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Women involved in daily management in Achaemenid Babylonia:  
The cases of Rē’indu and Andiya 

Yoko Watai* 
 
I. Introduction 
 
Babylonia from the seventh century BC to the fifth century BC, under Neo-Babylonian and 
Achaemenid Periods, provides an abundance of cuneiform tablets.1 Most of them are practical 
texts, such as socio-economic texts, administrative records, and letters, drafted in the “long sixth 
century,”2 that is, during about 140 years between the fall of the Neo-Assyrian Empire (620 
BC) and the second years of Xerxes (484 BC).3 Although the number of women mentioned in 
the texts is much less than men, we estimate that at least several thousand women are mentioned 
in the documentation. Most of them are inhabitants of Babylonian cities, such as Babylon, 
Borsippa, Uruk, and Sippar, and of various social status: of free status from urban families, 
slaves, or oblates of temples. The corpus constitutes, therefore, a good source to discuss the role, 
status, situation, and activities of women in the social, economic, and familial framework. 
We find that quite a few women, mainly those of free status, participated into economic activities 
such as the management of fields, lending, and borrowing of silver or commodities, buying of 
slaves and real estate, transfer of properties, or house rentals. Unfortunately, most of the 
practical texts do not provide us with the detailed context of their activities. However, “archive 
studies” 4  allow us to reconstitute the “family history” of some urban families and the 
background of women’s activities. We know some of them (especially married women / wives 
and widows) enjoyed an economic autonomy and managed their properties on their own 
initiative, while others participated into their economic activities for the family’s benefit or were 
mentioned as being completely passive in the texts.5  
In general, the majority of women, who were “invisible” in the texts, presumably were engaged 
in daily house based work, such as taking care of the family, managing the domestic area, 
preparing meals, and weaving clothes, although these types of activities are usually mentioned 
in documents. We do have, however, some possible attestations of the domestic activities of 
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Abbreviations used in the present study follow the Cuneiform Digital Library Initiative (CDLI; 
abbreviations are listed at http://cdli.ox.ac.uk/wiki/abbreviations_for_assyriology). SbPB = Hackl, Jursa 
and Schmidl 2014. 
1 According to the estimation of M. Jursa (2005: 1 and 2010: 6), more 16,000 legal or administrative 
documents have been published.       
2 Jursa 2010: 4–5. 
3 For more detail of the “end of archives” and its connection with the Persian king’s suppression of revolts 
in the second year of Xerxes, see Waerzeggers 2003/2004. See also Oelsner 2007, and Baker 2008. 
4 For example, Joannès 1989 on the Ea-ilûta-bāni family (Borsippa); Wunsch 2000 and Abraham 2004 
on the Egibi family (Babylon); Baker 2004 on the Nappāḫu family (Babylon).  
5 Watai 2014.   
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women, which demonstrates the possibility that women carried out an important role in the 
domestic area. In this paper, we present the activities of two women, called Rē’indu and Andiya, 
in their families. For this study, we use memorandums and letters, which conserve only restricted 
information and an obscure context. Hence, we cannot clarify the situation of the two women 
completely, and the conclusion is limited. However, this study will throw light on the role of 
women within the family.       
 
II. The case of Rē’indu 
 
1. The archive and activities of the family 
 
Rē’indu6 is mentioned in eleven texts, of which seven are memoranda (VS 6 191, 303, 315, VS 
4 193, 202, VS 3 204, OECT A 182), and three are letters (SbPB 126, 130, et 1317). These texts 
belong to “Ilušu-abušu A” archive, according to the nomenclature of M. Jursa.8  
The archive consists of a group of twenty-six texts from Borsippa, and chronologically covers 
a period from the year 7 of Darius I (515 BC) to the year 2 of Xerxes (484 BC), except one text 
that is dated the 40th year of Nebuchadnezzar (564 BC).9 The protagonist of the archive is 
Rēmūt-Bēl, head of the Ilušu-abušu family. However, not all of the texts mention Rēmūt-Bēl, 
and we find some persons who frequently appear in the archives. Rē’indu is among them.  
Rēmūt-Bēl, as well as another family member, owned a brewer’s prebend10 in Ezida, the main 
temple of the city of Borsippa. His archive itself does not relate to the activities of the prebend, 
but another group of texts, that of Balāṭu, a slave of Rēmūt-Bēl, illustrate that Balāṭu was in 
charge of organizing the brewing of beer for offerings on behalf of his master.11 This means that 
the Ilušu-abušu family members are traditional and notable citizens of Borsippa.  

                                                
6 This name is derived from the verb râmu “love,” and means “beloved one.” It is popular name for free 
status women of this period.     
7 The text AfO 51, No.27 mentions a woman called Rē’indu, but it is not confirmed if she is identified 
as our Rē’indu.  
8 Jursa 2005: 88–89. Concerning this archive, see also Jursa 2010: 633–641 (contributed by J. Hackl); 
Waerzeggers 2010a: 437–441; Jursa 2013; Hackl, Jursa and Schmidl 2014: 240–248.  
9 Jursa 2010: 633 and 637 (contributed by J. Hackl).   
10 The “prebend” is of course the term related to the Christian church, but we use it for the Babylonian 
system of isqu “share” in Akkadian for convenience. The Babylonian prebends bring their titleholders the 
privilege of entering temples and participating in various kinds of services for divinities, and receiving a 
reward for their services. Thus, the “prebendaries” (considered as “priests,” “clergy,” and “rentiers”) were 
in charge of the preparations for the rituals. For example, in order to prepare and serve meals for divinities, 
prebendaries of the baker, the brewer, the butcher, and the oil presser performed their respective tasks. 
We also find prebendaries of the singer, the launderer, the gatekeeper, the metalworker, the reed worker, 
the carpenter, the barber, the weaver, etc. Most of them lived outside of the temples, and they were 
considered traditional citizens. The prebend was usually inherited from generation to generation as the 
family property, but it was sometimes sold and purchased. Recent studies on the prebend include: van 
Driel 2002: 31–151 and 2005; Corò 2005; Démare-Lafont 2010; Jursa 2010: 155–168; Waerzeggers 
2010a; Frame and Waerzeggers 2011; Monerie 2014 and 2018.  
11 Balāṭu acted as “an entrepreneur in the prebendary sphere” (Jursa 2005: 88), and “developed certain 
lines of business in margins of the sacrificial economy and even participated in more central areas of the 
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A major part of the documents of the archive of Rēmūt-Bēl deals with accounts of silver 
expenses (tēlītu) for the purchase of various foodstuffs and everyday objects.12 As J. Hackl 
pointed out, there is a very wide range of silver amounts mentioned in the documents. Some 
large silver payments undoubtedly related to temple-administration, such as “payments 
connected with tax and service obligations owed to the crown by the temple community of 
Ezida.”13 In fact, Rēmūt-Bēl travelled to Susa, a capital of the Achaemenid Persia,14 as a 
member of Borsippa’s delegation to the Achaemenid court at Susa. This is attested by, for 
example, a letter which Nabû-aḫḫē-iddin, a governor of Borsippa, who had been “a former travel 
companion who recently returned home,”15 sent him when he was in Susa (SbPB 128 = OECT 
12 AB 252). High-quality foodstuffs and drink must have been purchased to contribute to the 
Achaemenid court, and brought there by the Borsippean delegation, including Rēmūt-Bēl.16 
Thus, Rēmūt-Bēl and his family participated in the administrative sphere of the temple, in the 
capacity of a prebend holder or a priest.  
However, some of the purchases may have been for the private use of the family. Texts include 
the payment of a small sum of silver, less than 1 shekel.17 In addition, these texts are considered 
as memoranda rather than administrative proper,18 and some of them use forms with first and 
second person pronouns, thus establishing the origin of the file in the sphere of private 
accounting.19  
This fact attests to the existence of the true monetary system of silver in Babylonia in the sixth 
century, as indicated by the thesis of M. Jursa. Silver served not only as high-range money (for 
the “mass consumption” in the grand institutions), but was also used for paying small daily 
expenses in the private sphere,20 although these documents do reflect the life of a high-ranking 
family, rather than that of ordinary people.    
 
2. Who is Rē’indu? 
 
The familial identity of Rē’indu is problematic. In letters that she wrote to Rēmūt-Bēl (SbPB 
No. 130, 131), Rē’indu calls him “my brother.” However, the text VS 6, 315 throws doubt on 
identifying her as Rēmūt-Bēl’s sister as it mentions a woman with the name Rē’indu, who is 

                                                
priestly trade” (Waerzeggers 2010a: 437–438). However, Balāṭu’s file is found separately from the 
archive of Rēmūt-Bēl.   
12 Concerning a list of commodities and goods for which silver is disbursed, see Jursa 2010: 638, table 
98 (contributed by J. Hackl).  
13 Jursa 2010: 639 (contributed by J. Hackl).   
14 “Possibly, Rēmūt-Bēl was in charge of the organization of one or several of these trips, i.e. in the spring 
season of Xer 01-02 (VS 4 194, VS 6 194)” (Waerzeggers 2010a: 437). On the travel of Babylonians to 
Susa, see Waerzeggers 2010b. 
15 Jursa 2013: 5. 
16 Jursa 2010: 639 (contributed by J. Hackl), Jursa 2013: 7.  
17 1 shekel ≈ 8.3 g; 1 mina = 60 shekel ≈ 500 g.  
18 Jursa 2010: 638 (contributed by J. Hackl). 
19 Jursa 2005: 89. 
20 Jursa 2010: 629–641 and 772–783; Jursa 2016. 
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very likely the same person as our Rē’indu, and identifies her as the “daughter of Bazuzu.” In 
that case, it is doubtful if she was the true sister of Rēmūt-Bēl because his father is Iddin-Nabû 
(or Iddinaya, abbreviated form of Iddin-Nabû).21       
The text VS 4 193 lets us know that she was a mother of two sons (probably grown-up) in the 
first year of Xerxes, although it is not clear why the names of the sons were used for her 
identification.  
Despite the problems of identifying her clearly, she is undoubtedly the wife of Rēmūt-Bēl, as 
M. Jursa indicated,22 given her important role in the economic sphere of the family, especially 
in the absence of a head of the family, as we will see below.23 As the mistress of the family, she 
participated in its economic management.                                
                     
3. Activities of Rē’indu 
  
In the most parts of the documents in which she appears, Rē’indu receives the silver (VS 6 303, 
VS 6 315, VS 6 191, VS 4 202, OECT 12 A 182), or barley (VS 3 204).  
 
(1) VS 6 303 
 

VS 6 30324 
(1) 7 shekels of silver for Rē’indu, (2) of which 1 shekel (3) has been paid to the weaver on the day 20 of 

the forth month; (4) 1/2 shekels of silver for Iddinaya, (5) offspring of Iqīša-[Bēl], to be paid to the 

messenger (6) of the governor, on the day 28 of the fourth month; (7) five shekels of silver, for the second 

time, (8) for Iddinaya, offspring of Iqīša-Bēl, (9) [to be paid] to the messenger of (10) the governor; [……] 
(11) [2 or 3] meat cuts for Rēmūt-[…] (12) on the day 10 of the third month; (13) two meat cuts for the 

same person on the day 12; (14) three meat cuts for the same person on the day 14; (15) two meat cuts for 

the same person on the day 14 of the fourth month; (16) three meat cuts for the same person on the day 

18; (19) 3? meat cuts for the same person on the day 24; (18) two (or three) meat cuts for the same person 

on the day 28; (19) three meat cuts for the same person (20) on the day [x] of the fifth month; (21) total 

twenty-one meats cuts. 

 

                                                
21  However, we cannot exclude the possibility that Iddin-Nabû had another name Bazuzu. The 
phenomenon of double names has been recorded for several persons belonging to notable families.  
22 Jursa 2013: 4.  
23 It is curious that we find no indication of her husband, but it is probably not necessary to specify the 
matrimonial relation in memorandums belonging to the private file of the family. 
24 7 gín kù.babbar ana míre-[’indu] / a-di 1 gín šá a-na / lúuš.bar sì-nu iti.šu u4 20-kam / 1/2 gín kù.babbar 
a-na Isì-na-a / a Iba-šá-[den] šá a-na lúkin.gi4.a / I.lúnam sì-nu iti šu u4 28.kam / 5 gín kù.babbar šá-nu-ú 
ká / a-na Isí-na-a a ba-šá-a-den / a-na lú.kin.gi4.a / šá lúnam [……] / [(2 or 3?) u]zu Ire-mu[t …] / iti sig4 
u4 10-kam / 2 uzu Iditto u4 12.kam / 3 uzu Iditto u4 14.kam / 2 uzu Iditto iti.šu u4 14.kam / 3 uzu Iditto u4 
18 / 3? uzu Iditto u4 24 / 2 (or 3)? uzu Iditto 28 / 3 uzu Iditto / iti ne u4 … / pap 21 uzu 
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In the text VS 6 303, seven shekels of silver are sent to Rē’indu, and then, 1 shekel of silver is 
given to a weaver.25 This implies that she bought cloth (or several parts of cloth) made by the 
weaver. The cloth of 1 shekel of silver must have been a luxury item, since women probably 
made clothes for her family in general. 
Meat cuts listed are undoubtedly those from the redistribution of prebendary incomes. After 
sacrificial animals were slaughtered, they were carved into small pieces in the specified ways 
by prebendary butchers in the case of sheep for daily offerings (ginû), and then distributed to 
prebend holders, according to their ranks.26 Certain prebendaries received quite a large amount 
of meat at least in Ezida, and they would have sold this on the market or to a merchant.27 This 
text seems to concern the sale of sacrificial meat, and in this case, a person called Rēmūt-[…] 
mentioned in the eleventh line may have been a merchant.           
 

(2) VS 6 315 
 

VS 6 31528 
(1) 2/3 mina 1 shekel (=41 shekels) of silver available for Bēl-iddin, (2) of which 6 shekels of silver were 

operated by Bēl-ibni. (3) The rest 1/2 mina 5 shekels (=35 shekels) of silver, from the hands of Bēl-

iddin, (4) is at your disposal including 1 1/2 shekel of silver, deficit. (5) 6 1/2 shekels of silver (is at the 

disposal of?) Rē’indu, daughter of Bazuzu. (6) 1/4 (shekel) is for fish and 1/4 for parīdu (-berries?). (7) 

The rest 1/2 mina 3 shekels (= 33 shekels) of silver (is) at the disposal of Bēl-[šar?-…] (8) on the day 

26 of the fourth month, including the expense […]. (9) 7 shekels of silver for 2 kandu-jars of wine — 
(10) of which one is for Nergal-nāṣir, boatman(?), and another is sold; total 2 kandu-jars of wine — (9) 

was paid. (12) 5 shekels of silver (is given) (13) for Urbanu, (12) for reed and a timber (or beam) (13) of the 

bīt šutummu of the king. (14) 12 shekels of silver was paid for 2 kandu-jars of wine. (15) Of the second 

pair of wine, one is for Bēl-aṣûa, (16) and another is for Bēl-zēra-iddin; total the expense of 2 kandu-

jars of wine. (17) Total 1/3 mina 4 shekels (= 24 shekels) of silver of expense (18) from Bēl-ibni, with 1 

                                                
25 Then, the mention of silver, which is the responsibility of another person, follows; the silver is to be 
paid to the messenger of the governor. The latter half of the text lists meat cuts given to a particular person. 
It may refer to the income received from the prebend, but in the given context, it is difficult to understand. 
26 Concerning the distribution of meat, see MacEwan 1981; van Driel 1993; Joannès 2000; Corò 2004; 
Waerzeggers 2010a, 258–260. 
27 Waerzeggers 2010a, 268–271.  
28 2/3 ma.na 1 gín kù.babbar šá ina pa-ni Iden-mu / ina lìb-bi 6 gín kù.babbar ki Iden-dù e-pu-uš / re-ḫi 

1/2 ma.na 5 gín kù.babbar ina šuII Iden-mu / igi-ka ina lìb-bi 1 1/2 gín kù.babbar ba-ab-tu / 6 1/2 gín 

kù.babbar mìre-’i-in-du dumu.mì šá Iba-zu-zu / 4-tú a-na ku6.ḫi.a 4-tú pa-ri-du / re-ḫi 1/2 ma.na 3 gín 

kù.babbar ina igi Iden-[lugal?-…] / iti šu u4 26.kam ina lìb-bi te-lit […] / 7 gín kù.babbar a-na 2 dug.kan.du 

geštin n[a-din] / ina lìb-bi 1 a-na Idu.gur-pap lúmá.[laḫ4?] / ù 1 a-na kù.babbar na-din pap 2 dugkan-d[u 

geštin] / 5 gín kù.babbar a-na gi u giš.ùr / a-na Iur-ba-nu-ú šá é šu-tùmum-mu šá lugal / 12 gín a-na 2 
dugkan-du geštin na-din / 2-ú ká ina lìb-bi 1 Iden-a-ṣu-u-ú-a / ù 1 Iden-numun-mu pap 2 dug kan.du te-lit-

tú / pap 1/3 ma.na 4 gín kù.babbar te-lit-tu4 / ta igi Iden-dù en 1 gín kù.babbar / ta re-˹x-x˺ Iden-dù / pu-ut 

ḫa.la-šú šá dugkan-du 
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shekel of silver, from the rest (?) of bēl-ibni. His preferential share of kandu-jar. 

 
The text VS 6 315 records the expense of 41 shekels of silver. In lines 5–6, Rē’indu would have 
received the silver to buy foodstuffs, such as fish and a type of berries, probably for consuming 
in the house. Rē’indu seems to take charge of daily consumption of the family, as well as 
clothing.  
Then, the silver is used to pay for four jars of wine. This purchase is for distribution or selling. 
The text also mentions the purchase of reed and a timber from the bīt šutummu of the king. The 
bīt šutummu29 is the private storehouse in the Ezida temple, and is assigned to prebendaries. 
The family may have been in charge of the construction on behalf of the king.  
We find the name of another key person of the archives, Bēl-iddin, probably a younger brother 
of Rēmūt-Bēl.30   
  
(3) VS 6 191 
 

VS 6 19131 (13/v/ [Xer?] 1).  
(1) Three minas (= 180 shekels) of silver (2) brought (1) for HAR.HAR (“chain”? uncertain) (2) to Rē’indu, 
(3) of which 17 shekels of silver (4) was carried (3) to the gate of […]-canal (4) with me. The rest (5) 2 2/3 

minas [3 shekels] (=163 shekels) of silver and 2 1/2 minas (6) 6 shekel (=156 shekels) of silver (are 

carried) from Bēl-[…]a; (7) of which 1 1/2 mine 8 shekels (=98 shekels) of silver …… (8) 9 shekels [of 

silver … (9)…]. (10) The rest (is) 58 shekels of silver […]. (11) Total 3 2/3 minas 1 shekel (=221 shekels) 

of silver are at the disposal of (12) Rē’indu on the day 2 of the fourth month. (13) Of which 15 shekels of 

silver (14) are spent (13) for an ox (14) as (or: and for) kīnayātu-gift; (15) 1 mina of silver is available for 

Nabû-ittanna, (16) offspring of Lābāši; 2/3 mina (=40 shekels) of silver (17) (are carried by?) Rēmūt-Bēl 

(to) Babylon (?). (18) Total 1 mina 55 shekels (=115 shekels) of silver are spent. (19) The rest 1 2/3 mina 

                                                
29 Joannès 1982: 306; 1984: 146–147; Watai 2012: 212–214. 
30 He calls Rēmūt-Bēl “my master” in letters, but M. Jursa indicates that he is possibly a younger brother 
or son of Rēmūt-Bēl. In their letters addressed to Rēmūt-Bēl, Bēl-iddin writes: “I am fine. Rē’indu, my 
brothers and sister are fine” (SbPB 126 = AfO 19, 82 No.36), while Rē’indu writes: “I am fine. Bēl-iddin, 
his brothers and sisters are fine” (SpPB 130 = OECT 12 C 6; SbPB 131 = HSM 1899.2.262). This means 
that the family is composed of Rēmūt-Bēl, Rē’indu, Bēl-iddin and his brothers and sister(s). If Bēl-iddin 
is Rēmūt-Bēl’s son, Rē’indu is apparently not his biological mother. If we consider Rē’indu as the wife 
of Rēmūt-Bēl, it seems most natural to identify Bēl-iddin as Rēmūt-Bēl’s brother. See also Jursa 2013: 4.  
31 3 ma.na kù.babbar šá a-na ḫar.ḫar [x] / a-na míre-’i-in-<du> šu-bu[l] / ina lìb.bi 17 gín kù.babbar ká 

i7.˹x x˺ / ˹it˺-ti-ía na-ši re-ḫi / 2 2/3 ma.na [3 gín kù.babbar] ù 2 1/2 ma.na / 6 gín kù.babbar šá ta igi Iden-

[x x]-a / ina lìb-bi 1 1/2 ma.na 8 [gín? …] / […] 9 gín [kù.babbar? …] / …x x x x x … / ˹re˺-ḫi 58 gín 

kù.babbar […] / pap 3 2/3 ma.na 1 gín kù.babbar ina igi / míre-’i-in-du iti šu u4 2-kam / ina lìb-bi 15 gín 

kù.babbar a-na gu4 / a-na ki-na-a-a-tú na-din / 1 ma.na kù.babbar ina igi Idag-it-tan-na / a Ila-a-ba-ši 2/3 

ma.na kù.babbar / Ire-mut-den a-na eki [x] / pap 1 ma.na 55 gín kù.babbar te-[lit] / re-ḫi 1 2/3 ma.na 6 gín 

kù.babbar / 9 gìn me-su ina igi míre-’i-[in-du] / iti ˹ab˺ u4 13-kam mu 1-kam / níg.ka9 ep-ši 
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6 shekels (=106 shekels) of silver, (20) (including?) 9 shekels (of silver) purified (?), are available of 

Rē’indu. (21) On the day 13 of the fifth month of the first year, (21) the account was made.  

 
The text VS 6 191 is an account drafted by someone who carried the silver to Rē’indu. A total 
of 221 shekels of silver were at the disposal of Rē’indu, including 15 shekels, which were spent 
on the purchase of an ox, and 40 shekels which Rēmūt-Bēl carried to Babylon.        
 
(4) VS 4 193 
 

VS 4 19332 (30/viii/Xer 1) 
(2) Nabû-kuṣuranni (4) received (1) 15 shekels of silver, as silver of sacrificed sheep for the regular 

offering, (2) under the order of Rēmūt-Bēl, (3) and on behalf of Rē’indu, mother of Marduk-balāssu-iqbi 

and Nabû-nadin-šumi, (4) from the hands of Nabû-erība. (5) Month 8, Day 30, Year 1 of Xerxes, (6) king 

of Persia and Medes, (7) [king of Ba]bylon and lands.  

 
In the text VS 4 193, a person called Nabû-kuṣuranni receives the silver to buy sheep for 
sacrifice (nīqu) “under the order of (ina qibi ša)” Rēmūt-Bēl, and “on behalf of (ina našparti 
ša)” Rē’indu, from Nabû-erība. It is Rēmūt-Bēl was responsible for the transaction, but he very 
likely traveled to Susa at that time, and so in his absence, Rē’indu took charge of the transaction 
on behalf of her husband.   
We have found that Rēmūt-Bēl’s family had participated in the transaction of meat cuts in the 
text VS 6 303. The sheep mentioned in this text seem to also be distributed as prebendary income, 
and then sold.33  
  
(5) VS 4 202, VS 3 204, OECT 12 A 182 
 
In the text VS 4 202,34 Rē’indu receives 10 shekels of silver from a person called Nabû-lā-iṣ; 
in another text, VS 3 204, she receives 5 kur of barley from Ana-muḫḫi-Nabû-taklāk.35 In these 
texts, we do not know the dates or context of the transactions. The text OECT 12 A 182,36 dated 

                                                
32 15 gín kù.babbar i-na kù.babbar šá udu.siskúr.meš / Idag-ku-ṣur-an-ni in qí-bi šá Ire-mut-den / ina na-

áš-par-tu4 šá míre-’i-in-du ama šá Idamar.utu-din-su-iq-bi u Idag-na-din-šeš / ina šuII Idag-eri-ba ma-ḫi-ir / 

iti apin u4 30-kam mu 1-kam Iak-ši-ia-ar-šú / lugal par-ša-a u ma-da-a-a / [lugal ká].dingir.ra u kur.kur 
33 C. Waerzeggers remarks that animals offered during festivals (guqqû) were not carved, and were 
distributed wholesale in Borsippa (Waerzeggers 2010a: 265–266).  
34 10 gín kù.babbar míre-’i-in-du / ina šuII Idag-lá-iṣ iti gan u4 20-[kam] / 1 gín 4-tú kù.babbar šá iti apin / 

ina igi Idag-lá-iṣ   
35 5 gur še.bar ina šuII / Ia-na-muḫ-ḫi-dag-tak-lak / iti ne u4 15-kam / míre-’i-in-du / [ma-ḫir ?]  
36 9 gín 4-tù kù.babbar šá gin-nu (?) / míre-’i-in-du maḫ-rat / ina šuII Idag-su / e-lat te-lit šá Ire-mut-den / 

ù Iden-sì-na / iti gu4 u4 22-kam / mu 2-kam Iak-ši-ia-ar-šú / lugal kur par-su u kur ma-da-a-a / lugal 
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in the second year of Xerxes, illustrates that Rē’indu received 9 1/4 shekels of silver from Nabû-
erība, whom we have encountered in the text VS 4 193. There is another payment addressed to 
Rēmūt-Bēl and Bēl-iddin, two other central figures of the archive, although we do not know 
what the silver was used to buy.  
 
(6) Letters: SbPB No. 130, 131 
 
Now, we will examine some letters which Rē’indu wrote to her husband during his stay in Susa. 
  

SbPB No. 130 (OECT 12, C 6)37 

Letter from Rē’indu to Rēmūt-Bēl, my brother. May the goddesses Nanaya and Sutīti ordain my 

brother’s health and well-being! Thanks to the protection of the gods, I am fine. Bēl-iddin, his brothers 

and sisters are fine. The whole family is well. 

You should know: all prebendary income of the Borsippeans has been withheld and (people say): “Let’s 

see whether I can get even one-third of […].” However, no one has held the takkassû (-bread) and they 

say: “If you had met the accountant (?), all of us would have held one third of a […]-meat cut. 

…(broken).”  

 
In the letter SbPB No.130 = OECT 12 C 6, Rē’indu reports the discontent of Borsippeans, 
because the incomes coming from prebends were not given correctly, undoubtedly resulting 
from the intervention of the Persian king in the administration of the temple.  
The problem concerning the prebendary income is also visible in another letter (SbPB No. 131 
= HSM 1899.2.262), although it remains at the individual’s level. In this letter, Rē’indu 
complains that she cannot receive sheep offered as prebendary income.   
 

SbPB No. 131 (HSM 1899.2.262)38 

Letter from Rē’indu to Rēmūt-Bēl, my brother. May the goddesses Nanya and Sutīti ordain health and 

well-being of my brother. Thanks to the protection of the god, I am fine. Bēl-iddin, his brothers and 

sisters are fine. The whole family is well. On the fourteenth and seventeenth day of every month, I ask 

[Mār-bīti] for your well-being, my brother. […] I have neither sheep before the goddess Sutīti, nor 

before the pedestal of Marduk.  

 

M. Jursa points out that these letters 39  demonstrates a tense relationship between the 
Achaemenid king and the citizens of Borsippa because of the interruption of the payment of 

                                                
ká.dingir.ra u kur.kur 
37 The transliteration and the translation of SbPB No. 130 are available in Jursa 2013: 7; Hackl, Jursa and 
Schmidl 2014: 246–247.  
38 The transliteration and the translation are available in Jursa 2013: 3; Hackl, Jursa and Schmidl 2014: 
247–248. 
39 See also the letter SbPB No. 129 = OECT 12 C 4 (Jursa 2013: 8; Hackl, Jursa and Schmidl 2014: 245). 
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prebendary incomes just before Babylonian revolts.40  
In any way, Rē’indu sent letters to her husband in his absence, and reported the actual situation 
of the family and other prebendaries of the city.41  
 
4. Conclusion on Rē’indu 
 
The file of Rēmūt-Bēl illustrates many interesting points: the existence of the true monetary 
system based on silver, a critical situation of Borsippa on the eve of revolts, and the women’s 
role in the family. 
Rē’indu, surely the wife of the head of the family, was entrusted with the management of silver. 
The silver was spent for the purchase of foodstuffs, drinks, and daily goods. It is difficult to 
distinguish the administrative context and the private context of these purchases, but in every 
case, Rē’indu participated in the management of the budget of the family. She also wrote to her 
husband while he was in Susa to inform him of the situation of the family and of Borsippeans 
in general.   
The role that she played in the family seems surprising, since these types of activities are not 
frequently demonstrated in the records. We may consider the possibility that it may be usual for 
women, especially wives of the head of families, to manage their households, participate in the 
management of the family budget, and to represent their husbands, in their absence for activities 
concerning the family business.42      
 
II. The case of Andiya43 
 
We find six documents concerning Andiya: five receipts probably in an administrative context 

                                                
40 “… at least at one point during the very last years leading up to the rebellions against Xerxes, perhaps 
just a few months before the outbreak of the uprisings, the payment of prebendary income in Ezida had 
been interrupted, or at least severely curtailed, on the order of a royal official” (Jursa 2013: 10). 
41 We find a certain number of women who sent or received letters, although their number is much less 
than that of men. Among the 242 private letters collected in Hackl, Jursa and Schmidl 2014, thirteen were 
sent by women and sixteen were received by women, including two letters where both the sender and 
recipient were women. For women’s letters, see Hackl, Jursa and Schmidl 2014: 53–58.    
We cannot answer the question about whether they wrote letters by themselves or always asked scribes 
to write them. The former possibility cannot be excluded, referring to letters which spouses of merchants 
sent to their husbands who engaged in long-distance trade in the Old-Assyrian period (concerning letters 
sent by women, see Michel 2001: 419–511). Certain women likely wrote letters by themselves (Michel 
2009, see also Michel 2013).                      
42 See also a letter which Itti-Marduk-balāṭu of the Egibi family sent to Iddin-Marduk, his father-in-law 
(CT 22, 110 = SbPB No. 23). In this letter, Itti-Marduk-balāṭu wrote that 85 shekels of silver were at the 
disposal of Nūptaya, his wife, in the house (lines 12–14). We can also refer to women in the Old-Assyrian 
period: “Épouses de marchands souvent absents, les Assyriennes sont amenées à prendre seules les 
décisions concernant leur famille, leur maison ou leur situation financières” (Michel 2009: 253). 
43 This name means “servant of (the name of a goddess which is omitted).” Her name is written with 
logograms GÉME-ia, except in a text (AfO 51, No. 74: 1) that uses syllabics an-di-ia. Amtiya and Andiya 
are possible as the transcription of GÉME-ia. We use Andiya in this paper according to the text AfO 51, 
No. 74.    
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(AfO 51: No.65, 74, 92, 93, and BM 96363) and a letter (SbPB No.155). Five receipts were 
published by Zadok 2005 (AfO 51) that belong to the text groups concerning Nabû-ēṭir.44 
 
1. The archive of Nabû-ēṭir 
 
This archive is chronologically distributed from the year 25 (497 BC) to the year 28 (494 BC) 
of Darius I, but the most of the texts are dated from the years 26 and 27 (497–495 BC), and they 
are very likely derived from Borsippa. The archive includes 197 letters, orders, receipts, and 
records, which refer to the delivery of foodstuffs, principally bread and meat cuts, but also spices, 
oil, wine, beer, and objects like silver and wool. The central figures of the archive, Nabû-ēṭir, 
and his agent, Bēl-ēṭir, take part in the transactions and they received foodstuffs or other items 
from one person, and gave them to another person.  
According to R. Zadok, these deliveries may be linked to the performance of prebend of the  
Ezida temple for preparing divine meals, because some texts allude to the supplying of 
foodstuffs for divine meals and offerings.45 He suggests the connection of this archive and that 
of Šaddinnu, the prebendary baker.46 C. Waerzeggers, however, points out that the archive does 
not concern the prebendary baker, because “the scope of these texts also surpasses the affaires 
of the baker,” and “a varied clientele benefited from these allowances, including women and 
messengers, people who were by definition not counted among the prebendary personnel.”47  
F. Joannès (2012) proposes that the texts concern the exchange or the practical commercial 
distribution of foodstuffs in a private context. The foodstuffs must have been served as offerings, 
and then redistributed to prebendaries. A part of these foodstuffs may have been circulated as 
commodities on the market, and perhaps Nabû-ēṭir was a merchant or an intermediary of the 
sale and purchase transactions of foodstuffs.          
It is surprising that some women took part in the transactions in the archive either as receivers 
or as deliverers.48 Some of them appear in several texts, both as receivers and as deliverers.49 
However, Andiya seems to be in an exceptional position, as she gives orders to male agents in 
every case.           
 
2. Activities of Andiya 

                                                
44 The text BM 96363 is presented in his paper (Zadok 2005: 148), but it does not belong to the archive 
of Nabû-ēṭir, but to the Šaddinnu archive.    
45 Zadok 2005: 187, Waerzeggers 2010a: 197, n.762. 
46 Bēl-ēṭir, one of central figures of the archive of Nabû-ēṭir, Andiya, who appears frequently in the 
archive, and Šaddinnu are mentioned in a text (BM 96363) (Zadok 2005: 148). 
47 Waerzeggers 2010a: 197–198, n.762. 
48 We find 14 women among 128 persons appearing in the archive. 
49 For example, in a text (AfO 51 No.13 = BM 29309), Nabû-ēṭir orders to Bēl-ēṭir to give two loaves of 
bread instead of wool to a woman called Mullissu-silim. In this text, Mullissu-silim gives wool, and 
receives bread. In another text (AfO 51 No.12 = BM 29504), Nabû-ēṭir orders Bēl-ēṭir to give dates to 
Mullissu-silim, instead of bread, which was given to another woman. In this text, Mullissu-silim gives 
bread, and receives dates. 
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We know nothing about the familial background of Andiya.50 She appears as a deliverer of meat 
cuts in certain texts, and as a receiver in the others. However, in all of them, she does not deliver 
or receive without the intervention of her agents.    
In three texts, Andiya appears as a receiver. In the text AfO 51 No. 65, a person called Ubār 
receives six meat cuts “under the order of Andiya” from Bēl-ēṭer. In BM 96363, her agent 
receives 3 meat cuts from Bēl-ēṭer, and in the text AfO 51 No. 92, her agent Nāṣiru receives 16 
meat cuts, which are given to another person.  
 

Zadok, AfO 51. No. 65 (BM 96486) 

Ubāru received from Bēl-ēṭer under the order of Andiya six (unspecified) meat cuts. Month 9, day 22, 

year 26[+1/2(?)]. Four (unspecified) meat cuts, and two (loaves of) ṣibtu-bread51 Dani[ya(?)] on behalf 

(?) of the daughter(?) of Ezida (received). (the reading and interpretation are obscure.) Three shekels 

of white silver at the disposal of Nabû-silim. Two shekels of silver at disposal of Gūzānu. Nabû-uṣuršu 

on behalf of Nabû-silim received one kur of dates.  

 

Zadok, AfO 51 p. 148 (BM 96363)  

Three (unspecified) meat cuts (were delivered) by Bēl-ēṭer (to) Ana-Nabû-taklāk (?) on behalf of 

Andiya.  

One thigh cut (for) Atete (?), month 12, day 6. 

Two thigh cuts (delivered) by Itti-Nabû-gūzu(?) were taken by f[…]tā. 

2 sūt of wine — Nabû-iddina, son of Bēl-iqīša, month 12, day 3, year 26. 

Bēl-ēṭer received 0.75 shekel of silver from Andiya, month 12, day 12, settled account.  

Six (unspecified) meat cuts — Šaddinnu the baker. 

 

Zadok, AfO 51. No. 92 (BM 29271)  

Nāṣiru, on behalf of Andiya, received 16 cuts of (unspecified) meat from Nanaya-tāqiš, which were 

given to Rēmūt, son of Taklāk-ana-Bēl. Month 8, day 2, year 27. 

 
In the text AfO 51 No. 74, she distributes total about 720 liters of dates to some people via Bēl-
ēṭir, and in the text AfO 51 No. 93, bread and meat cuts were given to a messenger under her 
order.  
 

Zadok, AfO 51. No. 74 (BM 29188)  

Dates of Andiya, which are at the disposal of Bēl-ēṭir on behalf of Andiya, that Ardi-Nergal and his 

son received from Bēl-ēṭer. First installment 1 kur 5 sūt, second installment two kur. Month IV and V, 

year 26. [1+?]1 kur of barley in Babylon. 

 

                                                
50 Perhaps one text mentions her mother, but this is not certain (see n. 52). 
51 The term ṣibtu means a type of bread, which is principal category of bread offering (Waerzeggers 
2010a: 116). See also CAD Ṣ: 162–163.    
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Zadok, AfO 51. No. 93 (BM 96543)  

One (loaf of) ṣibtu-bread (and) one (unspecified) meat cut under the order of Andiya, [to!?] 52 

daughter(s?) of fHiptaya. Month 1, year 27. 

Two cuts of thigh meat (and) one (loaf) of ṣibtu-bread which were given to a messenger (mār šipri) 

under the order of Andiya. 

 
A letter indicates that Andiya took charge of the conservation and storage of meat, probably to 
be distributed. She asked Bēl-ēṭir to cut meat and preserve it in salt if he could and to give the 
meat to another agent if he could not do it.          
 

SbPB No.155 (BM 29255)  

The letter from Andiya to Bēl-ēṭer. Now, if you can, cut up53 the meat at your disposal and put it in 

salt. If you cannot, give it to Nāṣir from the 9 day so that he can devide / cut up it. As you see, I have 

written you through Itti-Nabû-gūzu. 

 
3. Conclusion on Andiya 
 

A point to highlight is that Nabû-ēṭir, a key person of the archive, is not mentioned in the same 
texts as Andiya in same texts, and that Bēl-ēṭir, the agent of Nabû-ēṭir, also acts as an agent of 
Andiya. She was clearly in a position to provide instructions to several people for the 
management of meat within the business of Nabû-ēṭir. This fact gives rise the possibility that 
Andiya was the spouse of Nabû-ēṭir.54 In this case, a question now arises; were her activities 
carried out under her own initiative, or as instructions from her husband? We cannot answer this 
question immediately; however, it is possible that she participated in her activities with a certain 
amount of power for managing the family business, as she gave orders to her agent directly. 
 
IV. Conclusion  
 
The activities of Rē’indu and Andiya reveal glimpses of the position of women in the economic 
sphere of the family in a society where women were practically not very active. Rē’indu was in 
charge of the family budget and the family business concerning meat from prebendary income 
on behalf of her husband. Andiya played an important role in the business of the commercial 
distribution of meat, and we may suppose that she had economic independence within the family. 
Are these rare and exceptional cases? We recall, for example, the existence of women who 

                                                
52 According to R. Zadok, the transliteration of line 2 is: šá fGÉME-iá DUMU.MUNUS* (text MEŠ) šá 
fhi-ip-ta-a. He read this phrase as “of Andiya, daughter of fHiptaya,” but I doubt if ana “to” is missing 
between fgéme-iá (Andiya) and dumu.munus.meš (“daughters”), and if we can interpret this as “under 
the order of Andiya, to daughters of fHiptaya.”      
53 šupallika: palāku, ŠD, imperative. Cf. GAG § 95b (“zerlege!”) and CAD P: 50b (“divide (?)”). 
54 Another possibility is that she is nominal owner of the prebend. Women can possess the prebends, but 
cannot perform the tasks. Maybe, therefore, Andiya managed it with the intervention of agents.   
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received or provided foodstuffs in the archives of Nabû-ēṭir. Although these types of activities 
are not very visible in the texts, women, especially wives of the head of family, may have been 
more or less in charge of the domestic area, and played a part in the activities of consummation 
and acquisition of foodstuffs and daily goods in the everyday life.      
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