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Introduction 

In general, it has been believed that the apostle John died a peaceful death. 

However, since the 1900s, some scholars have provided various indications that 

he was reportedly martyred. Their arguments have not yet overturned the tradi

tional theory, which is based on many testimonies from the Church Fathers. 

In this paper, I investigate the somewhat confusing evidence. I argue that, 

according to the terminology of the 2nd-century church, John was indeed a "mar

tyr." It was believed that, based on the account given in the Johannine Apoca

lypse, John had been condemned and banished to exile for his faith. The word 

"martyr," as used during that time, included those who were later called "confes

sors" to distinguish them from those who were actually killed for their faith. By 

the 3rd century, when Christians recognized martyrdom as suffering the death 

penalty, John's banishment was no longer described with that word. 

1. Previous studies 

Until the end of the 19th century, the view that John died a peaceful death 

was generally accepted, but a few scholars kept the debate going by citing evi

dence that could suggest otherwise. 

At the end of the 2nd century, lrenaeus, the bishop of Lugdunum, wrote in 
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his Adversus Haereses as follows: "Those who were conversant in Asia with 

John, the disciple of the Lord, [affirmed] that John conveyed to them that infor

mation. And he remained among them up to the times of Trajan" (Haer. 2.22.5); 

"Then, again, the Church in Ephesus, founded by Paul, and having John remain

ing among them permanently until the times of Trajan, is a true witness of the 

tradition of the apostles" (Haer. 3.3.4). Trajan governed from 98 AD to 117 AD. 

Therefore, these comments by Irenaeus would suggest that John stayed at Ephe

sus (or at least in Asia) until 98 AD. Many testimonies by Church Fathers, as we 

will see below, supported this "longevity theory" regarding John's life, which 

was accepted uncritically in Christian scholarship until well into the 19th cen

tury. 

In 1866, W. Wright found the words "John and James, Apostles, in Jerusa

lem" in the Syriac Martyrology.1 However, this discovery did not attract much 

attention. H. Ewald also noticed these words, but because he believed that John 

had died a natural death,2 he presumed that, despite its title, the Syriac Marty

rology contained references to various heroes of the Church, not only martyrs.3 

Thus, these words were forgotten until F. P. Badham wrote a critique of Ewald 

in 1899.4 

W. Wright, Journal of Sacred Literature, 1866, p. 45 sqq. 

2 H. Ewald, Die AlterthUmer des Volkes Israel (Geschichte des Volkes Israel, Bd. 8), 

1866 =The Post-Apostolic Age, vol. 8 of The History of Israel, trans. J. F. Smith, 1886, 

p.170. 

3 Geschichte der Ausgiinge des Volkes Israel und des nachapostolischen Zeitalters (Ge

schichte des Volkes Israel, Bd. 7), 1868 =The Apostolic Age, vol. 7 of The History of 

Israel, trans. J. F. Smith, 1885, p. 163, n. 1. 

4 F. P. Badham, The Martyrdom of St. John: Critical and Historical Notes, The American 

Journal of Theology, vol. 3, no. 4, 1899, pp. 729-740. Badham also pointed out the 

historical sources of the "martyrdom of John" as mentioned later. Cf., F. P. Badham, 

The Martyrdom of John the Apostle, American Journal of Theology, vol. 8, no. 3, 

1904,pp.539-554. 
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In 1888, C. de Boor observed that the fragments of Papias indicated the mar

tyrdom of John (as we will discuss later),5 but this observation too was ignored 

until Th. Zahn picked up his argument in 1899.6 

In 1903, however, J. Wellhausen entertained a doubt about the traditional 

view. In his commentary on Mark's gospel, he examined Jesus' statement at 

10:39 that "the cup which I drink you shall drink, and with the baptism with 

which I am baptized, you shall be baptized." Wellhausen interpreted this passage 

as a prophecy that both James and John would die as martyrs, and he suggested 

that the prophecy about the sons of Zebedee would have been fulfilled by the 

time this part of the text was finalized.7 

E. Schwartz picked up and further developed Wellhausen's suggestion. In 

1904, he added an important historical source to the argument by citing the afore

mentioned fragments of Papias, who had been a bishop of Phrygia.8 These frag

ments are extant through two works, a 7th-century epitome of the Church His

tory of Philip of Side and a 9th-century manuscript of the Chronicon of George 

the Sinner (in Greek, Georgios Hamartolos). They contained a phrase stating 

that "John the Theologian and James his brother were killed by the Jews," which 

Schwartz considered to be as proof of John's martyrdom. 

In 1907, Burkitt found an additional piece of evidence in the Martyrology 

of Carthage, written in 505 AD. This work stated, under the date of December 

27, that "John the Baptist and James the Apostle, Herod killed him." It could be 

speculated, however, that a scribe had confused John the evangelist and John 

5 C. de Boor, Neue Fragmente des Papias, Hegesippus und Pierius in bisher unbekannt

en Excerpten aus der Kirchengeschichte des Philippus Sidetes, Texte und Untersuc

hungen, Bd. 2 (Leipzig: J.C. Hinrichs'sche Buchhandlung), 1888, S. 165-184. 

6 Th. Zahn, Einleitung in das Neue Testament, Bd. 2, Leipzig, 1899, S. 465. 

7 J. Wellhausen, Das Evangelium Marci, iibersetz und erkliirt, Berlin, 1903, S. 90. 

8 E. Schwartz, Uber den Tod der Sohne Zebedaei. Ein Beitrag zur Geschichte des Johan

nesevangeliums, Abhandlungen der Gottinger Gesellschaft der Wssenschaj., N. F. 5, 

1904, (= Gesammelte Schriften 5, Berlin, 1963, S. 48-123). 
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the Baptist because the Syriac Martyrology, written in 411 AD, had an entry for 

December 27 referring to "John and James, apostles, in Jerusalem."9 

In 1908, J. H. Bernard took issue with the theory that the apostle John died 

a martyr's death. 10 Bernard made the following three points. First, we cannot 

dismiss Irenaeus's testimonies so easily because he was a disciple of Polycarp 

who had been a disciple of John. Second, the fragments of Papias stated that 

(John's brother) James had been killed by Jews; however, James had been killed 

by Herod according to Acts 12:3. Rather, it was James the Lord's brother whom 

the Jews had stoned. Thus, Bernard believed that Papias was referring to the kill

ing of James the brother of Jesus. Third, as for the Syriac Martyrology, Bernard 

argued that we should be careful in assuming the accuracy of this source because 

Gregory of Nyssa had known that John and James were celebrated on the same 

day yet he carefully distinguished between the martyrdoms of the two apostles. 

Bernard thus concluded that John the evangelist was described as a "martyr" 

only in the broader and earlier sense, which included those who were afterwards 

called "confessors" to distinguish them from those who actually were slain for 

their faith. 

In 1909, C. L. Feltoe validated some "non-Roman kalendars" that included 

testimonies about the martyrdoms of John and James.11 

In 1910, F. Spitta contended that Mark 10:39 could not specifically refer to 

9 F. C. Burkitt, Gospel History and Transmission, Edinburgh, 19072, pp. 252-256. 

10 J. H. Bernard, The Traditions as to the Death of John the Son of Zebedee, Irish Church 

Quarterly, 1, 1908, pp. 51-66. I could not access a copy of this article, so I used J. 

H. Bernard, John the Apostle Did Not Suffer Death by Martyrdom, in A. H. McNeile 

(ed.), A Critical and Exegetical Commentary of the Gospel according to St. John, vol. 

1, Edinburgh, T. & T. Clark, 1928, pp. xxxvii-xlv. Bernard's conclusion is on p. xliii. 

11 C. L. Feltoe, St John and St James in Western 'Non-Roman' Kalendars, IThS 40 

(1909), p. 589. Feltoe also tells us that J. A. Robinson (dean of Westminster Abbey) 

reached the same conclusion as Bernard in his Advent Lectures, published in 1908. I 

have not been able to obtain a copy of Robinson's work. 
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the deaths as the martyrs of the sons of Zebedee. He argued that John could not 

have died with his brother James in 43 or 44 AD because the apostle Paul wrote 

that he had met with James the Lord's brother, Peter, and John in Jerusalem (Gal 

1: 17ff).12 

In 1918, however, H. Latimer-Jackson declared that it was "no longer pos

sible" to ignore the evidence of a persistent tradition that John the son of Ze

bedee had died as a martyr. He cited a testimony of Heracleon (Clem. Alex. 

Storm 4.9), the fragments of Papias, the Syriac Martyrology, and Of Persecution 

(343/4 AD?) by Aphrahat, who had been a bishop in a Christian community near 

Nineveh.13 

On the other hand, in 1925, M.-J. Lagrange, an adherent of John's longevity 

theory, stated, "We can affirm it without difficulty that Papias had written that 

'IwaVVY]<; vno 'tWV 'Iouba(wv cXVr;]QEBY]' but is this John the son of Zebedee? 

It is impossible to identify in that manner." Moreover, he also refuted Burkitt's 

use of the Martyrology of Carthage. Lagrange concluded that ancient people had 

lumped together the innocent men who had been decapitated by Herod. He thus 

deduced that John the Baptist, not John the evangelist, was commemorated in the 

Martyrology of Carthage .14 

The dispute between the longevity theory and the martyrdom theory contin

ued into the second half of the 20th century. In 1967, the New Catholic Encyclo

pedia, siding with the longevity theory, cited the testimonies that refer to John's 

early death, but concluded that "they have no real value."15 

12 F. Spitta, Die neutestamentliche Grundlage der Ansicht von E. Schwartz Uber den Tod 

der Sohne Zebedai, ZNTW 11, 1910, S. 39-58. 

13 H. Latimer-Jackson, Problem of the Fourth Gospel, Cambridge, 1918, pp. 142-150. 

14 M.-J. Lagrange, L'Evangile selon saint Jean (Etudes Bibliques), Paris, 1925, pp. xl

xlii. 

15 R. E. Brown, John, Apostle, St., in J. P. Whalen (ed.), New Catholic Encyclopedia, 

Catholic University of America, Washington, D .C., 1967, pp. 1005-1006. 
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Kaestli stated in 1983, "This tradition [of John's death as a martyr] has been 

completely supplanted by the legend of the longevity of the apostle and of his 

natural death in Ephesus."16 Nevertheless, in 1996, Boismard collected the tradi

tions supporting the martyrdom theory and contended that John died as a martyr 

perhaps as early as 43 or 44 AD, especially based on the testimony of Papias 

and the Martyrology of Carthage.17 Additionally, Weidmann showed that John's 

death as a martyr was suggested in Eusebius's Commentary on the Psalms. 18 

However, as Weidmann agreed, "there is no dismissing the overwhelming testi

mony to the fact that from at least the 2nd century onwards John was regularly 

depicted as one who had not died as a martyr."19 However, backers of the lon

gevity theory must concede that the evidence for the martyrdom theory is not 

negligible. The New Catholic Encyclopedia, Second Edition, published in 2003, 

maintained the view that the testimonies of John's early death "have no real 

value," but it added a new phrase at the end of the article: "His apostolic ministry 

and his death in either Jerusalem or (more likely) Ephesus remain in the realms 

of speculation. We only have the witness of later interested parties for such de

tail."20 By comparison, an article on "John the Apostle" in the Japanese New 

Catholic Encyclopedia (vol. 4), published in 2009, pessimistically abandons the 

possibility ofreaching a firm judgment about the end of his life.21 

16 J.-D. Kastli, Le role des texts bibliques dans la genese et le developpement des legends 

apocryphes: le cas du sort final de l'apotre Jean,Augustinianum 23, 1983, p. 320. 

17 M.-E. Boismard, Le Martyre de Jean l'Apotre, Cahiers de la Revue Biblique 35, Paris, 

1996,esp.pp. 10-13. 

18 F. W. Weidmann, Polycarp and John: The Harris Fragments and Their Challenge to 

the Literary Traditions, University of Notre Dame Press, Notre Dame, Indiana, 1999, 

pp. 133-135. 

19 Weidmann, Polycarp and John, p. 135. 

20 R. E. Brown and F. J. Moloney,John,Apostle, St., in B. L. Mathaler (ed.),New Catho

lic Encyclopedia, Second Edition, Catholic University of America, published by Gale 

Group, Inc., 2003, pp. 895-897. 

21 H. Shimizu, John, New Catholic Encyclopedia, vol. 4, S. Takayanagi (ed.), Kenkyu-
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We can see that previous studies have not reached agreement on this ques

tion and that the available historical sources are contradictory. So, I will attempt 

the following approach to reconcile the conflict. First, I will review the sources 

that support the old theory of John's longevity and peaceful death in Ephesus. 

Next, I will enumerate the various criticisms of the old theory and examine the 

sources that support the newer theory of the apostle's martyrdom. Finally, I will 

also try to explain how the seemingly contradictory historical sources could exist 

together in the ancient world and make a suggestion that would enable all the 

sources to fit together. 

2. Sources of John's longevity theory 

As I noted at the beginning of the previous section, the most prominent early 

source who argues for John's longevity is lrenaeus.22 He was from Smyrna in 

Asia and was ordained as bishop of Lugdunum around 180 AD. lrenaeus argued 

that the apostle John wrote the Apocalypse during the reign of Domitian ( 51-96 

AD)23 and remained in Ephesus until the reign of Trajan (98-117 AD). 

Clement of Alexandria made similar comments about John remaining in 

Ephesus. According to Clement, after his return from Patmos, John would make 

journeys to appoint bishops and clergy.24 About 150 years later, Eusebius of Cae

sarea cited testimonies of lrenaeus and Clement together,25 and he also cited Jus

tin's words in another passage.26 Jerome similarly described John's end, relying 

sha,Tokyo,2009,pp. 1168-1169. 

22 As a witness earlier than Irenaeus, we have Justin., Dial. 81.4: "And further, there was 

a certain man with us, whose name was John, one of the apostles of Christ." 

23 Irenaeus, Haer. 5.30.3; Eusebius, HE 3.18. 

24 Clem. Alex., Quis dives salvetur 42. 

25 Eusebius,HE3.23. 

26 HE 4.18.6, 8. 
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on Irenaeus, Clement of Alexandria, and Eusebius.27 

There are many more testimonies of John's remaining in Ephesus if we 

count the traditions that are extant only through citations by Eusebius among our 

sources. Although we have no substantiation other than Eusebius's narration, it is 

said thatApollonius of Rome (?-185? AD),28 and Poryclates of Ephesus (?-190? 

AD)29 had attested to John's remaining in Asia. In addition, an apocryphal work, 

the Acts of John, describes at length John's miracles in Ephesus30 and refers to 

him as an old man.31 

Tertullian describes John's death in a manner that cannot be easily inter

preted. According to him, there was a "rumor" among Christians that the apostle 

John would never die, but finally he indeed died.32 In On the Soul, Tertullian may 

be referring to a rumor that the "beloved disciple would remain until the day of 

judgment," which spread among Christians around the end of the 1 st century.33 In 

27 Hierom., Vir. Jll. 9. 

28 HE 5.18.14. 

29 HE 5.24.3. 

30 Acta loannis, 19-54, 62-115. in R. A. Lipsius, M. Bonnet (eds), Acta Apostolorum 

Apocrypha, 1891-1903, (Nachdruck) Darmstadt, 1959. 

31 Cf. Acta loannis 27-28. John's portrait is depicted as an "old man". 

32 Tert., De anim. 50. Tertullian also tells us a tradition about the persecution John suf

fered in Rome. He had been thrown in a cauldron of boiling oil, without injury miracu

lously, then, he was banished. Tert., Prae. Haer. 36.3. 

33 On the problem of the "rumor", see R. Bultmann, The Gospel of John: A Commentary 

(trans. and ed. by G. R. Beasely-Murray; Philadelphia: Westminster Press,) 1971, p. 

716. Whether John was the "beloved disciple" in John 21:21-22 is an important prob

lem, but it needs further arguments and is not pertinent to the present discussion. See 

H.-T. Schenke, The Function and Background of the Beloved Disciple in the Gospel 

of John, in C. W. Hendrick and R. Hodgson (eds.), Nag Hammadi, Gnosticism, and 

Early Christianity, Peanody, Mass.: Hendrickson, 1986, p. 115. Beasely-Murray, who 

translated Bultmann's The Gospel of John, supposes that John had dead a peaceful 

death by the time the phrase of John 21 :21.23 had been written. 

88 



S. OHTANI: Conceptual Change of Martyrdom 

in the Johannine Tradition 

addition, he refers to the ordination of Bishop Polycarp by John.34 

Polycarp, bishop of Smyrna, lived from about 69 or 70 AD until 155 AD, 

and therefore this description of his ordination is counted among the testimonies 

to John's longevity. 

The testimonies in the historical sources cited above can be summarized as 

follows. The apostle John was banished to an island (Patmos) during the reign 

of Domitian. He returned from banishment after the assassination of Domitian, 

living a long life in Ephesus and dying a peaceful death. This understanding was 

well established by the latter half of the 19th century. However, the testimonies 

of these Church Fathers have been challenged in various ways. The next section 

reviews the critical approaches taken toward John's longevity theory during the 

past hundred years. 

3. Criticisms of John's longevity theory 

Modern scholars developed textual criticism of the historical sources on 

which the longevity theory was based. They argued that Church Fathers like 

Irenaeus, Clement of Alexandria, Tertullian, and Eusebius accepted testimonies 

in favor of John's longevity either by mistake or because they had some motive 

for doing so. 

For lrenaeus, the supposition of John's long life offered a great advantage 

in two major ways. It could help him to establish the authority of what we now 

know as the Fourth Gospel among the ancient Christian community, giving him 

an advantage over so-called Gnostic groups who were arguing over the author-

34 Tert., Prae. Haer. 32.2: "For this is the manner in which the apostolic churches trans

mit their registers: as the church of Smyrna, which records that Polycarp was placed 

therein by John; as also the church of Rome, which makes Clement to have been 

ordained in like manner by Peter." 
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ity of other books.35 Besides, it was important for him to establish that his own 

teacher, Polycarp, had been a disciple of the apostle John.36 Those two issues 

were topics of the debate among Christians at that time. It was a basic premise 

for Irenaeus that John had lived long enough to write the Fourth Gospel and to 

educate the young Polycarp.37 

As for Clement of Alexandria, Weidmann speculates that he had an interest 

in emphasizing John the apostle's role in the ordination ofbishops.38 Meanwhile, 

Tertullian's motive for supporting John's longevity theory seems to be an exten-

35 Culpepper, John, the Son of Zebedee, p. 123; Boismard, Le Martyre de Jean, p. 67; 

Weidman, Polycarp and John, pp. 129-131. 

36 E. Schwartz, De Pionio et Polycarpo. Gottingen, 1905, S. 33; P. Corssen, Die Vita 

Polycarpi, ZNTW 5, 1904, S. 302; H. Koester, Ephesos: Metropolis of Asia: An In

terdisciplinary Approach to Its Archaeology, Religion, and Culture, Valley Forge: PA, 

1995, p. 138; B. H. Streeter, The Primitive Church: Studies with Special Reference to 

the Origins of the Christian Ministry. New York, 1929, p. 99; Weidman, Polycarp and 

John, pp. 129-131. 

37 C. K. Barrett, The Gospel according to St. John: An Introduction with Commentary 

and Notes on the Greek Text, 2nd ed.; Philadelphia, 1978, p. 105; W. R. Schoedel, 

Polycarp, Martyrdom of Polycarp, Fragments of Papias, (R. M. Grant (ed.), Apostolic 

Fathers:A New Translation and Commentary vol. 5), Camden: N. J., 1967, p. 3; A. 

H. McNeil, An Introduction to the Study of the New Testament, Oxford, 1953, pp. 

282-284; R.H. Charles, A Critical and Exegetical Commentary on the Revelation of 

St. John, New York, 1920, p. xlix. 

38 Weidmann, Polycarp and John, p. 131. However, Clement operated as a fully indepen

dent Christian teacher (G. Bardy,Aux origines de 1 ecole d' Alexandrie, RSR 27, 1937, 

pp. 65-90; D. Dawson, Allegorical readers and cultural revision in Ancient Alexan

dria, Berkeley/Los Angeles/Oxford, 1992, pp. 219-222.). Clement claimed that his 

teachers "preserved the true tradition of the blessed doctrine in direct line from Peter, 

James, John and Paul, the holy apostles, child inheriting from father. .. and came with 

God's help to plant in us those ancestral and apostolic seeds" (Strom. 1.1.11.3). Cf. D. 

K. Buell, Making Christians: Clement of Alexandria and the rhetoric of legitimacy, 

Princeton, 1999, pp. 66-68. But see also D. Brakke, Self-differentiation among Chris

tian groups: the Gnostics and their opponents, M. M. Mitchel (ed.), Cambridge History 
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sion of that of Irenaeus.39 Weidmann indicates that it was a part of Tertullian's 

agenda to recognize the apostles as the foundation of important local Christian 

communities. Therefore, he uses the testimonies consistent with both Irenaeus's 

reports and the Johannine traditions in Asia.40 Eusebius is accused of a more ma

licious activity: distorting the tradition to ascribe the Fourth Gospel to the apostle 

John. Moreover, he faces another allegation of historical selectivity, namely that 

he cited Papias's Interpretations of the Sayings of the Lord while ignoring the 

passage that testified to John's martyrdom.41 

4. Sources on John's death as a martyr 

In this section, I catalog the sources considered as testimonies to John's ear

ly death as a martyr. First, we need to examine Jesus's statement at Mark 10:39 

that "the cup which I drink you shall drink, and with the baptism with which I 

of Christianity: vol. I, Origin to Constantine, Cambridge, 2006, p. 257. "Clement 

pointedly did not trace his academic lineage to a single apostle, but to four, and did not 

name the teachers who intervened between these apostles and himself ... he pointedly 

claimed that the person who 'has lived perfectly and gnostically' is 'really a presbyter 

of the church' even if 'he has not been ordained by human beings (Storm. 6.13. 106. 

1-2)". 

39 M. Hengel, The Johannine Question (trans. by J. Bowden), London, 1989, p. 153 n. 

90: "spins out the remark by Irenaeus in a tendentious way". 

40 Weidmann, Polycarp and John, p. 131. esp. n. 18. Cf. Tert., Adv. Marc. 4.5.2: "We 

have also the churches fostered by John ... [which], tracing their line of bishops to its 

beginning, stand on John as their founder." 

41 Hengel, The Johannine Question, p. 21; Schoedel, Polycarp, Martyrdom of Polycarp, 

Fragment of Papias, pp. 117-121; H. Latimer-Jackson, Problem of the Fourth Gos

pel Cambridge, 1918, pp. 142-150; Zahn, Apostel und Apostelschiiler in der Provinz 

Asien. vol. 6, Forschungen zur Geshichte des neutesmenlichen Kanons und der alt

kirchlichen Literatur. Leipzig, 1900, S. 103 n. l .; Kaestli, Le role des textes bibliques 

dans la Genese et le developpement des legends apocryphes: le cas du sort final de 

l'ap6tre Jean,Augustinianum 23, 1983, p. 320 nn. 4-5. 
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am baptized, you shall be baptized." Though F. Spitta denied,42 some scholars 

stated that it was a prophecy of the deaths of the apostles James and John after 

the fact.43 In this case, it turns out that the author of Mark's Gospel knew of the 

death of John the Apostle in the 3rd quarter of the lst century.44 It is difficult, 

however, to understand that the line meant the death of John had occurred before 

the Mark's Gospel was written. According to the Acts 12: 1.2, King Herod killed 

James with a sword. It means that he was probably decapitated. From a Roman 

point of view, this was the most honorable method of execution.45 Therefore, 

Clement of Alexandria says in his Hypotyposes book 7 that James was behead

ed.46 Nevertheless, Mark mentions neither James' way of dying nor John's way 

of martyrdom. Furthermore, Neither Mark, Luke, nor Clement of Alexandria 

mentions the death of John.47 Jesus's proclamation at Mark 10:39 probably de

clares the ideal attitude of faith, not the historical death of the sons of Zebedee.48 

Next, I treat the available fragments from Papias. He wrote a book titled 

Interpretations of the Sayings of the Lord, but unfortunately that book has been 

42 Seen. 12 above. 

43 Among them, see R. Bultmann, The History of the Synoptic Tradition (trans. by J. 

Marsh from the 2nd Germ. ed. 1931; New York: Harper & Row, 1963; rev. ed. with 

additions from the 1962 supplement, 1968), p. 80. 

44 R. Pesch, Das Markusevangelium Teil 2, Kommentar zu Kap. 8,27-16,20 (HTK 2.2; 

Freiburg: Herder, 1977; 4th ed. 1991), S. 153 considered the possibility that 10:39.40 

were added to Jesus's statement after the death of James. 

45 P. Garnsey, Social Status and Legal Privilege in the Roman Empire, Oxford/ Claren

don, 1970,pp. 103-131. 

46 Eusebius, HE 2 .9 .2-3. 

47 J. Munck, The Acts of the Apostles: lntroduction,Translation, and Notes (rev. by W. F. 

Albright and C. S. Mann, AB 31, New York: Doubleday, 1967, p. 113; A. Y. Collins, 

Mark: A Commentary,Augsburg! Fortress 2007, pp. 494-498. 

48 The interpretation of the intention of Mark 10:39 need further arguments, but these are 

not pertinent to the present discussion. Cf. Collins, Mark, pp. 494-495; J. Gnilka, Das 

Evangelium nach Markus2, (EKK II/2), Ziiich/ Einsiedeln/ Koln, S. 98-107. 
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lost. Two references to a fragment of it contain a testimony regarding John's 

martyrdom:49 

Philip of Side, Church History, Codex Baroccianus 142 (7th/8th century) 

Papias reports in his second book that John the Theologian and James his 

brother were killed by the Jews. 

George the Sinner, Chronicon, Codex Coislinianus 305 (9th century) 

For Papias ... in the second book of the Sayings of the Lord says that 

[John] was killed by the Jews. 

Although Philip and George lived many centuries later,50 Papias himself lived 

in the 2nd century. Because of his clear use of the phrase "killed by the Jews," 

scholars have regarded these quotations of Papias as a strong testimony that 

John died a martyr death. However, I do not think that these words establish 

that claim. As noted earlier, Lagrange said, "We can affirm it without difficulty 

that Papias had written that lwcivVT)c; uno 'CWV 'Iovba[wv cXVl;JQE8T], but is 

this John, the son of Zebedee? It is impossible to identify in that manner."51 I do 

not believe that the John to whom Papias refers here is the apostle. The reason 

is that Eusebius's Church History contains no mention of the Apostle John's 

death as a martyr, even though Eusebius quoted Papias at considerable length. As 

49 E. Schwartz, Uber den Tod der Sohne Zebedii.i. Ein Betrag zur Geschichte des Johan

nesevangelium, Abandl. d. Konoigl., Gesellschaft der Wissenschaften zu Gottinggen, 

Philologish-historiche Klasse, 1904, Neue Folge Bd. VII, nr. 5. (= Zum neuen Testa

ment und zumfruhen Christentum, Gesammelte Schriften Bd. 5, Berlin, W de Gruyter, 

1963),S.202-207. 

50 According to the analysis in Boismard, Le Martyre de Jean l' Apotre, Paris, 1996, p. 

56, George the Sinner depends on Philip of Side. 

51 M.-J. Lagrange, L' Evangile selon saint Jean (Etudes Bibliques), Paris, 1925, pp. xl

xlii. 
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mentioned earlier, some scholars thought that Eusebius knew Papias's comment 

about the Jews killing the apostle John and deleted it when he quoted Papias in 

order to claim John's longevity. But in answer to the question, "Did [Eusebius] 

suppress the report in favor of the tradition that the apostle wrote the Fourth Gos

pel?" Culpepper observes that this charge of suppression "is difficult to accept 

since Eusebius assumes the five books of Papias are still available."52 

I believe it can be supposed that Eusebius simply quoted or referred to 

the traditions and reports about John's death (or martyrdom) of which he was 

aware. I agree that he holds to John's longevity theory; indeed, he described the 

apostle's long life based on the testimonies of Irenaeus, Clement of Alexandria, 

Papias, and others. He also ascribed some Johannine texts to the apostle John, 

thereby presuming the apostle's longevity. But at the same time, he left behind 

some descriptions that seem to suggest the apostle's martyrdom. 

In his Commentary on the Psalms, in a section on Psalms 72: 14 ("He shall 

redeem their soul from deceit and violence: and precious shall their blood be in 

his sight"53), Eusebius says that the apostles suffered martyrdom: 

Eusebius, Commentary on the Psalms (Migne, PG 23.812B-C)54 

But why were their names so honored since then, if he himself did not 

call Simon as Peter, Thomas as Didymo, the sons of Zebedee as Boan

erges, which means children of Thunder, and made them to be worthy 

of those names? ... And the sayings of the evangelistic book indicate: 

"He chose from them twelve, whom he also named apostles." Moreover, 

before that, the book in Hebrew enchases "their names," their blood. And 

52 R. A. Culpepper, John, the Son ofZebedee: The Life of a legend. Studies on Personali

ties of the New Testament. Columbia, 1994, p. 155. See Eusebius, HE 3.39: "Papias's 

books present five volumes and entitled The Sayings of the Lord Explained." 

53 "Blood" is "name" in Septuagint. 

54 Eusebius thought primarily not of Hebrew Old Testament but of Septuagint. 
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people in afterworld interpret as follows. That is, Aquila: "By this means, 

their blood will be honored in the eyes of man." Synmachus indeed: "By 

this means, their blood should be revered in front of people since then." 

From here, it is obvious, their death is indicated. Those of (the apostles) 

who had been sent off have accepted various ends of martyrdom, and the 

others have rushed into given bloody contests for the sake of martyrdom. 

Weidmann, who indicated the suggestion of John's martyrdom in this phrase, 

indicated that "if Eusebius is preserving actual reports or paraphrasing in a trust

worthy manner, then a clear statement of the understanding that each apostle 

must or would endure martyrdom is traceable (through Aquila) to at least the 

first half of the second century."55 This historical source only suggests, rather 

than clearly indicating, that the martyrdom of the apostles included John. But 

in addition, we can find another description by Eusebius according to which the 

apostles ended their lives in martyrdom: 

Eusebius, On the Martyrdom in Palestine, foreword in Syriac version 

At that time then, Paul, who exulted in the power of his Lord, was himself 

crowned with the victory of martyrdom in the midst of Rome, the Impe

rial City, because he had entered the contest there, as in a superior con

flict. In that victory also which Christ granted to his triumphant martyrs, 

Simon, the chief and first of the disciples, likewise received the crown; 

and he suffered in a manner similar to our Lord's sufferings. Others of the 

Apostles too, in other places, closed their lives in martyrdom.56 

Other sources also suggest John's martyrdom. In the Syriac Martyrology created 

55 Weidmann, John and Polycarp, p. 133. 

56 I use an English translation from Syriac, in W. Cureton ( trans .), Eusebius of Caesarea: 

The History of the Martyrs in Palestine, 1891, London, p. 3. 
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in 411/412 AD in Edessa, we can find the name of John, together with James:57 

Syriac Martyrology (part for December)58 

Dec. 27 John and James the apostles in Jerusalem 

This is not the only Martyrology that indicates John's martyrdom. Both the Mar

tyrology of Carthage, composed by 505 AD, and the Martyrology by Jerome 

record the name of John. 

Martyrology of Carthage (part for December)59 

27. St. John the Baptist, and James 

the Apostle that Herod killed. 

Martyrologie by Jerome60 

vi kal. Januarii. Ordinatio episcopatus S. Jacobi apostolic fratris Domini, 

qui ab apostolis primus ex Judaeis Hierosolymae est episcopus ordinatus. 

Et Assumptio S. Joannis evangelistae apud Ephesum civitatem cujus sep

ulcro manna scaturit. 

vii kal. Augusti. Natalis S. Jacobi apostoli, fratris Joannis evangelistae. 

We need to exercise caution with regard to the words quern (singular!) Herodes 

57 Burkitt, Gospel History and Transmission, pp. 252-256. Burkitt also found the name 

in the Martyrologie of Carthage. 

58 I use a German translation in H. Lietzmann, Die drei iiltesten Martzrologien, Bonn 

19112 , s. 7-15. 

59 Lietzmann,Die drei iiltesten Martyrologien, S. 4-6: "Dec. 27 vi Kai. Jan. sancti Johan

nis Baptistae, et Jacobi Apostli, quern Herodes occidit." "Baptistae" is a erratum by 

copyist. In the same Martyrologie of Carthage on July 24, there is "John the Baptist". 

See Boismard, Le martyre de Jean l'Ap8tre, p. 28.1. 

60 Epitome from Migne, P L 11. 436D. 
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occidit in the Martyrology of Carthage. The only person listed as killed by Herod 

on this day is James, so we have to think that John is celebrated on this day for 

a different reason. 

Let us move on from the Martyrologies. According to Latimer-Jackson,61 

Aphrahat, a bishop of the Christian community near Nineveh, who wrote his 

Of Persecution around 343/344, included a suggestion about John and James's 

martyrdom: 

Aphrahat, Demonstration 21 (Of Persecution). 2362 

Great and excellent is the martyrdom of Jesus. He surpassed in affliction 

and in confession all who were before or after. And after Him was the 

faithful martyr Stephen whom the Jews stoned. Simon (Peter) also and 

Paul were perfect martyrs. And James and John walked in the footsteps 

of their Master Christ. Also (others) of the apostles thereafter in various 

places confessed and proved true martyrs. 

This passage seems to buttress Latimer-Jackson's statement that a "universal 

tradition of the Church is no longer possible, and it becomes less and less easy 

to dismiss as altogether untrustworthy the story of the Red martyrdom of the 

Apostle John."63 However, the tradition of John's longevity is deeply rooted and 

has not been dispelled, despite the criticisms raised with regard to them. How 

61 Latimer-Jackson, Problem of the Forth Gospel, pp. 142-150. Latimer-Jackson thought 

that a statement by Heracleon which quoted by Clement of Alexandria is one of the 

testimonies of John's martyrdom. But, there are no names of John. See Clem. Alex. 

Strom., 4.9.71.1-4. 

62 I use a translation from Syriac text in Patrologia Syriaca (Paris, 1894, tom.I) by J. 

Gwynn. See Ph. Schaff, NPNF-213. Gregory the Great (11), Ephraim Syrus, Aphrahat, 

Grand Rapids, MI, 2004, pp. 401-402. 

63 Jackson, The Problem of the Fourth Gospel, p. 150. 
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then do we interpret those two conflicting traditions? 

5. A change of terminology 

The dispute between these two apparently conflicting traditions, each claim

ing historical sources of support, may seem unresolvable. Given this situation, 

I would not like to identify one as highly probable and exclude the other but to 

attempt an interpretation that would allow the two theories to exist together. As 

a point of departure, it should be noted that there are really two items of dispute: 

whether John died an early death or lived a long life and whether he suffered 

martyrdom. The two traditions do not conflict in all aspects, in that none of the 

sources supporting the longevity theory declare explicitly that John did not ex

perience martyrdom. Conversely, in the absence of clear testimony that John's 

martyrdom occurred at the same time as James's, the sources undergirding the 

martyrdom theory never state that John died an early death. 

As I mentioned above, Bernard and Robinson have given us an important 

hint by noting that, in the Martyrologies, John the evangelist is called a martyr 

only in the broader and earlier sense, which includes those later called "confes

sors" to distinguish them from those who were actually slain for their faith. 

Taking a hint from their suggestion, let us look more closely at the term 

"martyr." Not only in these martyrologies but also in some other Christian his

torical sources, we can find persons described as martyrs by contemporaries even 

though they were still alive. T. Hosaka validates the evidence of such living 

"martyrs" and determines that the term was used not only for those who died 

while bearing witness to their faith before the 3rd century. Hosaka puts forward a 

theory that the criterion for the title of martyr in the early Church was not death 

but legal conviction by Roman power due to one's faith.64 In 177, the writer of a 

64 T. Hosaka, Formation of martyr title and Roman control policies to Christianity, SYU-
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report on the persecution in Lugdunum described living persons (at least during 

the time they spent in prison) as "martyrs."65 

In fact, among Christians at that time, it appears to have been customary 

to use the title of "martyr" for someone who was alive. For example, there is a 

signature line reading "I Aurelius Quilinius, a martyr, pray for your welfare" in 

an anti-Montanist circular letter of Serapion around 180 AD.66 Hippolytus also 

tells us that were many living "martyrs" on the island of Sardinia when Callistus, 

bishop of Rome, was banished there and that later those "martyrs" were removed 

by Marcia, a lover of Domitian. Callistus himself was reproved, according to 

Hippolytus, for his election as bishop with "martyrdom," that is, banishment to 

Sardinia.67 At that time, for the Christians, the word "martyr" did not communi

cate that a person had died for the faith, but that he (or she) had maintained his 

witness faithfully to the end of a Roman trial. This seems to be the reason why 

the term µaQ'!:Uc;, which had been the judicial word for "witness" in the context 

of legal trials, was adopted to describe the "martyr" in the Christian sense. 

Then, how did ancient Christians define the term "confessor" or 6µoi\oy11-

n'Jc;? In Apostolic Tradition (commonly held to be the work of Hippolytus though 

KYO KENKYU,1999, December, 64(3), pp. 323-346 (= T. Hosaka, Roman State and 

Church in the mid-Empire: A Study of Christian persecution 193-311 [KYOBUNKAN, 

Tokyo, 2008] pp. 251-294). Some scholars have detected the existence of"living mar

tyrs," but they could not explain the reason why those ancient "martyrs" held the title 

of "martyr" while still alive, presupposing that "death" was a condition of martyrdom: 

H. Delehaye, Sanctus. Essai sur le culte de saints dans l'antiquite, (Brussels: Societe 

des bollandistes, 1927) pp. 74, 89; G. Kriiger, Zur Frage nach der Entstehung des 

Maertyrertitels, Zeitschrift far Neutestamentliche Wissenschaft und die Kunde der Al

teren Kirche 17, 1916, S. 267ff. 

65 Eusebius, HE 5.2.2-3. 

66 Eusebius,HE5.19.3. 

67 Hippolytus, Refutatio omnium haeresium 9.12-9.10. Moreover, on the examples of 

living "martyrs" see Hosaka, Roman State and Church in the mid-Empire, p. 264, list 

10. 
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his authorship is disputed today), regarded as a reflection of Christian customs in 

the early 3rd century, we find the following passages: 

Apostolic Tradition 9 

If someone gets arrested and becomes a confessor, imposition needs not 

to ordain the man as deacon or presbyter. The man had been honored as 

presbyter with his confession. However, the man is ordained when elected 

as Bishop.68 

Also, in the case that a confessor only be reviled for the name of Lord or 

punished privately without being brought to the power and punished with 

arrest, imprisonment, or other, he is ordained when made as every proper 

office, if he has an experience of confession.69 

That is to say, a Christian who was arrested and bound for trial (or preliminary 

examination) "for his confession" receives the title of "confessor."70 In addition, 

68 B. Botte, La Tradition Apostolique de Saint Hippolyte. Essai se reconstruction (Litur

giewissenschaftliche Quellen und Forchungen, Heft 39), Miinster, 19724 , p. 64. 

69 Hosaka, Roman State and Church in the mid-Empire, p. 260 n. 30 interprets the part 

of "private confession" is Hippolytus's personal opinion because of the absence of the 

same opinion in other Christian historical sources. But the statement of Heracleon in 

Clem. Alex., Strom. 4.9.71.2: "many men assume by mistake that the confession with 

tongue in front of power is the only confession" indicates that many Christians had 

valued the confession in the trial. Cf., Cyp., Laps. 3f. 

70 Hosaka, Roman State and Church in the mid-Empire, pp. 270~271 gives an explana

tion that Churchmen needed to reward the Christians who were released without being 

condemned and gave away the chance of being entitled as a martyr, for the sake of 

encouraging the confessions . .During the Severan dynasty, examples of released Chris

tians increased: Hippolyt., Comm. in Dan. 2.35.6, 2.37.1, 2.37.2; Eusebius, HE 6.8.7, 

6.11.5; Cyp., Ep. 10.5; Lucian., Pereg. 14. See also S. G. Hall, Ecclesiology forged 

in the wake of persecution, in M. M. Mitchel (ed.), Cambridge History of Christian

ity: vol. 1, Origin to Constantine, 2006, pp. 472-474; M. Sage, Cyprian, (Patristic 
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a Christian who undergoes suffering through the Roman legal process (for the 

Romans, torture and throwing people to beasts could be either processes in trial 

or penalties as the result of a judgment, depending on the situation) gets the title 

of "martyr." We can thus affirm that the conditions for martyrdom did not include 

dying for the faith until the middle of the 3rd century. 

Similarly, Cyprian, the 3rd-century bishop of Carthage, wrote a letter in

structing his church members on how to treat some Christians who had died in 

prison before they were condemned, and to write their names in the Martyrol

ogy .71 To justify the title of martyr for people who had not been condemned, 

Cyprian laid stress on their virtue and honor. This explanation indicates that 

Cyprian's instruction was not the general custom in those days. A Christian who 

had died before being condemned was not usually viewed as a martyr by this 

time, so Cyprian felt obliged to persuade the Christians in Carthage as to the 

justification for this special measure. Therefore, we can see that dying in prison 

for the faith was not normally a sufficient condition to obtain the title of martyr. 

Furthermore, Cyprian declared that those persons who escaped death had also 

suffered martyrdom.72 

We can see that by Cyprian's time, it was the general custom that a Christian 

who confessed his faith at trial obtained the title of confessor, whereas one con

demned by the Roman power obtained the title of martyr.73 Meanwhile, Cyprian 

felt obliged to give an explanation about the authority of surviving "martyrs." 

Thus, the situation had changed from that at the end of the 2nd century. The letter 

writer of Lugdunum did not need to justify giving the title of "martyr" to living 

people. Aulerius Quilinius also did not need to do so. It seems that the traditional 

monograph series no.1) Cambridge, Mass, Philadelphia Patristic Foundation, 1975, 

pp. 186-189. 

71 Cyp., Ep. 12.1.2 (April/May 250AD). 

72 Cyp., Ep. 61.2.1 (253AD). 

73 Hosaka, Roman State and Church in the mid-Empire, pp. 263-274. 
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criterion for martyrdom had become obscure among the laypeople in Carthage. 

Beginning around the middle of the 3rd century, Roman authorities changed 

their policy when bringing Christians to trial. Their priority moved from sending 

Christians to the scaffold toward aiming to increase the number of lapsi (apos

tates) from the faith. So they used banishment, prolonged imprisonment, forced 

labor in mines, and frequent admonition (accompanied by torture) instead to elic

it lapsed behavior. Christians were put to death only when Roman officials gave 

up trying to persuade them.74 A Christian who confessed the faith obtained the 

title of confessor, then received a temporary arrangement (typically banishment, 

torture, and forced labor) from a Roman official, and was encouraged to behave 

as a lapsi. When a Christian maintained his faith despite these tribulations, he 

became one regarding whom the Roman officials saw no other option but to 

put him to death. In this 3rd-century context, although Christians had followed 

a different custom in the 2nd century, the title of martyr was restricted almost 

exclusively to dead Christians. Any other use of the term was now exceptional, 

as Cyprian' s letter illustrates. 

With this information in Ii.and, let us attempt to frame a conclusion about 

the apostle John. The historical sources of John's longevity theory do not deny 

John's martyrdom. For the early Christians, the apostle John was a "martyr." Be

cause they believed that the "I, John" of the Apocalypse 1:9 was the apostle John, 

the Christians regarded his banishment to the island of Patmos as the apostle's 

martyrdom.75 On the other hand, excluding the fragments of Papias (because it 

is doubtful that Papias was referring to the apostle John), historical sources that 

74 Cf. Eusebius, Mart. Pal.(s) 7.3 (HE 8.13.5), 7.6, 8.1, 9.17, 11.5, 11.6, 11.13, 13.2. 

Lact., Inst. 5.11.15 (Eusebius, HE 8.10.8). N. H. Baynes, The Great Persecution, Cam

bridge Ancient History first edition vol. 12, Cambridge, p. 675: "the reluctance of 

governors to impose the death penalty is often shriking". 

7 5 It is not possible for me to address the question of the authorship of the Apocalypse in 

this paper. 
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indicate John's martyrdom do not indicate his death as a martyr. Rather, the 

sources suggest that the apostle John had suffered martyrdom in the 2nd-century 

sense and that it had not left him dead. Origen referred explicitly to this situation 

as follows (emphasis added): 

Origen, Commentary on Matthew 16.676 

If my opinion is accepted, they had taken a cup, and the sons of Zebedee 

had been baptized, because Herod had killed James the brother of John. 

However, the Roman emperor, there are egregious traditions about him, 

had banished John who had attested to the word which he had accepted 

to Patmos-island. This is counted as his martyrdom. Being passed over 

that he had been condemned, John had reported his own words in the 

Apocalypse, "I, John the brother of you all and participant in the hardship, 

kingdom, and patience in Jesus Christ, was on an island named Patmos. 

because of bearing the testimony of God's word." 

By the criterion in customary use in the 2nd-century Church, the banishment 

that early Christians believed John had suffered was called martyrdom. As all 

the sources that allude to John's death as a martyr were based on testimonies that 

he was a martyr in this 2nd-century sense, they do not describe the conditions 

of his killing. 77 

76 E. Klostermann, Origenes Werke 10.l [Die griechischen christlichen Schriftsteller 

40.l], Leipzig, Teubner, 1937, S. 486. 

77 John Chrysostom uses a strange expression: "i<:at yaq 1aK:W~oc; ani:'l:µtj8T) µa

xa{Qq., i<:at lwavv1ic; noMlii<:tc; ane8avi:" (Joannes Chrysostomus De peti

tione matris jiliorum Zebedaei (=Contra Anomoeos, homilia 8), Migne, PG 48. 

775.21-22)."~taly.i 8ava'l:yJ'' (Joannes Chrysostomus De Lazaro (homiliae 1-7), 

Migne, PG 48. 983.7) 
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6. Bafflements in Late Antiquity and the Medieval Period 

This change of terminology between the 2nd and 3rd centuries is a primary 

cause of scholars' confusion about the problem of John's martyrdom. In addition, 

the belief among early Christians that "each apostle must or would endure mar

tyrdom"78 may have been a second cause. Though W. Bauer does not think that a 

general consciousness of the role of the apostle was necessarily responsible for 

giving rise to compensatory stories regarding John's martyrdom,79 K. Rengstorf 

and W. Schmithals put more stress on the relation between apostolic office and 

suffering.80 It seems that Christians in later antiquity tended to see John's peace

ful death as a problem. For example, Gregory of Nyssa says about Stephen, Pe

ter, James, and John that they endured different kinds of martyrdom (btacp6QOU:; 

b[ rnu µaQ'WQLOU 'rQ6nmi:; i':va8Af]aavn:i:;): Stephen was stoned, Peter cru

cified, and James decapitated, whereas John "was held in esteem not by his suf

fering but by his desire to undergo martyrdom, a type of death which became an 

immortal tribute who by his death had graced the churches."81 

Boismard acknowledges that Gregory "would like to demonstrate that the 

kind of death John died is able to give John the title of martyr."82 Gregory needs 

78 Weidmann, John and Polycarp, p. 133. 

79 W. Bauer, Accounts of the Apostles in Early Christian Tradition, in E. Hennecke and 

W. Schneemelcher (eds.), R. McL. Wilson (trans.), New Testament Apocrypha. vol. 2, 

Writings Relating to the Apostles, Apocalypses, and Related Subjects, Philadelphia, 

1965,p.52. 

80 K. H. Rengstorf,Apostolate and Ministry: The New Testament Doctrine of the Office of 

the Ministry, P. D. Pahl (trans.), St. Lois, 1969, p. 41; W. Schmithalts, The Office of the 

Apostle in the Early Church J.E. Steeley (trans.), Nashcille, 1969, p. 47: "It belongs to 

the nature of the apostolate that the apostle must suffer." 

81 Gregorius Nyssenus Encomium in sanctum Stephanum protomartyrem ii, Migne, PG 

46. 729.50-732.6 
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to present an explanation to his contemporary Christians about John's authority 

and therefore seeks to establish his status as a martyr. 

Though the Ancient Christians (especially in Late Antiquity) hoped that 

John had died a martyr's death, it was difficult for them to ignore the tradition of 

John's longevity. Because of the existence of the Gospel Epistles and Apocalypse 

with the names of John, for all the Christians who accepted the authority of these 

texts, John needed to have lived a long enough life to have written them.83 

In the Harris collection of Coptic literary fragments owned by the British 

Library, four papyrus leaves contain a text, written in the Sahidic dialect of the 

Coptic language, about Polycarp, a bishop of Smyrna. The fragments are cata

logued as Or. 7561, nos. 55, 56, 63, 64. In the fragments, Weidmann discovered a 

unique tradition stating that because John had died peacefully, his disciple Poly

carp had been designated to die as a martyr instead of the apostle.84 

Augustine of Hippo was puzzled by reports about miraculous dust at the site 

of John's tomb. He said that such a miracle may have been claimed "to commend 

the value of [John's] death, since it was not commended by martyrdom (because 

he did not suffer persecution for the faith of Christ)."85 

By the Middle Ages, this tradition of justifying John's "martyrdom" had 

developed in still more creative ways. The Golden Legend by Jacob ofVoragine 

contains a unique statement about John's fate: 

The Golden Legend, 886 

For there are three kinds of martyrdom: the first is willed and endured, 

82 Boismard, Le Martyre de Jean l'Ap8tre, pp. 49-50. 

83 Arguing the authority of the New Testament texts in the ancient world needs further 

pages. Cf. Eusebius, HE 3.23-31, esp. 25 for the connection between the Johannine 

texts and apostle John's longevity. 

84 Weidmann,JohnandPolycarp,pp.136-137. 

85 Augustine, Tractate 124.3 (On the Gospel of John). 

86 W. G. Ryan, (trans.), Jacobus de Voragine, The Golden Legend: Readings on the 
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the second willed but not endured, the third endured without being willed. 

Saint Stephen is an example of the first, Saint John of the second, the Holy 

Innocents of the third. 

Of course, there are many medieval legends about John's end, but they are be

yond the scope of this paper.87 

Abbreviations 

JThS 

ZNTW 

Journal of Theological Studies 

Zeitschrift for die Neutestamentliche Wissenschaft und die Kunde der lilteren 

Kirche 

Saints, Princeton, 1993, 1.50. Ryan, xiv: "The Golden Legend is basically the work of 

a compiler". Cf. Weidmann, John and Polycarp, p. 137, n. 44, 45. 

87 Kaesteli, Le role des texts bibliques, in Martin Jugie, La mort et l' assomption de la 

Saint Vierge: Etude historico-doctorinale (Studi e Testi, 114; Vatican City, 1944), Ex

cursus D: La mort et l' assomption de Saint Jean l 'Evangeliste. 
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