) on a black-antelope skin: BaudhSS 18.5;
ApSS 22.25.11 (sprinkled with waters), HirSS 23.4.7.

. prthisava

Sprinkled with a mixture of four kinds of water, which are brought
from the four directions, on a red bull (rohita-anaduha) skin: Baudh-
SS 18.6; ApSS 22.25.16 (sprinkled with waters), HirSS 23.23.4.9.

. gosava

Sprinkled with fresh milk (pratiduh) on a black-antelope skin: Baudh-
SS 18.7; ApSS 22.12.17, HirSS 17.5.23, ManSS 9.3.5.23, KatySS 22.
11.9-10 (sprinkled upon a king sitting on the ground (sthandila)).*’

. odanasava

Sprinkled with a mixture of four kinds of waters, which are brought
from the four directions, on a red bull skin: BaudhSS 18.8-10; ApSS
22.26.11, HirSS 23.4.26.

. mrtyusava

Sprinkled with a mixture of four kinds of water, which are brought
from the four directions, on a tiger skin (Sardillacarman): BaudhSS
18.16-19 (—2.1.2).

47 For other texts on the brhaspatisava, see Caland’s note on PB 17.11. For the time of

its performance, see Caland 1919: 68 (n.10).

48 Cf. PB17.11.8,9.
49 Cf. PB 19.13.1, 7, 9. For other texts of the gosava, see Caland’s note on his trans-

lation of PB 19.13.
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The new Taittirtya school mentions two more savas.

9. brahmanasava
The sacrificer, who wishes the splendour of brahman (brahmavarca-
sakamah), sitting upon a black-antelope skin is sprinkled upon with
clarified butter which has been purified beforehand with gold: ApSS
22.25.6-8, HirSS 23.4.4.
10. rajabhiseka
Sprinkled by waters with the barley sprout (fokman) or panic grass
(diirva) on a tiger skin: ApSS 22.28.10-13, HirSS 23.4.49-51 (—2.1.2).

The fluids for sprinkling are provided for their own sake in nearly
all cases except the brhaspatisava in which the remnant of the preceding
oblations is employed,’® but the ritual for the preparation of the fluids
for sprinkling, namely, the purification of the water with gold, is scarcely
referred to but in the sitasava and the brahmanasava. These simple but
independent forms of abhiseka may lead us to assume that they retain
features of earlier procedures.

2.2.3 Concluding Remarks

At the beginning of this section, in order to understand the abhisekas
which are described in various ways in the Srauta texts, I have selected the
preparation or supply of fluids for sprinkling and a procedure of sprink-
ling itself as valid parameters, and by focusing on them, I have investig-
ated various types of abhisekas. Here I shall recapitulate the results of my
investigation, highlighting the differences between the Vedic schools.

1. The abhisekas of the coronation rituals are characterized by an inde-
pendent preparation of the unction fluids and this is seen in the coron-
ations of the YV (rajasiiya, mrtyusava, rajabhiseka, and gosava),
of the AB (punarabhiseka and aindra mahabhiseka), and of the AV
(laghvabhiseka and mahabhiseka of the KausS and rajasiiya of the
VaitS), while some abhisekas of other rituals use the remnants of
offerings performed earlier, to which category the vdjapeya, the
agnicayana, the asvamedha, the sautramani, and some other savas
belong.

2. Regarding the materials mixed with the water meant for sprinkling,
there has been a tendency over a period of time to diversify the in-
gredients. First, the abhisekas of the KausS and the mrtyusava of

50 Brhaspatisava is often performed after the abhiseka of the sacrificer in the vajapeya.
See Kane II: 1211.
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the BaudhSS>' only prescribe that the unction fluids are to be fetched
from the great rivers. Next comes the rajasitya of the YV where some
materials such as the amniotic fluid of a calf, milk, curd, ghee, and
honey are mixed.”> Besides, the rajabhiseka of the ApSS refers to
barley sprout (tokman) and dirva-blades to be added to the water.
Finally, the AB describes putting the eight kinds of materials into
water including tokman and ditrva as mentioned above. The diversity
of the materials mixed with the water becomes more remarkable in
the case of coronations of the post-Vedic rituals.

. The sacrificer’s posture during the sprinkling is divided into three

types. First, in the simple coronations, that is to say, in the mrryu-
sava and rajabhiseka whose origins can be ascribed to the coronation
hymn of AVP 4.2 (= AVS 4.8), the king sits on a tiger skin while be-
ing sprinkled upon. This posture is common to all the other abhisekas
of the BaudhSS, although the sort of the hide on which the sacrificer
sits varies according to the purpose of the sava. The abhiseka of the
rajasiiya of VadhS 10.5%* shares this feature with the BaudhSS. This
style of the sacrificer’s posture accordingly belongs to the early trad-
ition. Second, in the rajasiya of the ManSS, VarSS, ApSS, HirSS, and
KatySS the king takes a standing posture on a tiger skin while being
sprinkled upon. The same posture is also found in the laghvabhiseka
of the Kauss, though on this occasion the king is required to be stand-
ing on darbha grass, which indicates a simple form of the sprinkling.
Third, the coronations of the AB (punarabhiseka and aindra maha-
bhiseka) and those of the ritual texts of the AVS (the mahabhiseka of
the Kaus$ and the rajasiiya of the VaitS), which are presumed to be
a later origin, have a chair (@sandr or talpa) covered with a tiger skin
on which the king sits and is sprinkled upon.

The use of a chair at the sprinkling scene seems to have been
first introduced by the Maitrayaniyas; they make use of a chair in
the abhisekas of the vajapeya, agnicayana, and sautramant, but not
of the rajasitya. Thus, this new type of sprinkling may have influ-

STt is pointed out that the rajasiiya described in the BaudhSS differs from that in later

texts like the SB and has its original meaning as an adoption ceremony. See Falk 1984: 118-

20.

52 Heesterman 1957: 84-85 and Tsuji 1977d: 201-4.
33 For the sacrificer’s posture in the abhiseka of the rajasiiya, see Tsuji 1977d: 213.
54 Ikari has kindly given me the readings of the rajasiiya section of the VadhiilaSS

(K4 and M). For a survey and account of the manuscripts of the Vadhila school, see Ikari
1995:4-12 and 1998: 1-11.
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enced the formation of abhiseka in the coronations of the AB and
the ritual texts of the AVS except laghvabhiseka, which prescribes a
standing posture at the sprinkling. Likewise such a flexible attitude
of the Maitrayantyas can also be found in the disuse of a golden and
a silver plates in the sprinkling ceremony except for in the rajasitya;
their use characterizes the abhiseka of the rajasitya in all schools of
the YV. Furthermore all sprinklings in the sava rituals of the BaudhSS
strictly observe this process, while the Maitrayaniyas were seemingly
more free to transform the procedures of abhiseka into more simpli-
fied forms and took the lead to modify the procedures of abhiseka.

From the chronological viewpoint, we may sum up the above find-
ings as follows: one of the earlier forms of abhisekas is reflected in
that of the mrtyusava of the BaudhSS and of the laghvabhiseka of the
KausS. Both belong to the sphere of the coronation ritual of AVP 4.2
(AVS 4.8). The abhiseka of the rajasiiya, agnicayana, and other rituals
in the BaudhSS can be assigned to the next phase, though this text shows
a uniform schema possibly as an attempt of rearrangement of the Srauta
ritual [Witzel 1997:316-17]. Some developed forms of abhiseka which
are characterized by the use of a chair as the seat and a remnant of the
offerings as sprinkling fluids in the agnicayana and so on emerge in the
school of the Maitrayaniyas. Two coronations of the AB and of the VaitS
are influenced by the Maitrayaniyas in that the abhiseka is performed with
the king sitting on a chair, and they adapt more succinct procedures by not
executing the chariot drive.

2.3 Abhisekas in the Grhya Rituals

The sprinkling ceremony in the Grhyasitras is mainly performed in two
rituals, namely, the vivaha or the wedding ceremony, and the samavartana
or the ritual of the Veda-student’s returning home.> In these ceremonies
details of the sprinkling water and those of the sacrificer’s posture at the
time of the sprinkling are not quite clear. Still more, it is noticeable that
the term for sprinkling, which has hitherto been investigated in this article,
is not necessarily limited to the expression of abhi-sic, which suggests that
abhiseka is not an established act as in the Srautasitras.

35 There are sporadically some passages where the expression of abhi-sic is employed,
e.g. AsvGS 1.11.10 where the omentum of a pasu is sprinkled (pasukalpa) and ParGS 2.13.6
where the bullock in front is sprinkled upon before ploughing. For further materials, see
VaikhGS 3.21 (Satabhiseka), AgnGS 2.4.10 (pratistha), and BodhGS 1.2.22 (madhuparka).
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2.3.1 Vivaha

In the wedding ceremony the head of a bridegroom or a bride is sprinkled
upon on several occasions. However, the act of these sprinklings is ex-
pressed by the use of various verbs; it is expressed not only with abhi-sic
but with ava-sic, pra-uks, mrj, and so on. One of the typical cases is the
sprinkling®® which is performed after saptapadr or the striding of seven
steps by the bride and groom in the north-eastern direction (apardjita),
viz., one of the climaxes of this ce:remony.57 SankhGS 1.14.8-10, for ex-
ample, prescribes as follows:

With the three apohisthiya verses he wipes (the bride and the bride-
groom) with the stheyd water.>® And sprinkles it on their heads (miir-
dhany abhisicya).>® (The bridegroom then) says, ‘I give you a cow’.%

(tr. Oldenberg)

The sprinkling expressed by abhi-sic is represented, in other sitras, by
other expressions. At first we refer to the prescription of the sprinkling
with the word ava-sic in AsvGS 1.7.20:

Joining together their two heads, (the bridegroom? the dacarya?)
sprinkles them (with water) from the waterpot (ubhayoh samnidha-
ya Sirast udakumbhenavasicya).%" (tr. Oldenberg)

The SarikhGS and the KausGS belong to the same Rgvedic school and
have almost similar wordings in their prescriptions, but the verb abhi-
sic used in SankhGS 1.14.8, 9 is replaced by ava-sic in KausGS 1.8.29.
From this we can deduce that the performance which is expressed by ava-
sic may not be thought of as distinct from that expressed by abhi-sic.%
Besides, there are some instances where sprinkling is expressed by pra-
uks; HirGS 1.21.5 reads as follows:

After he has made her sit down to the west of the fire, so that she
faces the east, he stands to the east (of his bride), facing the west, and

36 Tsuji 1977a: 312 (§23). For the miirdhabhiseka, see Kane II: 534.

57 Winternitz 1892: 46-47 and Siiryakanta 1956: 25.

38 For stheya see Gonda 1980c: 132.

59 According to the commentary of Narayana, a couple is meant to be sprinkled upon.
Oldenberg remarks that there are many cases in the Grhya rituals where a couple is treated
as a combined unit. See Oldenberg 1878: 129 and 1886: 38 (note on siitra 9).

60 See further ParGS 1.8.5: tata enam miirdhany abhisificati.

61 See further KausGS 1.8.29 mirdhany avasicya, GobhGS 2.2.15 miirdhadese "vasiii-
cati, and KhadGS 1.3.28-29 miirdhany avasificet.

92 HirGS 2.3.3, in prescribing jatakarman, employs the expression ava-sic in the sense
of sprinkling.
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besprinkles (proksati) her with water, with the three verses.%?

(tr. Oldenberg)

The verb pra-uk564 means, in the ritual scene, scattering some fluids in the
form of droplet; e.g. A§vGS 2.8.11 ‘With a Sami branch or an udumbara
branch he sprinkles it (with water) (proksati), going thrice round it, so
that his right side is turned towards it, reciting the Santatiya hymn’(tr.
Oldenberg).% The actual usage of this word is, however, not limited to
such a rigid interpretation. It is applied to the sprinkling in general. In
the same way, JaimGS.1.21: 22.9-10 expresses the sprinkling by the verb
myj:®
At the seventh (step), having caused her to stand directed to the east,
they should sprinkle (marjayeran) her out of the vessel filled with
water with the three verses, beginning: ‘Ye waters are beneficent’.
(tr. Caland)

At all events, we cannot deny that there is some possibility of vari-
ations in the wording of sprinkling in the Grhya rituals. In other words,
the performance of sprinkling does not retain such an authoritative value
as it does in the Srauta rituals. I will now examine other performances
of which sprinkling forms a part and which are all carried out as prelim-
inary acts of the vivaha, and show that the one and the same ritual act is
expressed by various verbs in the different Grhyasiutras:

1. The sprinkling of water upon the bride (Tsuji 1977a:304 §11-2c¢):
abhi-sic (VarGS 13.6), ava-sic (KausS 25.27) and sna (LaugGS 25.4).

2. The pouring of the sura upon the bride (Tsuji 1977a:304 §11-2d):
abhi-sic (GobhGS 2.1.10).

3. The sprinkling of water upon the bride through the right hole of the
yoke (Tsuji 1977a:304 §11-2e): abhi-sic (ManGS 1.10.7), ava-sic
(LaugGS 25.8, KausS 76.13) and sna (ApGS 2.4.8).

4. The sprinkling of water upon the bride as part of the ceremony of
giving away a bride (kanyadana) (Tsuji 1977a:306 §12, and Kane
I1: 533): abhi-sic (ManGS 1.8.11) and sna (LaugGS 17.1).

93 VaikhGS 3.4, p. 72, 6-8 proksanaih proksya.

%4 The meaning and usage of pra-uks are dealt with by Kiehnle 1979: 7-19. Her pre-
sumption that the objects of pra-uks are ritual elements, whereas that of sic is human being
(ibid., p.17), is not accepted.

65 See further AsvGS 4.2.10 and 4.5.4.

96 The sprinkling or washing of the performer’s body in the samdhyopdsana is also
expressed with mrj (JaimGS 1.13).
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It is worth pointing out that in some instances bathing (sna) is sub-
stituted for sprinkling (abhi-sic / ava-sic). The expression with sna for
sprinkling can be found more clearly in the sprinkling of the samavarta-
na. I shall come back to this theme after examining the samavartana in
the following section.

2.3.2 Samavartana

In the sprinkling of the samavartana the student sits opposite his teacher,
facing to the east, and is either sprinkled upon by his teacher or the student
sprinkles himself.” The expressions employed for this performance are
abhi-sic and sna. The word aplavana, which is used for samavartana in
the GobhGS 3.4.6, suggests that the bathing forms the main element of
the samavartana.®®

The verb abhi-sic is used, for example, in SankhGS 3.1.3-4:

Having had (the cut-off hair-ends, etc.) thrown away together with
rice and barley, with sesame-seeds and mustard-seeds, with apama-
rga and sadapuspt flowers, having sprinkled (abhisicya) him (with
water) with the @pohisthiya-hymn.® (tr. Oldenberg)

AsvGS 3.8.9 is an example where sprinkling is expressed by the verb sna:

Having washed (snarva) himself with lukewarm water, and having
put on two (new) garments which have not yet been washed, with
(the verse), ‘Garments with fat splendour you put on, (Mitra and
Varuna)’ (RV 1.152.1), he should anoint his eyes with (the words),

‘the sharpness of the stone art thou; protect my eye’.””
(tr. Oldenberg)

Abhiseka is not an established terminology expressing the specific per-
formance as in the Srauta rituals. It is rather easily allowed to be substi-
tuted by other similar expressions. The usage of the expression of sprink-
ling (abhiseka) specially bears an affinity with that of bathing (snana).

67 For the manner of sprinkling, see Heesterman 1968: 438.

%8 See Einoo 1993:232

9 See further GobhGS 3.4.10 sarvausadhiviphantabhir adbhir gandhavatibhih sttosna-
bhir acaryo ’bhisiiicet, ParGS 2.6.11 tenabhisiiicate | tena mam abhisificami Sriyai yasase
brahmane brahmavarcasayeti, KhadGS 3.1.9-10 tabhis Sitosnabhir acaryo ’bhisiiicet | sva-
yam va mantrabhivadat, and BharGS 2.19:52.5 samsrstabhir adbhir abhisiiicati. In the
GobhGS abhi-sic means sprinkling on the body, i.e. the head (3.4.15), while ava-sic means
pouring down (on the hands) (3.4.13).

70 See further ApGS 5.12.6 evam vihitabhir evadbhir uttarabhih sadbhih snatvottarayo-
dumbarena dato dhavati, and HirGS 1.10.2 athosnasitabhir adbhih snapayati | apo hi stha
mayobhuvah // iti tisrbhih | hiranyavarnah sucayah pavakah /1 iti catasrbhih | pavamanah
suvarjanah /1 iti caitenanuvakena.
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This trend has become more distinct in succeeding ages.”! For example,
in the rajyabhiseka of the BaudhGSS the abhiseka of the king (1.23.14) is
expressed by the verb sna in the later siitra (1.23.17) and in the pusyabhi-
seka the king who is sprinkled upon with fluids is called snata (AVPS
5.57). There are a number of other examples too. In the gosahasra-
vidhi, the mantra with which the sprinkling (abhi-sic) upon the king is
performed refers to snanodaka (AVPS 16.1.7). In the brahmayaga, abhi-
seka (AVPS 19b.3.4) is subsequently expressed by the word snana (ibid.
19.4.2.cd), and in the ghrtakambala the person who receives the abhise-
ka (AVPS 33.6.5) is later called snata (ibid. 33.7.4). In the context of
the Grhya-like vinayakakalpa MansSS 2.14.26 states that the snana is per-
formed with a mantra in which the term abhiseka features.

Turning to the Dharmasiitras we can see the phrases of the assimila-
tion of abhiseka into snana. The abhiseka which is to be performed before
making offerings (ApDhS 2.9.22.12) is, in fact, bathing because the sacri-
ficer is ordered to enter the water slowly in the next siitra (stitra 13). The
performance of expiation which is not infrequently mentioned with snana
is expressed by the term abhi-sic (VasDhS 15.19-21, 23.27-29). Abhi-sic
implies sprinkling upon the hands and feet (BaudhDhS 1.4.6.14), while
abhiseka does not relate to the washing of feet and hands (BaudhDhS
2.4.7.2). Further the king who receives abhiseka is called snata (BrhatS
47.72, KalikaP 86.129).7?

In this context the description of abhiseka in the VaikhSmS assumes
importance, because in the VaikhSmS 1.2:2.6-7 the abhiseka is dealt with
as one of the subordinate components of the snana.

Now come the rules for bathing for those who belong to one of the
four orders of religious life. It is fivefold: the ablution (in water)
(abhiseka-), the celestial bathing (divya-), the aerial bathing (vayav-
va-), the fiery bathing (agneya-) and (bathing by) permission by guru
(gurvanujiia-)’.”> (tr. Caland)

7l Einoo 1996a:79 has pointed out that sndna (bathing), which has always been
important in the Srauta rituals, achieved new importance in the late Vedic period as a
method of purification in the daily duties of the brahmins.

72 There are, on the other hand, passages where the abhiseka is clearly distinguished
from the snana; the abhiseka is, for example, performed before snana (VaikhSmS 9.14 =
VaikhDhS 2.14).

73 For further enumeration of various kinds of snana, see, e.g. VaikhGS 1.5 divya-,
vayavya-, agneya-, and mantrasnana, and HirGSS 1.1.6 varuna, agneya, vayavya, brahma,
kapila, manasa, and divya. See also Saurapurana 18.40cd-42 (five kinds of snana) and
Garudapurana 1.50.9-12 (six kinds of snana).
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Thus, it can be seen from the above passages that abhiseka becomes a
type of snana, which certainly characterizes the Hindu rituals.

2.4 Relation of Abhiseka to Other Ritual Performances

So far I have investigated the core features of the abhisekas by focusing
on the two essential constituent ritual acts, namely, the preparation of the
water for sprinkling and the sprinkling itself. Here I would like to treat
the ritual performances closely associated with the abhiseka, that is, the
chariot drive and the sitting on the throne. Summing up in advance, the se-
quence of the abhiseka, the chariot drive, and the sitting on the throne is a
fixed set of the ritual acts which bestow a prestige on the person concerned
and which are probably carried over to the pratistha ritual of Hinduism.

The chariot drive follows the abhiseka of the rajasiiya in the YV.’*
A chariot (ratha) is taken down from the chariot-vehicle (rathavahana),
the horses are harnessed to it, and the king mounts it to start his drive. At
the end of the drive, the king steps down on the earth wearing sandals and
takes a seat on the throne, with some ritual acts intervening between them.
This part of the rituals is common to the rdjasiiyas of the YV and it also
indicates the established tradition of the rajasiyas (—2.1.1).

Besides the rdjasiiya, some of the other coronation rituals also in-
clude the chariot drive. The procedure of the chariot drive in the mrtyu-
sava (BaudhSS 18.17:363.1-11) is as follows. After the sprinkling and
wiping of the sacrificer’s face he goes to the chariot, touches it on both
sides,”” and stands by the chariot. Then he holds the reins and mounts the
chariot, stretching a bow-string on it. Finally, he drives the chariot, cir-
cumambulating three times clockwise around the cows which have already
been brought to the place in the north, and halts in front of them.

The rajabhiseka (ApSS 22.28.15-24) prescribes a similar procedure
of a chariot drive, but shows some peculiarity. After the sprinkling, the
king approaches the chariot and mounts it. He addresses the driver and
takes the reins. He looks up at the sun’® and looks over the people, but
curiously enough, the actual drive does not seem to take place.

From the above we can conclude that there is a certain interrelation-
ship between the abhiseka and the chariot drive in the coronation rituals,

74 For the fact that the chariot drive of the rdjasiiya in the BaudhSS follows the schema
of the vajapeya, see Heesterman 1957: 131-32 and Sparreboom 1985: 45-51.

75 There are similar prescriptions of mounting the chariot in AsvGS 2.6.1 and ApGS
22.14.

76 In the rite of mounting and driving of a chariot there is a prescription of looking at
the sun (AsvGS 2.6.12). See Gonda 1980c: 160-61.
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but it is limited to certain traditions. As indicated above (—1.1.1), the
mrtyusava and rajabhiseka contain the common mantra tradition derived
from AVP 4.2, which gives indication of the chariot drive (ibid. v.2).
Horse riding in the two coronation ceremonies (laghvabhiseka and maha-
bhiseka) of the KausS (17.9, 22) seems to be a primitive or simplified
form of the chariot drive. As for the chariot drive in the rdjasiiya, its as-
sociation with the abhiseka is established in all schools. So that the close
connection of these performances can be said to be essential to these two
ritual traditions, namely, the ritual tradition derived from AVP 4.2 or re-
lated with that hymn and the rdjasiiya of the YV.”” On the other hand, the
two coronation ceremonies (punarabhiseka and aindra mahabhiseka) of
the AB, in which the chariot drive does not take place, stand outside of
these traditions.

Turning to the Grhya rituals, it is remarkable that some sttras pre-
scribe a chariot drive which follows the abhiseka (= snana) in the sama-
vartana (SankhGS 3.1.13-16, GobhGS 3.4.31-34, KhadGS 3.1.29-31, Hir-
GS 12.4.12.1-5, and BaudhSS 17.43: 324.3-10). According to the Gobh-
GS, the snataka approaches the chariot which is yoked with oxen. After
touching the sides of the chariot, he mounts it and drives it in the eastern
or northern direction to turn round from left to right and come back to
the place where he receives hospitality, while the HirGS prescribes horses
or elephants instead of oxen for drawing the chariot. Heesterman has
already shown an affinity between the samavartana and the royal cere-
mony (Heesterman 1968). Leaving aside his approach that an antagon-
istic, that is, ‘preclassical’ pattern of sacrifice is rearranged by the ‘clas-
sical’ ritualists, it is necessary to take into account that the prescription of
the chariot drive in the samavartana is limited to certain siitras as far as
the texts that have been handed down are concerned. It appears that the
chariot drive may not be as essential to the samavartana as to the coron-
ation rituals of the Srautasiitras. We can see rather that the interrelation
of the abhiseka with the chariot drive in the samavartana is not so estab-
lished as in the Srauta tradition.

In this context it is significant to point out that in the vivaha or the
wedding ceremony also the chariot drive takes place (udvahana, Tsuji
1977a:314-15, § 26). The procedure of the drive is different from those

7T In the asvamedha there is a chariot drive, which takes place on the day when a horse
is to be sacrificed, before the king is sprinkled upon (Dumont 1927: 148-51, Sparreboom
1985:51-53). Its procedure differs from that of coronations, as seen also in the sprinkling
ritual (—2.2.1).
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of the samavartana and the coronation rituals; the nuptial fire contained
in an earthen vessel is placed in the chariot. The drive has a ‘practical’
purpose of taking the new bride to her new house. However, the mantras
employed on the way, such as verses from the wedding hymn of RV 10.85,
are intended to ensure the welfare of the bride. We can assume that there
has been a trend that the one who receives certain status by the sprinkling
ceremony is required to undertake a chariot drive in order to affirm the
prestige or welfare of the person concerned.

As to the close association of abhiseka with the sitting on a throne
(asandr) or a chair, it is doubtful whether a throne has been employed in
the earlier form of the coronation. The mantras of AVP 4.2 (~AVS 4.8) do
not refer to the throne. The same is the case with the mantra collection
(TB 2.7.15-17) of the mrtyusava and rajabhiseka, which is derived from
the mantra tradition of the AVP. While the rajabhiseka does not make use
of the throne, the ritual employment of the chair in the mrtyusava is un-
certain; the king only ‘steps down’ (pratyavarohati) onto a chair in the
same way as in the rajasiiya (yatha rajasiiye tatha) (BaudhSS.18.17: 363.
11-364.2), and does not perform any ritual conducts related to the throne.
The reference to the rajasitya by using the expression yatha rajasitye tatha
is also found in the prescription of handing over the bow to the king in the
mrtyusava (BaudhSS18.16: 362.3), but the handing over of arrows, which
take place after that act in the rdjasitya (BaudhSS12.9:99.16-100.1), is
not prescribed there. It might, therefore, mean that the mrtyusava has
some ritual components restructured roughly after the rajasitya which has
come to have an authority in the Srauta coronations. It seems certain that
the throne (asandi) employed in the abhisekas of the Srauta coronations
is not inherited from the original coronations presupposed by the mantras
of AVP 4.2 and TB 2.7.15-16. In other words, the Srauta coronations have
taken over the chair as a requisite from other rituals than the kingship
ritual.

There are two types of chair in Vedic rituals.”® One has a pillow (upa-
bdrhana) and so can be inferred to have a rectangular seat, while the other
has a square seat of an aratni in width (aratnimatrasirsanyaniicyd). The
former type together with a pillow is referred to for the first time in the
vratya hymn (AVS 15.3.3, 7). The chair or rather the sofa with such a
pillow is employed at the time of the sprinkling of the aindra mahabhi-
seka (asandr, AB 8.5), at the sprinkling of the rajasitya belonging to the

78 For the chair (@sandi) in general, see Rau 1957: 125.
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AVS (asandr, VaitS 36.6-7) and in the mahavrata (rajasandt, JB 2.25).”°
The seat of @sandi on which a corpse is laid during the funeral rite® must
also be rectangular. The asandr which the udgatr priest mounts in the
mahavrata of PB 5.5.1 is called talpa in the same ritual of 7B 1.2.6.5.%!
The talpa is also employed at the sprinkling of the mahabhiseka (Kaus$
17.12).32 The paryarka of the KausUp 1.5 is rectangular according to
the commentary of Sankara.®® Prostha,3* which is used for the hair cut-
ting ceremony (kesavapaniya) of the mrtyusava and rajabhiseka, can be
thought of as having a rectangular seat. The rectangular chair or sofa is
thus employed widely in the Vedic rituals.

On the other hand the use of a chair with a square seat is found ex-
clusively in the Srauta rituals, that is, in the soma rituals (rajasandr, A_pgS
10.29.7), in the pravargya (samradasandi, ApSS 15.5.7), in the agnica-
yana (ukhyasandi, SB 6.7.1.14 and ApSS 16.10.16), in the sautramant
(@sandr, ApSS 19.9.10) and in the sprinkling of the punarabhiseka (AB
8.5), although its height varies according to the rituals.®> It seems reas-
onable to suppose that the chair (@sandi) used in the rajasitya also has a
square seat. The employment of the square chair in the coronations is thus
not inherited from the earlier coronation of the AVP or non Srauta tradi-
tion, but is developed within the Srauta rituals. The fact that the ritual
employment of a square chair is found in various rituals of the Srauta
texts and that some of them have nothing to do with abhiseka reveals that
the adoption of the chair into the concerned abhiseka has been secondar-

7 The seat employed in the mahavrata is, according to the ritual texts, square. See
SankhSS 17.2.6, LatySS 3.12.4 and KatySS 13.3.2-3.

80 See Caland 1896: 15-16, note 68 and Tsuji 1977b: 338.

81 See Caland’s note on PB 5.1.1.

82 See Rau 1957: 73-4. Talpa is a bed for the marriage; ‘ “bed” and “marriage” seem to
be synonymous’ (Caland’s note on PB 23.4.2). Cf. talpa as the teacher’s bed (ChandogyaU
5.10.9).

83 Sankarananda’s comm. ad KausUp 1.5 daksinottarayor dirghe khatvange aniicya-
samjiie ... purvapascimayor hrasve khatvapadadhare sirsapadasthale strsanye.

84 For the meaning of prostha, see Hoffmann 1987: 134; ‘As an abstract noun prdstha-
can have the meaning “passing the night abroad” resp. as a concrete term “camp bed”.’

85 The feet of the rajasandr reach up to the navel of the sacrificer: BaudhSS 6.10:
166.12-13, ApSS 10.29.7, BharSS 10.20.8, HirSS 7.3, VaikhSS 12.21: 141.17-19, and Katy-
SS 7.9.24. Cf. ManSS 2.1.4.34 (up to the thigh). The height of the samradasandr follow
the rajasandi: BaudhSS 6.10: 166.15-16, ApSS 15.5.7, BharSS 11.5.7-8, HirSS 24.2.4, and
VaikhSS 13.7:260.5-6. Cf. KatySS 26.2.8 (up to the shoulder). In the sautramant the chair is
as high as the navel (ApSS 19.9.10) or the knee (KatySS 19.4.7). The ukhydsand is a pradesa
in height: BaudhSS 10.12: 11.14-12.1, ManSS 6.1.4.3-5, ApSS 16.10.16, VarSS 2.1.4.4, and
KarySS 16.5.5.
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ily made in the course of development of coronation ceremonies. In the
rajasiiya of the YV the king’s sitting on the throne takes place after the
chariot drive, and coronations of the AB and other rituals of the YV con-
taining references to sprinkling such as agnicayana are characterized by
the sprinkling on the sacrificer who is already seated on a chair covered
with an animal skin. Such a diversity in the use of the chair also can only
be explained by assuming that a chair is introduced into each ceremony
arbitrarily. It leads us to surmise that its adoption has been stimulated by
a common cognition that the combination of abhiseka and the throne may
bring prestige to the coronation ceremony.

3 Abhisekas of the Coronations in post-Vedic Rituals

In comparison with the Vedic rituals, especially with the Srauta rituals in
which rituals are treated more or less systematically, the rituals in the an-
cillary literature are, generally speaking, dealt with unsystematically and
sporadically. To examine abhisekas of the ancillary literature extensively
is, however, out of scope here. Instead I shall pay attention to the coron-
ation rituals, because some characteristics of the pratistha ritual are, as |
have indicated in the preceding sections and will try to make clear in the
following investigation, closely related to coronations. The combination
of the abhiseka both with the chariot drive and the sitting on the throne,
which characterize the coronations in the Srauta rituals, share a similar-
ity with the pratistha rituals, although not all coronations of the ancillary
literature contain such performances. There are, to be sure, some rituals
which have only the act of sprinkling out of the ritual context of the coron-
ations, but neither the chariot drive nor the sitting on the chair occurs there.
For example, in the tulapurusavidhi (the bestowing of gold or other sub-
stances of the same weight as that of the sacrificer on the priests), a king
is sprinkled upon with water (AVPS 11.1.7-8), and in the ghrtakambala
(the bestowing of ghrta and a cloth), a king is sprinkled upon with ghrta
(AVPS 33.6.4-12), but these rituals contain neither the chariot drive nor the
sitting on the chair. The abhisekas of these post-Vedic rituals are rather
to be considered as successors of the abhiseka in the Grhya rituals, which
have come to be identified with the snana (—2.3.2).

There is indeed a gulf between Vedic and post-Vedic literature. The
mantra collection is not inherited in its totality in the new stage. Instead,
the post-Vedic ritual takes over its mantras from the Vedic mantra trad-
ition of its own accord, or codifies new mantra collections (Tsuji 1970:
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21-22), formulating new mantras in the process. In addition to it, the
newly developed elements of the post-Vedic ritual gain prominence, as
can be seen from Einoo’s first article in this volume. Moreover, some
ritual acts cease to be performed. As regards coronations, all abhisekas of
the coronation rituals in the ancillary literature lack an elaborate prepara-
tion of the unction fluids, surrounding a king with gold and silver plates,
and the raising and lowering of arms, which means a simplification of
the Srauta abhisekas. 1t should not be forgotten, however, that some ele-
ments of the Vedic ritual can still be found in the post-Vedic ritual; e.g.
the king’s standing on the skin, sitting on the throne, and the chariot drive
are observed in some of the post-Vedic coronations. I shall now describe
the main features of abhisekas of the coronation rituals found in the an-
cillary literature and examine some of the Vedic elements that still remain
in them %6

3.1 The Bodhayanagrhyasesasiitra

The ritual of sprinkling in the rajyabhiseka, one of the two coronation
rituals in the BodhGSS, cannot be the same as that of the Srauta rituals
any longer; the sacrificer is not surrounded with gold and silver plates at
the time of sprinkling, and he does not raise his arms ceremonially while
being sprinkled upon. Moreover, paiicagavya or five milk products, typ-
ical requisites of the post-Vedic rituals,®” are poured into the unction fluid
in the preparatory act, which has not been observed in the Srauta coron-
ations. Similarly, the whole procedure of the rajyabhiseka differs from
the Srauta coronations. A mandala which is made on the previous day
(1.23.6) is to be elaborated in the Puranic coronation ritual of the pusya-
snana prescribed in BrhatS, 47.24-33 and KalikaP, 86.39-57. A crown
(makuta) is washed (siitra 8) and a pratisara is bound to the king (siitra
10). Both the king and the chariot (vahana) are sprinkled upon (sitra
11), and this is a sort of preparation of the ‘main’ sprinkling that is to be
performed the following day (siitra 16). Such an optional insertion of sub-
sidiary sprinkling performance before or after the main sprinkling is also
found frequently in the pratistha ritual of the ancillary literature. This can
be explained as being a result of modification of the Srauta abhiseka, or as
a succession of the Grhya abhiseka in which the sprinkling predominates
as a means of common ritual performances.

86 For the medieval developments of the coronations, see Witzel 1987: 12-20.
87 See Einoo’s description in p. 106.
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In spite of these differences between the Srauta coronations and the
rajyabhiseka, the abhiseka of the rajyabhiseka can be said to be a true
successor of the Srauta coronation rituals among the coronations of the
ancillary literature. The essence of abhiseka can be summed up as follows
(Kane II: 76-77 and Hikita 1997: 289-90):

1. Pouring rice (vrihi), barley (yava), sesame (tila) and beans (masa),
and paricagavya, the water of the oceans and the river into the pitcher
of gold (hemakalasa) (1.23.6).

2. Sprinkling the fluids contained in the horn receptacles (srrigodaka)
on the king, who, facing the east, sits on the splendid seat (bhadrasa-
na)® covered with a tiger skin (vyaghracarma) (1.23.13-14).

3. Rubbing up the king’s body (1.23.15).

In the rajasitya the horn was used not for sprinkling but only for the
rubbing of the sacrificer’s body.?” The act of sitting on the chair covered
with a tiger skin in the ritual of sprinkling is taken over from the acts
of a newly developed type of unction, which has been apparent in the
abhisekas of the AB (—2.1.3). Thus, the aspects of abhiseka underwent
some changes. On the other hand, rubbing up the sacrificer’s body, which
is followed by crying out in a chorus, releasing his speech, and wiping
his face, has an origin in the sprinkling ritual of the BaudhSS. Further,
after the main abhiseka, a chariot drive, which is one of the ritual com-
ponents in the sequence of the Srauta coronations of the YV, takes place;
‘Turning (the chariot) from left to right (pradaksinikrtya), he maintains his
own kingdom (svardastra-)’ stated the worshipful Bodhayana (1.23.20).
Beating the drum (dundubhi) before undertaking a tour (1.23.19) is found
in the mrtyusava and the vdjapeya; the drum has a connection with the
royal rite (Gonda 1980c: 322). Therefore, the main sequence of the Srauta
coronation rituals cannot be presumed to have been abolished in the post-
Vedic times, including abhiseka itself.

Another coronation ritual of the BothSS, namely, the satabhiseka,
is more simplified than the rajyabhiseka in that it does not refer to the rub-
bing up of the king’s body after sprinkling, which has been characteristic
in the Baudhayana school. The essentials of the sprinkling are as follows:

88 The name of the seat ‘bhadrasana’ is the same as that of the coronation in Brhatsam-
hita 46.47.

89 For other Grhya rituals employing the Srigodaka, see JaimGS 2.5, BharGS 2.27,
HirGS 1.4.38, and A§vGPS 4.5. Einoo has pointed out that the word §rigodaka of BodhGSS
1.23.14 and AsvGPS 4.5 means the ‘water flowing from the horns of cows’ (Einoo 1994b: 25,
n. 24)
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1. Pouring of pure water (suddhodaka) and nine jewels (navaratna)®®
into the main pitcher (pradhanakalasa), which is later placed in the
middle of a mound (sthandila), and covering of the pitcher with a new
cloth (ahata-vasas), being decorated with scented powder (gandha),
flowers (puspa), scented smoke (dhiipa), and lights (dipa) (1.24.3).

2. The king, possibly in standing posture, is sprinkled upon with fluid
from the main pitcher by the royal officiant (purohita) (1.24.7).

The abhiseka of the Satabhiseka shows the characteristics of the post-
Vedic rituals more clearly. In this context what is to be taken note of is the
ritual care accorded the pitchers (kalasa). They are decorated with such
a ritualistic elaboration as if they themselves were deities.”! Such a treat-
ment of pitchers to be used for abhiseka is found in the later coronation
rituals in more developed forms (e.g. BrhatS 47.37-42, 51 and KalikaP
86.58-94, 105-7).

The lack of reference to the king sitting on the throne during the
sprinkling ritual is to be regarded as a result of simplification rather than
as an adherence to the orthodox style of sprinkling in the Baudhayana
school, though, after abhiseka, the king indeed sits down, but only on
eraka grass to hand over the vessels to the priest. On the other hand, a
chariot drive, which is an essential component of the Vedic coronation, is
executed (1.24.10) after the sprinkling; he drives the chariot around his
dominion (grama) from left to right while a drum is beaten.

3.2 The Atharvavedaparisista

The AV school mentions four coronation rituals, three of which — the
laghvabhiseka and mahdbhiseka of the KausS and the rajasitya of the
VaitS — have already been discussed (—2.1.4). The fourth coronation
ritual is the pusyabhiseka described in the AVPS.? Its main features are:

1. Pouring waters brought from the four oceans and a hundred rivers,
and various herbs (sahd, sahadevi, etc.) into a hundred or a thousand
pitchers (kalasa) made of gold (sauvarna), silver (rdjata), copper
(tamra), or clay (parthiva) (5.1.2-5.2.2), which are later decorated
with gold (hema), jewels (ratna), grasses (osadhi), leaves of bilva,

9 For navarama, see ASvGPS 2.3.

9l Cf. Buitenen 1968:9-12. Besides coronations, there are some passages referring
to the decoration of pitchers, e.g. BodhGSS 5.3.2-5 and AsvGPS 1.22, 4.8. See especially
BodhGSS 2.15.2-10, 21.2-10 and HirGSS 1.7.15, 17 dealing with the kalasasthapana.

92 For an outline of the pusyabhiseka, see Hikita 1997: 327-28 and Modak 1993: 237.
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flowers (puspa), and perfume (gandha), and are covered with a white
cloth (sita-vastra) (5.2.3-4).

2. Sprinkling on the king who takes a standing posture, to the accom-
paniment of musical instruments (5.4.3).

The ritualistic care of the sprinkling water contained in the pitch-
ers is a post-Vedic tendency as pointed out earlier in connection with the
Satabhiseka. Although the sacrificer taking an upright posture at the time
of sprinkling and his mounting a throne after abhiseka can be regarded
as successor to the laghvabhiseka of the KausS (17.2-3), the outer ap-
pearances nevertheless differ very much from those of the laghvabhiseka
and the Srauta coronations; around the throne (simhdsana or padapitha),
on which the king sits immediately after the sprinkling (5.4.4) and sa-
lutes the officers, women, etc. (5.5.1-4), the skins of a bull (anaduh),
a tiger (vydaghra), a lion (simha), and a deer (mrga) are spread (5.3.1).
Moreover, the throne is surrounded by the tail of a yak (camara), an
umbrella (chatra), guards (pratihara), and four elephants on heat (matta-
dvipa) in four directions (5.4.4-5). The chariot drive is not undertaken.
Thus, these features show a rather close resemblance to the Puranic bathing
of the pusyasnanas; for example, the diversity of the animal skins used for
the floor covering are taken over to the coronations of BrhatS 47.43-44 and
KalikaP 86.100. The chariot drive is not performed there, either.

The Puranic pusyasnanas®® have main ritual units as follows:**

1. Preparatory rituals on the previous day — a pizja and a divination by
means of dreams (BrhatS 47.18-22, KalikaP 86.11-37).

2. Setting up of a mandala (BrhatS 47.24-33, KalikaP 86.39-57).

3. Preparation of the unction fluid — setting the pitchers, putting in-
gredients to them (BrhatS 47.37-42, KalikaP 86.58-94 ).

4. Setting up of the throne and the king mounting it (BrhatS 47.43-49,
KalikaP 86.94-103).

5. Preparatory rituals of the sprinkling ceremony — the king putting on
a black cloth, etc (BrhatS 47.50-53, KalikaP 86.104-7).

6. Sprinkling (BrhatS 47.54-72, KalikaP 86.109-29).%

93 For a detailed account of the pusyasnana, see Gonda 1965a: 395-97, 1966: 93-96,
and Kane V: 792-98.

94 For the other materials of the Puranic pusyasnana, see Yogayatra 7.13-21, VisnudhP
2.103, DeviP 65.12-67.79, and SkandaP 2,2,41.

95 The KalikaP prescribes the ritual decoration and worship of the pitchers.

9 A new type of abhiseka, that is, ablution with various kinds of clay (mrttika-snana),
which has already been referred to in the post-Vedic texts (BodhGSS 5.4; HirGSS 1.2.8 and
AVPS 1.43-44), is taken over into other Puranic coronations (VisnudhP 21 and AgniP 218).
See Hikita 1997:290-91, 328 and 336-37.
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7. The rituals after the sprinkling ceremony — the king’s salute to
gods and his teacher, bestowing of rewards, etc. (BrhatS 47.73-81,”
KalikaP 86.130-36).

The Puranic pusyasnanas prescribed in the BrhatS and the KalikaP have
such a common procedure of the performances that we can arrange them
in a table given just above, while the coronations of the ancillary literat-
ure vary so much that it is hardly possible to make a synopsis of them.
However, as indicated earlier in this section, some essential performances
of the coronations in the ancillary literature are taken over to the Puranic
pusyasndna.98

3.3 The Vidhana Texts

There are some minor differences between the abhiseka of the Rgvidhana
and that of the Samavidh in the kinds of ingredients used for the pre-
paring the unction fluids and in the manner of sprinkling. However, the
essentials of abhiseka, namely, the ingredients of the plants and the sit-
ting on the throne during the sprinkling ceremony, are not different from
the coronations of the AB. The details of the abhiseka in the Rgvidh is as
follows:

1. Unction fluids consist of fine essence of all plants (slaksna-sarvausa-
dhirasa) and the water of rivers (nadinam salila) (4.21.3).

2. Sprinkling upon the sacrificer who seats himself on the throne
(asandi) that is covered with a tiger skin (vyaghracarman) (4.21.4);
he is sprinkled upon three times (4.22.1).

The abhiseka of the Samavidh is as follows:”

1. Unction fluids consist of rice and barley (vrihi-yava), sesame and
beans (tila-masa), curd and honey (dadhi-madhu), the water from a
splendid (yasasvini) rivers and the sea (3.5.1).

97 The BrhatS prescribes that the king, wearing the clothes and ornaments after the
sprinkling, should sit on a second vedi covered with skins of a bull, a cat, a deer, a spotted
antelope, a lion, and a tiger (47.76).

98 An appendix to the coronations of the Kauss, namely, the AVPS 3 (rajaprathamabhi-
seka), prescribes some requisites, which show a new tendency common to the pusyabhiseka
of the AVPS; the throne of lion (simhdsana), a tail of a yak, umbrellas, and flags (dhvaja)
(AVPS 3.3).

99 For a detailed account, see Kane II: 76.
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2. Sprinkling upon the sacrificer who sits on the throne (bhadrasana)
that is covered with a tiger skin (vaiyaghra- carman), with the fluids
contained in a horn-receptacle (srrigakosa)'® (ibid.).

In contrast to the coronations of the pusyabhiseka and the pusyasnana
described above, the whole procedure of abhiseka in the Vidhana literat-
ure is very simple; the coronations end end with the priest’s address to the
king with a mantra after the sprinkling is over (Rgvidh 4.22.4), or by the
king’s bestowal of rewards on the officiants (abhisektr, Samavidh 3.5.3).

4 Summary and Conclusion

Abhiseka has functioned as a ritual to bestow some powers and qualifi-
cations by the sprinkling of fluids on the sacrificer. This ritual has de-
veloped or varied in two phases, namely, in the sphere of the interpreta-
tions of ritual and in the ritual practices. In the sphere of the interpretation,
the original meaning of abhiseka of bestowing a cosmic power vdrcas as
evidenced in the AV has been modified, along with the developments of
the kingship ritual, into one of the essential acts bestowing more diverse
powers on the sacrificer as can be seen from the details of the rajasii-
va. The interpretation of abhiseka as bestowing food has been based on
the introduction of abhiseka in the vajapeya and other kingship rituals,
in which abhiseka is performed with the remnants of the vajaprasaviya
oblations. In the symbolic interpretation of agnicayana the idea of abhi-
seka is applied to the interpretation of the offering on the agni altar, and
such a modification to the meaning of abhiseka would have been possible
only due to the fact that the agni altar was regarded as a god-like image
(§yena) or as a man-like one (purusa or Prajapati).'®! This interpretation
of abhiseka offers one of the basic ideas of the sprinkling upon an image
of god in the pratistha rituals.

In the second phase of the ritual procedures, abhiseka has developed
in the Srauta ritual; it constitutes one of the main ritual units in the Srauta
coronations and the savas, while, as a subsidiary unit, it was again put
into other major sacrifices like the vajapeya and agnicayana. On the other
hand, the abhiseka of the Grhya rituals, which has been derived from such
popular ritual as the ones reflected in the AV, was not dealt with as an

100 §rigakosa is the same as sprigodaka which is used for sprinkling in the rajyabhiseka
of the BodhGSS. See above n. 89.

101 For the two traditions of the interpretation on the agnicayana, see Oldenberg 1917a:
9-16, (=Kleine Schriften pp. 327-34)
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independent ritual form, and it was mingled with a form of the ritual bath
(snana). These various features of abhiseka can be observed in the post-
Vedic literature. The authentic forms of abhiseka in the Srauta coronations
have also come to be accepted in the coronations of the post-Vedic and
the Puranic rituals. The tradition of abhiseka has thus undergone a great
change in its appearance on account of the new post-Vedic requisites, such
as the employment of the various sorts of animal skins on the throne, the
deification of the pitcher, and the use of the paficagavya. Atthe same time,
however, the significant elements of the post-Vedic coronations are traced
to the Srauta coronations as examined earlier. It is also evident that some
essential sequence of the Srauta coronation, namely, the abhiseka itself —
the enthronement — the chariot drive, constitutes one of the origin of the
pratistha ritual.
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